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17 Chapter 17 

Verses 1-10
THE HUMILIATION AND EXALTATION OF THE HOUSE OF DAVID (Chap 17)

EXEGETICAL NOTES.—The word of prophecy in this chapter is introduced in the way of a riddle and a parable (Eze ). The parable itself is told in Eze 17:1-10. In Eze 17:11-21, we have the interpretation of it and its application to King Zedekiah. In Eze 17:22-24, we have the prophecy of the exaltation of David's house and its necessary connection with the glory of Messiah's kingdom. By the alliance of Zedekiah with Egypt, the people hoped to regain the ancient glory of Israel. The prophet shows that these hopes are vain. They thought that God could not fail towards the king without reversing the promises which He had made to the house of David. The prophet announces that Zedekiah will meet with the due reward of his deeds; and yet, in a wonderful manner, God will fulfil His ancient promise to the chosen people, though to human observation all seems to be lost. The kingdom of David will assuredly be exalted in the latter days.

THE PARABLE, REPRESENTING THE EMPTINESS OF ALL THE NATION'S EARTHLY HOPES OF THE FUTURE (Eze )

Eze . "Put forth a riddle, and speak a parable unto the house of Israel." "The parable mâshâl, corresponding exactly to the N.T. παραβολή is called chîdhâh, a riddle, because of the deeper meaning lying beneath the parabolic shell.—(Keil.) As far as it described the future of the house of Israel, it was teaching by analogy, and may, therefore, be regarded in the light of a parable. In its immediate bearing upon the fate of Zedekiah, it may be regarded as a riddle.

Eze . "A great eagle with great wings.""The symbolism of this parable has been traced by some to Babylonian influences working upon the prophet's mind, but without any tenable ground. The figure of the eagle, or bird of prey, applied to a conqueror making a rapid descent upon a country, has as little in it of a specifically Babylonian character as the comparison of the royal family to a cedar or vine. Not only is Nebuchadnezzar compared to an eagle in Jer 48:40; Jer 49:22, as Cyrus is to a bird of prey in Isa 46:11; but even Moses has described the paternal watchfulness of God over His own people as bearing them upon eagle's wings (Exo 19:4; Deu 32:11). The cedar of Lebanon and the vine are genuine Israelitish figures. The great eagle is the King Nebuchadnezzar (compare Eze 17:12)"—(Keil.) The "great wings" are a symbol of the vastness of Nebuchadnezzar's dominion. "Long-winged, full of feathers, which had divers colours." The long pinions signify his large and well-disciplined armies; the abundant "feathers "the numerous populations over which he reigned, and the "divers colours" the variety of races, languages, etc., which were found in his empire. "Come unto Lebanon." This is not a symbol of the Israelitish land, but of Jerusalem, with its royal palace so rich in cedar wood. This was the place where the cedar was planted (Eze 17:12). "And took the highest branch of the cedar." The cedar is the Davidic family, and the "highest branch" of it is King Jehoiachin (2Ki 24:12).

Eze . "The top of his young twigs." "The youngest and most tender member of that family. Jehoiachin, to whom reference is here symbolically made, was only eighteen years of age when he assumed the reins of government" (2Ki 24:8).—(Henderson.) "Carried it into a land of traffick; he set it in a city of merchants." "Not only was the country of Babylon famous for its transport traffic by means of the Euphrates, but the city itself was famous for its manufacturing and mercantile establishments. From the connection of Babylon with the Persian Gulf, the commerce carried on between that city and India must have been immense."—(Henderson.) "That which is intended is rather the Chaldean diplomacy, the policy of the interests that were thus pursued, just as we speak of political negotiations and international intrigues. From this policy originated the removal of Jehoiachin to Babylon. Self-interest is the point of comparison between politics and trade. This community of principle also explains how both politics and trade are represented in Scripture under the figure of adultery, the self-seeking, that conceals itself under the appearance of love (Rev 14:8; Rev 17:2); the self-seeking policy (Nah 3:4); the trade (Isa 23:15, etc.). It was, as it were, a profitable stroke of business, that Jehoiachin, who was favourable to Egypt, should be removed to Babylon, and a creature of the King of Babylon set up in his stead, whose fidelity he might count upon, because he had the legitimate sovereign in his custody, and could make use of him according to circumstances.—(Hengstenberg.)

Eze . "The seed of the land. This expression signifies what we mean by "a son of the soil," as distinguished from a foreigner. The Chaldeans appointed Zedekiah, who was of the old native royal family (2Ki 24:17). "He placed it by great waters." Heb. "Many waters." The idea is that of a fertile situation. Though, politically, Zedekiah was in a dependent position, yet he had abundant opportunity for exercising his gifts and power as a ruler. "Set it as a willow tree." This tree is low, and grows near streams (Isa 44:4). "This means, that he treated it as a willow tree, inasmuch as he took it to many waters, set it in a well-watered soil, i.e. in a suitable place."—(Keil).

Eze . "A spreading vine of low stature, whose branches turned towards him, and the roots thereof were under him." "This figure of the vine is not here in contradiction with that of the willow. The two figures present different aspects. The new king is a vine, not a cedar, as the earlier independent family of David. ‘Spreading,' so that it grew luxuriantly indeed, but in breadth, not in height, which is still more definitely shown by the addition ‘of low stature.' Its (Zedekiah's) roots should be under him—should not be withdrawn from dependence on the king of Babylon."—(Hengstenberg). "The subjection of Zedekiah to Nebuchadnezzar is significantly expressed by his being turned towards him; while he continued faithful as his vassal, though he never rose to any elevation, yet the affairs of the kingdom went on peaceably, and the subjects increased rather than diminished."—(Henderson.)

Eze . "Another great eagle with great wings and many feathers." This second eagle lacks the long pinions and divers colours of the first. It represents the King of Egypt, who, though he ruled over a widely-spread and powerful kingdom, was yet inferior to the King of Babylon in imperial grandeur and disciplined armies. "This vine did bend her roots toward him, and shot forth her branches toward him, that he might water it by the furrows of her plantation." This vine had water enough already, so that there was no occasion for her to stretch out her branches towards the other eagle. Hereby the conduct of Zedekiah is condemned, who, wearied with subjection to the King of Babylon, applied to the King of Egypt for help, hoping that by this means he might establish the independence of his throne.

Eze . "It was planted in a good soil by great waters, that it might bring forth branches, and that it might bear fruit, that it might be a goodly vine." "If Zedekiah had remained quiet under Nebuchadnezzar, as a hanging vine, his government might have continued and prospered."—(Keil.)

Eze . "Thus saith the Lord God, shall it prosper?" "The subject is the King of Babylon. The roots signify the national existence, the fruit the produce of the land, or the collective gain. The vine becomes dry in all its sprouting leaves. These signify all that by which a prosperous national life is displayed. ‘Not by a great arm or many people will it be taken away with its roots.' According to Jeremiah 34., Nebuchadnezzar led a numerous army to Jerusalem, but there was no need of so great preparations. If a nation have God for its enemy, one can chase a thousand of them, and two can put ten thousand to flight (Deu 32:30). The Egyptians were quite passive (comp. Eze 17:17). The taking away with the roots signified the total abolition of the national existence."—(Hengstenberg.)

Eze . "Shall it not utterly wither when the east wind toucheth it?" "The east wind proving noxious to vegetation in Palestine, is here fitly employed as a symbol of the Chaldean army, which came from that quarter. It was only necessary to bring that army into contact with the Jewish state in order to effect its ruin."—(Henderson.) The east wind is the searching wind of God's anger (Jon 4:8)

HOMILETICS

TEACHING BY PARABLES

1. The form of the discourse here, just as in the case of our Lord, who has developed the parable into one of His ordinary modes of teaching, is to be explained chiefly from the object in view,—partly as it was designed for a circle of hearers, or rather of readers, which, although mixed up in all sorts of ways with higher interests, is yet to be thought of as living mainly in the world of sense, and especially as bound fast in the misery of the exile, and sympathising in the false and faithless policy prevailing at the time in Jerusalem; partly as it might recommend itself to the prophet in the political circumstances by which he was surrounded. The mashal before us in Ezekiel goes, therefore, far beyond mere popular illustration. Still less is it to be explained away from the æsthetic stand point, as merely another rhetorical garb for the thought. 

2. As in the parable the emblematic form preponderates over the thought, so also here. What the prophet is to say to Israel is said by the whole of that mighty array of figurative expression, for which the animal and vegetable worlds furnish the figures. But the eagle does what eagles otherwise never do; and what is planted as a willow grows into a vine; and the vine "is represented as falling in love with the other eagle."—(J. D. Mich.) The contradictory character of such a representation, and the fact that in the difficulties to be solved (Eze etc.) the comparison comes to a stand, and the closing Messianic portion in which the whole culminates, convert the parable into a "riddle." A trace of irony and the moral tendency, such as belong to the fable, are not wanting.—(Lange.)



Verses 11-21
THE INTERPRETATION OF THE PARABLE (Eze )

EXEGETICAL NOTES.—From Eze we have the formal interpretation of the parable. In Eze 17:19-21, the threat contained in the parable is confirmed and still further expanded.

Eze . "Behold the king of Babylon is come to Jerusalem, and hath taken the king thereof." The account of the carrying away of the king, i.e., Jehoiachin, and his princes into Babylon is related in 2Ki 24:11, etc.; Jer 24:1; Jer 29:2.

Eze . "And hath taken of the king's seed, and made a covenant with Him, and hath taken an oath of Him." "The king's seed is Jehoiachin's uncle Mattaniah, whom Nebuchadnezzar made king under the name of Zedekiah (2Ki 24:17), and from whom he took an oath of fealty" (2Ch 36:13).—(Keil.)

Eze . "That the kingdom might be base, that might not lift itself up, but that by keeping of his covenant it might stand." The design of Nebuchadnezzar was to weaken the kingdom so that it could not revolt against his authority, but, at the same time, to protect them if they continued loyal.

Eze . "But he rebelled against Him in sending his ambassadors into Egypt, that they might give him horses and much people." "Though we have no account of this mission to the King of Egypt anywhere else in the Jewish records we may rest satisfied with the testimony of Ezekiel, who was a contemporary. Egypt was celebrated in ancient times for its herd of horses. According to Diod. Sic. i. 45, the whole region from Thebes to Memphis was filled with royal stalls, and such was the abundance of horses, that no fewer than twenty thousand chariots, each having two, could be furnished in time of war. It was, therefore, natural for Zedekiah to turn to that quarter for aid, and considering the hostile attitude of the two great empires, he might reasonably expect that his application would not be made in vain."—(Henderson.) "Shall he escape that doeth such things? or shall he break the covenant, and be delivered?" "Such things,"—perjury—breach of covenant. Even Pagan nations had great reverence for an oath, and looked upon these as among the highest crimes. When one enquired of the Delphic oracle whether he might break his oath, he was told that for putting so impious a question he should be punished by the untimely death of his children.

Eze . "Make for him in the war." Heb., "Act with him in war," i.e., be of service to him. "Pharaoh will not render him the expected powerful aid against the Chaldeans; he will leave his protegé in the lurch when he is hard pressed by his enemies. That the Chaldeans need no great military force against Jerusalem, is manifest here from this, that the Egyptians, against whom alone it could be necessary, come not to its aid with any force. Egypt was already at that time worm-eaten, which the Spirit of God showed to his prophets, while the world went no further than the surface."—(Hengstenberg.)

Eze . "He had given his hand." "To give the hand," is still in the East a pledge of agreement, or fidelity (2Ki 10:15; Ezr 10:19; Jer 1:15). Zedekiah proved faithless to God, because in pledging his fealty to the King of Babylon he made a solemn appeal to the God of the Jews (2Ch 36:13). The oath which Zedekiah swore to the King of Babylon is designated in Eze 17:19 as Jehovah's oath, and the covenant made with him as Jehovah's covenant.

Eze . "And I will spread my net upon him, and he shall be taken in my snare, and I will bring him to Babylon." "My net" (Eze 12:13). Nebuchadnezzar was God's instrument to punish this rebellious king. "And will plead with him there for his trespass." To "plead" with him signifies to bring him to submission, to work conviction in him by means of suffering (Eze 20:36). This prophecy was fulfilled five years afterwards, when Zedekiah was carried away captive to Babylon, where he died in prison (Jer 52:8-11).

Eze . "And all his fugitives with all his bands shall fall by the sword, and they that remain shall be scattered to all winds." Instead of fugitives the Chaldee reads, "chosen ones," "his brave men," or "heroes." But the ordinary reading yields a suitable sense, and is the one adopted by the LXX. and the Vulgate. "The mention of some who remain, and who are to be scattered towards all the winds, is not at variance with the statement that all the fugitives in the wings of the army are to fall by the sword. The latter threat simply declares that no one will escape death by flight. But there is no necessity to take those who remain as being simply fighting men; and the word "all" must not be taken too literally."—(Keil).

HOMILETICS

(Eze .)

1. Men look for help from an arm of flesh when in straits. Zedekiah expected that Pharoah's mighty army, and great company, his chariots and horses, should make for him. We are prone to look unto second causes and creature help more than God's. Asa, being in distress, did so, "he relied," saith the text, "on the king of Syria, and not on the Lord his God," (2Ch ); and "in his disease he sought not to the Lord, but to the physicians" (Eze 17:12). Confidence in man is a common practice of the sons of men. Ephraim, when he saw his sickness, went to the Assyrian and sent to Jareb (Hos 5:13). Men's spirits look any way, turn any whither, for relief, rather than to God. The arm of flesh is more to them than the arm of God. "Some trust in chariots, and some in horses;" Some in riches (Psa 52:7); some in falsehood (Jer 23:25); some in strongholds (Zec 9:3); some in men (Isa 2:22). But it argues atheism, ignorance, pride, unbelief, that men look not unto God at such times; yea, it proclaims the baseness of our spirits, that we fall upon what is visible, weak, unfaithful, at a distance, and neglect God, who is strong, all-sufficient, near; and all because invisible, not seen of us. 

2. Divine Providence overrules and orders things so, that wicked men are frustrated and dissappointed of their hopes and expectations. Zedekiah hoped and expected that Pharaoh with his great forces, should make much for him; but "neither shall Pharaoh with his mighty army and great company make for him." It is not kings, armies, counsellors, and counsels, will do it. Pharaoh's army came forth of Egypt, raised the seige when Nebuchadnezzar was before Jerusalem (Jer ); yet it did not make for him. The Chaldeans returned again, sat down before the city, took it, Zedekiah, the princes and others. Absalom expected much from the counsel and advice of Ahithophel, but God turned it into foolishness (2Sa 17:14); and all the strength he had made not for him (2 Samuel 18). He disappointeth the devices of the crafty, so that their hands cannot perform their enterprise" (Job 5:12). Haman could not perform his enterprize. Herod could not accomplish his design to murder Christ when he slew the infants (Matthew 2). Kings and people imagine vain things, and the Lord laughs them to scorn (Psa 2:1; Psa 2:4). He brings "the counsel of the heathen to nought. He maketh the devices of the people," princes, armies, "of none effect," and establisheth His own thoughts and counsels, and that to all generations (Psa 33:10-11). God served His own will upon Pharoah and his army. Zedekiah was frustrated—he looked for light and met with darkness. He leaned upon Pharoah, a broken reed, that ran into his hand and pierced him (2Ki 18:21). God's providence works in all, by all, and overrules all; and He brings to pass His own sacred purposes by kings' armies, by men's wits, wills, policies, and powers. 

3. The Lord takes notice of the circumstances and aggravations of men's sins, especially kings'. "He despised the oath by breaking the covenant, when, lo! he had given his hand" (Eze ). I saw him, saith God, reach out his hand, give it as a pawn and pledge of his fidelity to Nebuchadnezzar; he engaged himself thereby to be subject and tributary to him. This aggravated his sin much. It was against the light of nature, special mercy. It was against his superior, Nebuchadnezzar, the greatest king then on earth. It was against the good of the whole Jewish state, for it brought war, famine, plague, captivity upon them all: yea, more than all these, it was a high offence against God and His attributes, and therefore the Lord saith, "he trespassed against me." God minds with what circumstances men's sins are clothed. Solomon's sin had the aggravation nailed to it, "His heart was turned from the Lord God, which had appeared unto him twice" (1Ki 11:9). 

4. Oaths and covenants made with men are divine things, and not to be slighted: "Mine oath that he hath despised, and my covenant that he hath broken" (Eze ). It was made with a heathen king, an idolator, yet God owns it as made with Himself, because His sacred and dreadful name was used therein, and judges the breach and violation thereof as bad as if it had been formally made with Himself. Oaths made between man and man are called in Scripture the "oaths of God" (Ecc 8:2); and the covenant made between Jonathan and David is called "the Lord's oath" (2Sa 21:7). Let not man, therefore, slight covenants and oaths they have made with men, but remember they have to do with God, who is faithful, performing what He swears, and keeping covenant for ever. 

5. The Lord hath nets and snares to catch and take perfidious princes and people in. "I will spread my net upon him, and he shall be taken in my snare" (Eze ). There is no evasion when God seeks after sinners. If He throw the net, it shall encompass the greatest leviathan; if He set the snare, it shall take the stoutest lion. God had a net for Pharaoh, and caught that great leviathan in the sea. An oak was the net He caught Absalom in (2Sa 18:9). The earth was his net to take Korah, Datham, and Abiram. A heap of stones was His net thrown upon Achan. A cave was the snare He took five kings in (Jos 10:16-18). The kings of Sodom and Gomorrah were snared in slime pits (Gen 14:10). Herod could not escape the worms, they were God's net and snare to catch him. The Babylonish armies were His nets and snares to take Hoshea (2 Kings 17); Manasseh (2 Chronicles 33); Jehoiakim, Jehoiachin, and Zedekiah, who were all kings (2 Chronicles 35). Zedekiah had thoughts he should escape, but he did not escape besieging, taking, carrying into Babylon. When the city was taken, he fled by night (Jer 39:4); but God spread His net so, that it fell upon him and all with him. Let men take heed of offending the great God of Heaven and earth, for He hath nets and snares to take them with. If once He throws His net and set His snare, He will take them; and being taken, you may struggle, but shall never get out. Nets and snares are hidden things, they catch suddenly, and hold certainly.—(Greenhill.) Eze 17:17. The help of man is of no avail when God means to destroy. God's help, on the other hand, avails even against man's help. Zedekiah with Egypt, Nebuchadnezzar with Jehovah. Look at the co-partneries for thyself, and bestow thy confidence accordingly. The latter firm is the more reliable. Cursed is the man that trusteth in man (Jeremiah 17). Men promise, and break their promise; God promises, and does not break His. (Eze 17:19). God's oath as against Zedekiah's perjury. God does not swear, and then fail to keep His oath: that shall be learned by experience by those who swear falsely, or who do not keep their oath. If thou appealest to God as a witness, thou summonest Him also as a judge, as an avenger! We have never to do with men alone. (Eze 17:20, etc.). No one can escape God. The enemies' sword is sharp; God's sword is sharper still. God's judgments are always meant to lead to the knowledge of Himself as well, and not merely of ourselves.—(Lange).



Verses 22-24
THE RESTORATION OF DAVID'S HOUSE (Eze )

EXEGETICAL NOTES.—The dire judgments of God which had been foretold will do their awful work. But beyond them, the prophet sees God's merciful purpose to restore the fallen House of David, in the person of His Messiah. The true twig of the stem of David will spring up and flourish, under whose shadow the whole family of man may dwell in safety.

Eze . "I also will take of the highest branch of the highest cedar, and will set it." The cedar, as before, is the House of David. That sprout of the House of David, Zedekiah, on account of his rebellion, would lose his sovereignty and bring destruction upon the kingdom of Judah, but God's kingdom would still be secure. He would fulfil the promise which He had made to the seed of David. "I will crop off from the top of his young twigs a tender one, and will plant it upon a high mountain and eminent." "As the highest branch was the furthest from the roots, the reference is to the remote descendants of the royal family, and the tender one beautifully symbolizes the Messiah as the shoot and the sprout, predicted (Isa 11:1). The "high and eminent mountain" was Zion (Psa 2:6). It is here described as the mountain of the height of Israel, as at chap. Eze 20:40, in reference to Jerusalem, which at the time of the Messiah's advent was to be what it had been, the centre of all the tribes, who, restored to their land, would go up again to the festivals, as they had done before the revolt. It derived its chief glory, however, from its being destined to become the spot where the spiritual kingdom was to be established, and whence it was to extend its blessings throughout the whole world."—(Henderson).

Eze . "In the mountain of the height of Israel." This was Mount Zion regarded as to its spiritual significance. In actual height, it was far behind Lebanon; but it was a symbol of the kingdom of God, the centre from which salvation should go forth (Psa 48:3; Psa 68:17). This prophecy reaches it complete fulfilment in the times of the Messiah (Isa 2:2). The kingdom of God is to be raised to a supremacy above all the kingdoms of the world. "And be a goodly cedar; and under it shall dwell all fowl of every wing; in the shadow of the branches thereof shall they dwell" "The Messiah grows into a cedar in the kingdom founded by Him, in which all the inhabitants of the earth will find both food (from the fruits of the tree) and protection (under its shadow). For this figure, compare Dan 4:8-9. Birds of every kind of plumage is derived from Gen 7:14, where birds of every kind find shelter in Noah's ark. The allusion is to men from every kind of people and tribe."—(Keil)

Eze . "I the Lord have brought down the high tree, have exalted the low tree." "By this all the trees of the field learn that God lowers the lofty and lifts up the lowly. As the cedar represents the royal house of David, the trees of the field can only be the other kings or royal families of the earth, not the nations outside the limits of the covenant. At the same time, the nations are not to be entirely excluded because the figure of the cedars embraces the idea of the kingdom, so that the trees of the field denote the kingdoms of the earth together with their kings."—(Keil.) "And have made the dry tree to flourish." The stem of Judah was dry as regards spiritual promise. The genealogy of the Messiah is traced through such names as Tamar, Rahab, Ruth, and Bathsheba. "How despicable soever the kingdom of Christ may appear to a worldly mind, and however small it was at its commencement, it is truly prolific; and while all the glory of earthly kingdoms fades and perishes, it affords refuge and nourishment to man of every colour and every clime."—(Henderson.)

HOMILETICS

THE GLORY OF MESSIAH'S KINGDOM

I. It is to be erected upon the ruin of the world's hopes. The prophet had hitherto spoken only of judgments which were to fall upon nations for their sins, and chiefly against Israel for her sin against greater light and privilege. David's crown is cast to the ground, the kingdom of Judah is undone, all human hope gone. But the prophet now has a brighter vision. He sees the storm-cloud of judgment pass away, and the rainbow of mercy shows itself. From the ruins of the kingdom the family of David is to be revived in the person of the Messiah. It was necessary that there should be a long time of chastisement, affliction, and sorrow, in order to prepare the chosen nation for the purpose of God. And the same preparation for the coming of Messiah's kingdom was equally necessary for the rest of mankind. Christ was to come in "the fulness of time," when events were ripe for His coming. It was necessary that the world should have sufficient time to make experiments in order to discover whether men could find all help in themselves. The world's pride and confidence had to be broken, so that, in the end, it might humble itself under the Cross of Christ, and therein behold the power and the wisdom of God. Two great experiments had to be carried out. The Jew had to find out whether righteousness could come by the law, whether the law could give life, sanctify, and save; or, whether there was not some intractable perversity in man's nature which would baffle all such attempts. The same kind of process had to be carried on in the Jewish nation, which was accomplished in the life of the individual when Saul, the persecutor, was transformed into Paul, the Apostle. He had tried all that the law could do for him, and from his failure, from the wreck of all his hopes he passed into the kingdom of the grace of God. The Gentile had to make his experiment in order to discover, whether man could unfold his own blessedness out of himself; whether art, or philosophy, or political institutions could completely satisfy all the yearnings of his spiritual nature. The heathen world had time enough, and opportunity allowed for this experiment. God had raised up among them men of great parts, and gifts; and strength of will who could attempt this problem, and solve it, had they been able. If the world could have been redeemed by such means, these men could have accomplished its redemption. But all had failed. The histories of the great nations of old furnish a sad illustration of the truth, that "the paths of glory lead but to the grave"—the grave of political, intellectual, moral conquests and hopes. The prodigal child, far away from his true home, had come to the husks. The soul of man was still hungry. All had failed to satisfy. This was that emptiness of which Christ's kingdom of grace was the answering fulness. Out of the wrecks and fragments of the old world was to be built up the new.

II. It is to be an omnipotent kingdom. "Thus saith the Lord God; I will also take of the highest branch of the high cedar, and will set it." I, who am mightier than the royal eagle of Babylon; I, who bore Israel from Egypt as upon eagle's wings. I will lay hold of the seed of David, and raise up my Messiah from thence and establish His kingdom. That kingdom should, indeed, advance from weak beginnings, "I will crop off from the top of his young twigs, a tender one." But the tree was the planting of the Lord, His omnipotence would uphold it, and it must stand for ever. Christ is to "fill all things." And His Church is to be "the fulness of Him who filleth all in all" (Eph ).

III. Its rule is to be marked by tenderness." "The high cedar." "A tender one." The glory of Lebanon is to be added to the lowly but fruitful vine. Majesty wedded to meekness; a kingdom of immortal strength, but founded upon patience (Rev ). Its victories were to be the victories of the Lamb. The omnipotence and the love of God were to join hands in the religion of mercy which was to be founded upon Calvary (Mat 12:19-21).

IV. It is to be a wide kingdom. A large fellowship. Under the shadow of this goodly cedar shall dwell all fowl of every wing. None are to be left out. It is written of Zion's King that "He shall be favourable to the simple and needy, and preserve the souls of the poor." His kingdom shall embrace heaven and earth, reconciling all things. Christianity alone has the proper qualities of an universal religion.

V. It is to be an eternal kingdom. Being planted by God Himself, this kingdom could have in it no seeds of decay. It can never be moved, but must stand as long as the sun and moon endure, and of the increase of it there shall be no end.

VI. It is to bring abasement to all human pride. "And all the trees of the field shall know that I, the Lord, have brought down the high tree, have exalted the low tree, have dried up the green tree, and have made the dry tree to flourish." Such has ever been the process and the end of the Lord in His dealings with men (1Sa ). The rich tree, boasting and promising so much, is withered (Psa 37:35-36). The sapless stem shall be revived (Isa 61:3). It was one of the praises by which the world's salvation was greeted. "He hath put down the mighty from their seats, and hath exalted the humble and meek." The conquests of David, and the magnificence of Solomon ended in the humiliation and shame of Zedekiah's reign. But that royal family was raised up again in Christ; and from it sprang Messiah, the King, whose kingdom was destined to put an end to all those of the world which were founded upon force, error, and fraud. The kingdom founded upon love would exalt the good and the true, though in lowly condition; and debase the proud, though surrounded by all the glory which the world could give.

THE TREE CHRIST, WHICH GOD HAS PREPARED FOR US

1. As to its nature. 

2. As to its destiny. Summer and winter the cedar is green, and never loses its leaves or its verdure. The everlastingly green Tree of Life is Christ. No wood is more durable; so Christ is the indestructible foundation for our hopes, etc. We are the branches in the cedar of God. Our fruits are Christ's, who produces them in us and by us. John and Peter, Paul and James, what boughs in that Cedar! and the fathers and the Reformers, and all believers since. What a Tree! What a green, flourishing, fruit-laden array of branches that which sways around it! What a mighty, densely-foliaged far-shadowing-crown! and in the crown what gales, and zephyrs, and rustlings of holy life and divine love! Here there is promised to Christ and His cause nothing less than final triumph over the whole world—the pompous glory of Babylon, Egypt, Rome, and Athens, where is it to be found?—(Krummacher.)

1. After grievous judgments threatened, God comforts His people. When God should root out Zedekiah and his people the kingdom would be laid waste; the faithful should suffer much, lose estates, friends, liberty, country, temple, ordinances, and worship of God. Now for comfort against all these evils, he tells them of the Messiah. The stem of Jesse seemed to be cut down, and the root of Jesse to be pulled up; but the Lord preserved the root and stem, out of which he brought a rod and a branch for the comfort of the faithful, suffering Jews. This promise of the Branch is often mentioned for the purpose of comfort (Jer ; Jer 33:15-16; Zec 3:8; Zec 6:12-13).

2. The Lord Christ descended from the highest. "I will take of the highest branch," etc. He came from the loins of Jeconiah, who was King of Judah, and from fourteen kings before him (Matthew 1). He was the son of nobles, and born a king (Mat ). He was the first-born of the kings of Judah, the right heir to the kingdom which Herod at that time usurped.

3. The beginnings of Christ were mean and low. "I will crop off from the top of his young twigs a tender one." Christ, at first, was as a little tender shoot of a tree set in the earth; and how weak, mean, low, and inconsiderable is such a thing. Such were the beginnings of Christ. He took flesh of a poor virgin, the wife of a carpenter. He was born in a poor village (Mic ); in a stable, laid in a manger (Luk 2:7). He was subject to his parents (Luk 2:51). He lay in the dark till thirty years of age (Luk 3:23); and then He began with two or three poor fishermen (Mat 4:18-22); then some others to the number of twelve; and even now, when He seemed to be somebody, He had not a house or bed for Himself or for them (Luk 9:58). And for His maintenance, it was at the good will of others (Luk 8:3).

4. The Lord Christ is planted in the Church, and becomes a fruitful and goodly cedar therein. "I will plant it upon a high mountain," etc. Christ was planted in Zion, there He grew, there He brought forth fruit. With the timber of this cedar was the Church built, with the fruit of this cedar it is maintained (Isa ). The branch was Christ, and He should be for beauty and glory to the Church, and the fruit that should come from Him should be excellent. The Church saith, "His fruit was sweet to my taste." Wisdom, righteousness, redemption, and sanctification are the fruits of this cedar (1Co 1:30); the life of the world (Joh 6:33); the ordinances of the Gospel (Mat 28:19; 1Co 1:23); "exceeding great and precious promises;" reconciliation (Col 1:20); the gift of the comforter (Joh 16:7); revelation of the counsels of God (Joh 15:15); fellowship with the Father and the Son (Joh 14:9; 1Jn 1:3); "eternal life" (Joh 10:28). Such was the fruit this cedar bore. In the midst of the Church He was planted, fruitful, and sang praise to God (Heb 2:12). And so high is this cedar grown, that it is now in heaven at the right hand of God (Eph 1:20-21). The mountain of the Lord is on the top of all mountains, and this cedar on the top of that mountain.

5. There is safety under Christ, He will protect His people from all harms. "Under it shall they dwell." Men will not dwell where there is no safety. Those who come under Christ's shadow, His power and government, shall dwell there in safety. He will protect His Church, and tread down the enemies thereof, whatever their power, politics, and pretences are. He is a cedar in wisdom (Col ); a cedar in power (Mat 28:18); a cedar in His providence and vigilance (Isa 28:3); hence saith the Church, "I sat under His shadow with great delight" (Son 2:3). It is Christ secures from sin, from the wisdom of the flesh, the storms of the world, temptations of hell, and whatever is dangerous Isa 25:4). If you be under the shadow of this cedar, though the winds blow hard, the floods beat sore, and rain fall with strength, yet you shall be as safe as the house built upon the rock (Mat 7:24-25).

6. Princes that are haughty and proud, God will bring them down though they be in flourishing conditions. "I have brought down the high tree," etc. Zedekiah was a high tree; the king of Judah, and his spirit was high; he hearkened not to the God of Israel, nor to His prophets; he would not keep covenant and promise with the king of Babylon. But God laid the axe to the root of this tree and hewed it down. No trees are so high, but the Lord who is higher than they, can lay them low. Let them be green with boughs, branches, leaves; let them have many soldiers, many counsellors, many kingdoms, all cannot preserve them from ruin. Nebuchadnezzar was a high tree, his top reached to heaven (Dan ); but, "A watcher and a holy one came down from heaven, cried aloud and said, Hew down the tree, cut off his branches," etc. Dan 4:13-14). There is a watcher who observes the plots and practices of kings, and hews them down at His pleasure. Pharaoh was a high tree, the highest in all Egypt; he said, "I will pursue, I will overtake, I will divide the spoil; my lust shall be satisfied upon them; I will draw my sword, my hand shall destroy them." Here was pride and cruelty, which usually go together; and what followed hereupon? "Thou did'st blow with thy wind, the sea covered them; they sank as lead in the mighty waters (Exo 15:9-10.) Saul was a goodly man, a high tree in Israel; he was proud, cruel, false, disobedient to God; and He rejected him, and cut him down by the Philistines and his own sword (1 Samuel 31). So Ahab (1 Kings 22); Herod (Act 12:23); Belshazzar (Dan 5:5; Dan 5:22-23; Dan 5:30). The Lord hath days and times to reckon with the high and haughty ones (Isa 10:33-34; Isa 2:12-17).

7. How low soever the conditions of kingdoms, families, or persons are, God is able to raise them. "I have exalted the low tree," etc. The kingdom of Judah, the house of David, the person of Jeconiah, were very low in Babylon, like low shrubs, dry trees. But God exalted them, and brought a glorious kingdom and a church out of those low beginnings. Was not Christ like a low and dry tree, when He lay in the loins of Jeconiah, a prisoner, a captive; when He lay in the womb of the Virgin; hewed timber, made houses for His living; especially when He was cut down and laid in the heart of the earth? Was He not a dry tree then? But God exalted Him, set Him at His right hand; and Peter proclaimed it (Act ; Act 2:36).

8. God will do all these things so eminently that the world shall take notice, and be filled with the glory thereof. "And all the trees of the field shall know that I, the Lord," etc. Not only the orchard trees, but the field trees, not domestic alone, but wild ones. Men shall fear and hide themselves, "for the glory of His Majesty, when He ariseth to shake terribly the earth" (Isa )—(Greenhill.)

18 Chapter 18 

Verses 1-4
THE EQUITY OF THE DIVINE JUSTICE (chap. 18)

EXEGETICAL NOTES.—The judgments announced in chaps. 8, 11, were intended to bring Israel to repentance. But this salutary purpose was frustrated by the manner in which these judgments were interpreted. The people considered themselves as innocent children suffering for the iniquity of their fathers, and that, therefore, repentance was useless. The prophet destroys this refuge by declaring that each man shall have to bear the punishment of his own sin. That punishment can only be averted by repentance (Eze ). Thus the rule of God's judgments was equity.

THE UNGODLY PROVERB, AND THE DECLARATION THAT IT SHALL BE NO MORE HEARD IN ISRAEL (Eze )

Eze . "The fathers have eaten sour grapes, and the children's teeth are set on edge." The same proverb is quoted in Jer 31:29-30, where it is also condemned as an error. The meaning of it is sufficiently clear. The sour grapes which the fathers eat are their own personal sins which they commit; the setting of the children's teeth on edge is the suffering consequent upon these sins, and which is visited upon the children.

Eze . "Ye shall not have occasion any more to use this proverb in Israel." Heb. "It shall not be to you." The meaning is, that it shall be no longer morally possible for them to use this proverb; for they would be convinced of the justice of God's ways, not only by the reason of the thing itself, but also by the judgments which would be sent upon them. The equity of God's dealings would be vindicated in so clear a manner, that none would be bold enough to call it in question.

Eze . "All souls are Mine; as the soul of the father, so also the soul of the son is Mine." They are His by right of creation. They have come from Him, the Fountain of Life, the Father of Spirits. "God would surrender His property if He permitted souls, whether individuals or whole generations, to suffer punishment for the guilt of others. In the likeness of God, on which the sentence "All souls are Mine" rests, lies the principle that souls cannot be degraded into servile instruments—that each can only be treated according to His works."—(Hengstenberg). "In this verse God asserts His universal propriety in His rational creation. All the souls, i.e., persons—the noblest part of the constituent elements of the human subject being put for the whole. He had created them all, and having endowed them with those powers and faculties which are necessary to constitute them subjects of moral government, He had a sovereign and indisputable right to deal with them in equity according to their deserts. In punishing the guilty, He acts without respect of persons. The individual culprit is dealt with on the ground of his own personal deserts."—(Henderson). "The soul that sinneth, it shall die." "Die, the end of a process,—the separation of the soul from its life-source, the Spirit of God (Deu 30:15; Jer 21:8; Pro 11:19). This cannot happen without an act of God's retributive justice, so that the punishment inflicted by God must correspond to man's guilt."—(Lange).

HOMILETICS

(Eze )

Two things are to be considered concerning this proverb—

1. The meaning of it. By "sour grapes," the Jews understand sin, not sin simply, but such sins as bring heavy judgments of God upon a land or people, as idolatry, murder, oppression, drunkenness, profaneness, etc. The prophet Isaiah warrants this sense of sour grapes, when he calls the sins of Judah "wild grapes" (Isa ). God looked that His vineyard should bring forth grapes, good fruit, justice, righteousness, truth; and it brought forth wild grapes, oppression, a cry, covetousness, lasciviousness, drunkenness, pride. Such sins are called sour or wild grapes, because they wound conscience, are burdensome unto others, are as distasteful unto God as such grapes are to us. They provoke Him to lay waste the vine that bears such fruit. By this proverb thus much is signified, that the fathers had sinned, and the children suffered for their sin; the fathers did that which was very offensive unto God, and the children were punished for it; they did eat the sour grapes, brought forth the bitter fruit, and these smarted for it; the children's teeth were set on edge, they were punished for what their fathers had done. They thought and said that their fathers were the cause of all the evils which befell them. Like unto this proverb are these: "Kings sin, and the people suffer." "The child offends, and the servant is beaten."

II. The occasion. The princes and people going on in the wicked ways of their fathers, the prophets did threaten them with destruction of their temple, city and estate. Thereupon they said, "Our fathers did as we do, and they were spared; why should we suffer"? And when the prophets pressed the sins of Manasseh, as Jer , "I will appoint over them four kinds, saith the Lord; the sword to slay, the dogs to tear, the fowls of heaven, the beasts of the earth, to devour and destroy: and I will cause them to be removed into all kingdoms of the earth, because of Manasseh the son of Hezekiah, king of Judah, for that which he did in Jerusalem." When God stirred the prophets to tell them that for the sins of this king he would lay Jerusalem waste, as he had the ten tribes for Jeroboam's sins, they then took up this proverb, and said, "The fathers have eaten sour grapes, and the childrens' teeth are set on edge." Ahaz, Manasseh, Amon, and others of our forefathers, have sinned, and we must suffer! Or thus: Zedekiah and his counsellors had perfidiously broken covenant with Nebuchadnezzar, for which the prophets threatened utter ruin to all: hereupon the people said, "Our fathers have eaten sour grapes," etc.; the kings and nobles have transgressed, and we shall be ruined for it! This proverb was grown common amongst them, both in Babylon and in Zion, it was tossed up and down and spread. Ezekiel tells them of it in Babylon, and Jeremiah in Zion (Jer 31:29). The evil of this proverb was great, for besides their charging God with injustice and impartiality, hereby—

(1). They discovered their father's sins and nakedness, and that without sorrow or repentance for them. 

(2). Made light of anything the prophets threatened against them. 

(3). Obstructed the way against future repentance, or profiting by the judgments of God which should come upon them. For being persuaded and possessed with this opinion, that they suffered unjustly for their father's sins, not their own, they would never submit, mourn, condemn, but justify themselves.—(Greenhill).

The cause of the cessation of this proverb is the severity of the Divine judgments. When these appear, the fig-leaves fall off, the slumbering conscience awakens and cries out. "It is I and my sins!" There is a multitude of theorems and theological dogmas which are possible only in certain times, and slink away abashed when the thunders of Divine judgment begin to roll.—(Hengstenberg).

Either a man recognises in judgment—in the self-judgment of a believing repentance—his guilt before God, or God makes the whole world recognise it in us, through the judgment which overtakes us, even when we would deny our guilt. God swears by His life; for where His righteousness is called in question, His life in this world of sin and death is assailed.—(Lange.)

(Eze )

"The soul that sinneth, it shall die." Hence—

1. God may lay what Punishment. He pleases upon the soul that sins. "All souls are Mine," and the soul that sinneth shall suffer whatever I see good, according to the nature of its sin. However the words seem to impart an equal punishment for all sins, yet it is otherwise; according to the intrinsical nature, circumstances, and demerit of the sin, shall be the death. God will proportion the one unto the other; as He rewards men according to their works, so He will punish them according to their sins. God hath variety of deaths, and various degrees of those deaths, variety of afflictions, and various degrees of the same; He lays on which and in what measure He pleases. If states think good to inflict upon delinquents several punishments, and in high degree as they find men guilty, how much more may God. He smote Jehoram with incurable and sore diseases (2Ch ). He sent fire and brimstone upon Sodom and Gomorrah (Genesis 19). He did that in Jerusalem which He never did before, nor ever would do the like (Eze 5:9-10). Neither these nor any that suffer in what kind soever, do suffer unjustly; men may pretend innocency, but if they suffer, and that severely, God is not cruel, they are not guiltless. 

2. Sin is a deadly thing "The soul that sinneth shall die. Sin is the great murderer, it let death into the world, and keeps death alive. If there were no sin there would be no death, no punishment, but if men sin they must suffer. The old world sinned and died for it; Sodomites sinned and died for it; the Bethshemites sinned by looking into the ark, and fifty thousand of them died for it: Jerusalem sins and is burnt for it, and her children buried in a Babylonish grave; Ananias and Sapphira die for their dissimulation. "The wages of sin is death" (Rom ). Let us then take heed of sin, whereby we offend that God who hath said, "The soul that sinneth it shall die." He is a dreadful Majesty and ought greatly to be feared. "Who would not fear Thee, O King of nations? for to Thee doth it appertain" (Jer 10:7). Fear is God's due, and your duty; "Stand in awe," then, "and sin not" (Psa 4:4). If you sin, you must die; death is the king of fears, and God is the King of death; He can command it to seize upon you in a moment.—(Greenhill).

HOMILETICS

THE INDIVIDUALITY OF THE SOUL

(Eze )

These idolatrous Israelites complained that they were unjustly punished for the sins of their fathers. The innocent suffered instead of the guilty. "The fathers have eaten sour grapes, and the children's teeth are set on edge." By nature's law the man who eats sour grapes, and he alone, will feel the unpleasant sensation of the acid on his own teeth. They complain that the dealings of Providence, as expounded by the prophet, are contrary to the equity and justice of nature. And this complaint is, to a very large extent, founded upon a truth. Under God's moral government the innocent do suffer for the guilty. All generations of men are subject to the stern law of inheritance, so that the email of sin and suffering falls to the lot of those who are innocent of the original transgression. But the prophet assures his countrymen that, despite all appearances to the contrary, God's ways are equal. There is no injustice done to any man on account of any complication of his history with that of another, or with that of the human race. "As I live, saith the Lord God, ye shall not have occasion any more to use this proverb in Israel." And the reason given is this:—"Behold all souls are mine; as the soul of the father, so also the soul of the son is mine: the soul that sinneth, it shall die" Each individual soul comes from God, who is the fountain of life, is accountable ultimately to Him alone, and each man will be treated in sole regard to himself without reference to any other man. He who continues in sin will incur the penalty of death; which will be visited upon him for his own sins, and not for those of his forefathers. This death of the soul is not the loss of existence, but such death as the soul can suffer, i.e., moral and spiritual death, exclusion from God's light and love. Such a man is dead while he liveth. His portion is a living death. This passage speaks to us of the origin, and of the individuality of the human soul.

I. The origin of the human soul. "All souls are mine." They are God's by right of creation, which is the strongest title of ownership. And God said, "Let us make man in our image, after our likeness" (Gen ). "The Lord God formed man of the dust of the ground, and breathed into his nostrils the breath of life; and man became a living soul" (Gen 2:7). God is the "Father of spirits," and "we are also His offspring." "Man is from God as well as to God. He is of the blood-royal of heaven. The Bible itself, what is it but a biography of the soul?" Its noble and illustrious birth, beautiful childhood, and its terrible fall; its long and painful discipline of sorrow through the ages of history; the grace of God towards it in the gifts of salvation, the provisions for its perfect restoration through a Divine Redeemer, a paradise won for it beyond the grave—these great facts concerning the soul are the main burden of the Bible. To know, as a deep and heart felt conviction, the origin and worth of the soul is to be a religious man: to live a life founded on that conviction is to be a Christian.

II. The individuality of the soul. Each soul of man has a separate existence in eternity as well as in time. When we die we do not become an unconscious portion of the universal life. We are not absorbed into God, like a drop which falls into the ocean. We do not perish by infinite diffusion. Such is the teaching of the Bible. But—

1. It is very difficult for us to realise this truth. The truth we have to consider is—that each and every one of all who now live, or who have ever lived, is a distinct and independent being. There are certain facts and circumstances of human life which render it difficult for us to realise this truth. Take the case of the commander of a large army. Does such a man realise this truth fully when he sends a large body of men on some dangerous service? Or, does he not rather regard each man as one of the springs or wheels of a vast machine? To the whole collection of separate powers ministering to one end he assigns individuality. The only fact is not present vividly before him, that the real individuality is that of each single soul. And all men are liable, more or less, to make this false estimate. We are prone to class men in masses, and to regard them as we do the stones of a building which derives unity only from its form and from the disposition of all its parts to the general effect. We deal only with great unities; the separate portions do not enter into our thought. We have a tendency to treat abstractions of our own creation as real things. Thus we speak of national greatness. And what does this mean? It means that multitudes of men who happen to be living together at one time, and in the same country, are able to act upon each other and upon the world at large in such a way as to gain importance, power, wealth, and eminence. We regard these multitudes as one great body, and when one and another dies we do not consider it as the passage of a soul into the unseen state. Their places are supplied by others: the individual perishes, the nation remains. We think of the nation as still the same in its vast and energetic life, but we are apt to forget that it is only the component parts that are the true realities. Consider again, the multitudes of a great city. We gain an idea of human energy, of the splendour and magnificence of man's works. But what is the real truth? Why, that each man in that city is his own centre, and all things about him are but mere shades among which he walks, as "in a vain shadow and disquieteth himself in vain." Nothing outside of him can touch his soul or quench his immortality. He must live with himself for ever. He has an unfathomable depth within him, and an infinite abyss of existence. 

2. We should make an effort to realise this truth. The truth, that all who have ever lived here and have seen the sun successively are alive now, each one in his own person; all those who lived before the Flood and in the ages since, all who have gained a name in the world, or who have died without fame—the good, the bad, the wise, the ignorant; all those whose names we see written in churches or churchyards, great writers whose works we see in our libraries, the workmen who have raised those great buildings and monuments which are the wonder of the world: they are all in God's remembrance, and before His eye—they still live. To see a human being, even by a mere passing glance, is an act which, in its deep significance, is unlike all other occurrences in nature. The rain falls, the wind blows; but showers and storms have no existence beyond the time when they happened. They are gone, and are nothing in themselves. But when we have seen a child of Adam, we have seen the temple of an immortal soul. It lives on; and when here on earth it is seen no more, it is still somewhere awaiting God. 

3. It is as individual souls that we shall return to God. We must all take that solemn journey which will bring us face to face with God. We cannot pass on one side of Him, or in any way avoid Him, but must go straight into His presence. Each man will feel that he is himself, and not another, and that the eye of God is upon him. When a few more years have come and gone, there will be no need of any effort of mind on our part, in order to realise the individuality of the soul. No need of any effort to realise the nothingness of this vain world when the world has for us vanished away and we are left alone with God. There is one Being to whom alone we are ultimately accountable. Strive to say at last in faith and hope, "Father, into Thy hands I commit my spirit." "Lord, Jesus, receive my spirit."



Verses 5-9
(Eze .)

EXEGETICAL NOTES.—True righteousness is described as the fulfilment of the commandments of God. Through such righteousness the righteous shall live.

Eze . "That which is lawful and right" (Heb.) "Judgment and righteousness." The deeds must conform to the rule of right, and the motive must be the love of right. "The first application of the principle is made to the righteous man. He is described according to Being and Doing,—essentially and actually; in particular, doing judgment, in general, righteousness: His doing is then more precisely depicted, not without a tendency to antithesis."—Lange.

Eze . "Hath not eaten upon the mountains." Mountains where idol festivals were held (Eze 6:13). Eating that which was offered in sacrifice to an idol was supposed to secure the favour of that deity (1Co 10:20-21). "Neither hath lifted up his eyes to the idols of the house of Israel." The "lifting up of the eyes" denotes the expectation of help (Psa 121:1). "Neither hath come near to a menstruous woman." Conjugal intercourse with a wife while she was set apart for her uncleanness was forbidden by the law of Israel on pain of death. It was a defilement of the marriage relation. (Lev 18:19; Lev 20:18). "The prohibition of impurities in the married state is included, which is directed against unbridled lust that bows not to the ordinance of God."—(Hengstenberg.)

Eze . "Restored to the debtor his pledge." This restoration was commanded by the law, as the things taken in pledge were considered as necessary to the existence of the poor man (Exo 22:25; Deu 24:6; Deu 24:10, etc.). "His bread to the hungry." Not regarding it as his; not saying with Nabal, "Shall I take my bread … and give it away?" (1Sa 25:11).

Eze . "Given forth upon usury, neither hath taken any increase." The Hebrew word for usury is very expressive. It literally signifies biting, and must have originated in the practice of taking exorbitant interest. The law of Moses absolutely prohibited the Jews from taking any interest from their brethren, but permitted them to do so from a foreigner (Exo 22:25; Deu 23:19-20). "Increase" is another term expressive of interest or usury, denoting riches obtained by lending money at high interest, or by making exorbitant charges on the natural productions of the soil."—(Henderson). The taking of "increase" on a loan of the necessaries of life was forbidden to the Israelite (Lev 25:36-37). "Hath executed true judgment between man and man." In the special capacity of a judge or arbiter.

Eze . "He is just." Really such—righteousness as contra-distinguished from its semblance. "He shall surely live." He shall save his soul—shall live in the fullest, deepest sense of the word. "The man who was blameless with respect to all the points here specified was accounted righteous in the eye of the law, and entitled to enjoy the life which the law secured."—(Henderson.)

HOMILETICS

A PICTURE OF RIGHTEOUSNESS (Eze )

The whole of this paragraph is an expansion of the words, "If a man be just' and do that which is lawful and right" (Eze ). Righteousness consists in the fulfilment of the commandments of God's law. It is conformity to a standard which is not arbitrary, but founded upon the nature of God Himself and His relations to mankind. But more particularly, righteousness consists—

I. In the proper discharge of religious duties. Those duties which more nearly concern God and His worship. They are laid down in the first Table of the Law. In this passage, they are described negatively as consisting, in general, in the avoidance of idolatry. 

(1) In its grosser forms. Such as, "eating upon the mountains" (Eze ), i.e., observing the sacrificial festivals of the heathen gods and, therefore, sacrificing to idols (Deu 12:2, etc.). This was the chief transgression by outward acts against the law of Divine worship. There can be no true righteousness unless God is worshipped in purity and sincerity. But idolatry is also to be avoided,—

(2.) In its more refined forms. Some of the prophet's countrymen could not degrade themselves so far as to join in outward acts of idolatrous worship. But the essential spirit of idolatry was in them. They "lifted up their eyes to the idols of the house of Israel" in the expectation of help from them, thus offering supplication to them and making them an object of trust. Israel had done this in times past, and was doing so still (Deu ; Eze 6:13). God will have no compromises or accommodations in the matter of His worship. He regards the direction of the heart, and we cannot escape His condemnation by merely avoiding the grosser forms of sin while we retain the abominable thing itself.

II. In the proper discharge of moral duties. Those which are concerned with the relations of men to one another. The moral law is the foundation of the peace and welfare of society—the bond which holds it together. The following principles underlie the moral duties insisted on here. 

1. The principle of purity. That purity which consists in the proper control of the lusts of the flesh. "Neither hath defiled his neighbour's wife" (Eze ). The marriage relation is to be held sacred. Sins against it tend to destroy the very foundations of society, make havoc of the peace of families, and are a fruitful source of many crimes and disorders. Sins of impurity pollute the mind, extinguish the better instincts of the mind and heart, and tend more than any other to drag a man down to the level of the brute. This principle of purity is to be observed within the marriage relation itself, "Neither hath come near to a menstruous woman" (Eze 18:6). Conjugal intercourse with a wife during menstruation was forbidden by the law as a defilement of the marriage relation (Lev 18:19; Lev 20:18). Marriage was not to be regarded as giving the right to an unbridled licence of indulgence, but it was to be under the control of wholesome moral laws. 

2. The principle of kindness. The righteous man is to abstain from all oppression, to spoil none by violence, to withhold the hand from every iniquity done against another (Eze ). But there must be also active goodness. "Hath given his bread to the hungry, and hath covered the naked with a garment" (Eze 18:7). kindness is to be shown towards the unhappy and the unfortunate. We may claim the right to do what we like with our own, and the law of our nation may uphold us therein. But there is another law—the law of kindness within our hearts—that bids us spend our treasure for the good of our fellow men. We are just as much bound to do good to others as not to rob them, to reach forth the hand to help them as not to smite them with the fist of wickedness. God uses the righteous man as the means by which He manifests His own loving kindness to those who are in distress. And especially is kindness to be shown towards brethren—those who are of the same commonwealth and religion as ourselves. The Israelites were forbidden to take usury from their brethren on a loan of money, or "increase" on a loan of the necessaries of life (Lev 25:36-37). They were forbidden to exercise their full rights, even when a brother through poverty had sold himself into slavery. "Thou shalt not rule over him with rigour, but shalt fear thy God" (Lev 25:43). 

3. The principle of mercy. The proper objects of kindness and pity are the unhappy and unfortunate: but the objects of mercy are the undeserving. Mercy is shown towards those who have no claim upon us. "Hath restored to the debtor his pledge" (Eze ). The godly man will not stand upon his rights to the real injury of another. The debtor has no claim upon us, and is, therefore, a proper object of our mercy. 

4. The principle of justice. "Hath executed true judgment between man and man" (Eze ). In every dispute the righteous man, when appealed to, will give a judgment which is according to truth. "To deal truly," lit. "to do truth," i.e., to act with uprightness and sincerity (Psa 51:6; 1Co 5:8, Eph 4:21).

III. In the practical recognition of the truth that all duties have reference to God. The Bible knows nothing of "independent morality." "My statutes," "My judgments" (Eze ). We are to practise all religious and moral duties because they are pleasing to God; they are according to His will. This doctrine saves religion from being degraded into a mere sentiment. True religion is devotion to a Living Person, obedience to a Living Will. It also saves morality from being regarded as founded solely upon utilitarianism. We are to love men and do our duty towards them for God's sake.

(Eze )

I. Wherein this oppression consists. 

1. In outreaching men in buying or selling. Men must neither sell too dear, nor buy too cheap; which is contrary to the practice of the world (Lev ). 

(1.) It is oppression when the buyer will wring a commodity out of his neighbour's or brother's hand, which he is unwilling to part withal. Ahab will have Naboth's vineyard (1 Kings 22.) 

(2.) When he makes advantage of the seller's necessity. And so many monied men will furnish sellers and needy men with money, upon condition they may have such wares, such a house, such land, at an easier rate. Such advantage they made of them who were necessitated to mortgage their lands, vineyards, and houses for money to buy corn (Neh ). 

(3.) When he disparageth the commodities of the seller (Pro ). 

2. In withholding that which is right and due to others (St. Jas ; St. Luk 10:7; Lev 19:13; Mal 3:5). If any withhold the portion of orphans, legacies given to the poor, the estates and rights of widows, they will lie under the censure of being oppressors. 

3. In laying too heavy burdens and tasks upon others. The Egyptians oppressed the Israelites (Exo ). And many lay more upon their servants than they can well perform. They must be up early, fare hard, work hard, and be worn out before their time. And what is this but oppression in a high degree? Whereas the rule is, "Masters, give unto your servants that which is just and equal; knowing that ye also have a Master in heaven" (Col 4:1). 

4. In preventing and delaying of justice and judgment. In this way the petitions and causes of widows, orphans and poor people cannot be heard (Isa ). The fatherless and widows had no gifts, no bribes to give them; the rich had, and by that means justice was perverted, and judgment delayed (Amo 6:12). And this sin is reckoned amongst the mighty ones (Amo 5:12). 

5. In imposing upon men's consciences those things which are doubtful and disputable. When doctrines, worship, disciplines are imposed upon men's consciences, which cannot clearly be made out to them, it is the height of oppression, and the ground-work of persecution. The Scribes and Pharisees taught for doctrines the commandments of men (St. Mat ); they laid grievous burdens upon men's shoulders and hearts (St. Mat 23:4). Whatever is done with doubting is of sin (Rom 14:23).

II.The evil of oppressing. 

1. It is an unnatural evil. No creatures do oppress those of their own kind. But men most unnaturally prey upon one another; one man is a wolf to another (Eze ). Lions have spared men (Daniel 6); ravens fed men (1 Kings 17.); and yet one man seeks to eat up and devour another. 

2. There is little fear of God in the hearts of those who oppress others. "Ye shall not oppress one another; but thou shalt fear thy God" (Lev ). It is here intimated that, if they oppress, they do not fear God; if they fear God, they will not oppress; for "by the fear of the Lord men depart from evil" (Pro 16:6). The Jews oppressing one another is attributed to their not fearing God (Neh 5:9). 

3. It is against that great and common rule of equity (St. Mat ). St. Jerome calls this sentence of Christ "the summary of justice." 

4. It is a sin which greatly provokes God. Dreadful woes are denounced against it, and dreadful judgments upon those who are guilty of it (Mic ; Hab 2:12; Zep 3:1; Jer 22:13; Isa 10:1-3; Exo 22:21-24). "But hath restored to the debtor his pledge," etc. The Lord gave them laws concerning this (Exo 22:26). They might not take the upper millstone, nor a widow's garment, for pledges; and what they did take they were faithfully and speedily to return. Job complains of the wicked that they took the widow's ox for a pledge, and the garments of the poor (Job 24:3; Job 24:9). "Hath spoiled none by violence." Wicked men are said to "drink the wine of violence." "They sleep not except they cause some to fall" (Pro 4:16-17). "He hath given his bread to the hungry, hath covered the naked with a garment." This is the exercise of faith (Ecc 11:1). It makes a man to be of good report (Psa 112:9). It is the special distinction of a good man (Psa 112:1; Psa 112:9). It is feeding of Christ (St. Mat 25:35; Mat 25:40). It is an honour to religion (St. Jas 1:27). It procures many a prayer and blessing (2Co 9:10; Job 29:13; 2Ti 1:16). It makes like unto God (St. Luk 6:36). It is lending to the Lord (Pro 19:17). It is pleasing and acceptable to God (Acts 10; Heb 13:16).—Greenhill.



Verses 10-20
(Eze )

EXEGETICAL NOTES—Two cases are here supposed: 

(1). That of a righteous father who begets an unrighteous son. 

(2). That of a righteous son who refuses to copy the evil example of his father. And the prophet affirms that, in the former case, the righteousness of the father will not avail to save the son; and in the latter, that the son shall not suffer for the unrighteousness of his father. One shall not die for the iniquity of the other. Each man shall save his own soul by his righteousness.

Eze . "We have here the case of an impious son, who, instead of following the good example of his pious parent, adopts a course directly the reverse, and unscrupulously indulges in crimes condemned by the law. Upon him an unmitigated sentence is pronounced. In the language of the Orientals, the blood which a murderer has shed is said to be upon him, till it be avenged by his punishment."—(Henderson).

Eze . "This case is likewise that of a son, not, like the former, of a righteous man, but of the unrighteous person whose character has just been depicted. This son is supposed to be shocked at the sight of his father's depravity, and to be influenced, by a due regard to the consequences, to avoid the sins which his parent had committed. It is expressly declared that he should not be punished for the crimes of his father, but that the father only, being the guilty party, should suffer."—(Henderson).

Eze . "Hath taken off His hand from the poor." This is to be understood in a good sense—to turn back the hand, i.e., from oppressing the poor. He withdraws the hand that was tempted to exact the full legal claim.

THE LAW OF THE UNRIGHTEOUS AND OF THE RIGHTEOUS SON (Eze )

The two cases here supposed show that—

I. The best examples of righteousness may fail of their proper effects. The righteous father may have an unrighteous son. The life of such a father must have a native power and influence for good. He would study to bring up his son in the way of righteousness. Yet his example and instruction may altogether fail. The religious histories of the families of good men afford many a sad illustration of the truth that grace does not run in the blood. The power of evil may be stronger than the best influences on the side of good.

II. An evil example may be effectual as a warning. Where a good example fails, an evil example may succeed in turning another to righteousness. But for this salutary effect it is necessary—

1. That the real evil of the example may be recognised. "A son that seeth all his father's sins which he hath done" (Eze ) sees them in their vile nature, in their evil consequences, and as sins against God. Then such evil examples become like a beacon to the voyager. They act as a warning. The evil of sin must be seen as such in order to be dreaded and avoided. It is also necessary—

2. That the sight of evil examples should produce serious thought. "And considereth and doeth not such like" (Eze ) In most cases, evil examples act like a contagion. But if we seriously consider, they reveal to us the sad effects of sin, and we turn our feet to God's testimonies. We learn not to do such like things. Thus the sin of another may instruct us in righteousness.

III. That righteousness is a matter of personal responsibility. The righteous son shall not be punished for the unrighteousness of his father, nor the righteous father for the unrighteousness of his son (Eze ). Righteousness is not like property, family name or title, the secure and necessary heritage of children. It is a matter between the individual soul and God. The exceptions to this law of God's righteous dealing are only apparent. Godly men share in the general calamities sent upon nations, children suffer many evils from the iniquity of their fathers; but none of these are on that account deprived of God's favour. These judgments in the case of the righteous act as a discipline of piety. Such afflictions are turned into blessings.

(Eze )

I. The nature of consideration. 

1. It is an exercise of the understanding, mind, and heart. These are at work in consideration (Psa ). This is called communing with a man's own heart (Psa 77:6). 

2. Serious. It is not a slight general thinking of a thing, but a serious, settled minding of a thing; it notes the sinking down of a thing into our minds. "I considered in my heart" (Ecc ); Hebrew is, I set it to my heart. Consideration is as setting the heart to a thing, or upon a thing, as a bee sets upon a flower, and sets her strength to it to draw out the sweet in it. 

3. It is about things to be done, or not to be done. Contemplation looks upon things as the eye upon the object. Judgment discerns the things whether good or bad, right or wrong, and there leaves them, having pronounced them so. Meditation is a further inquisition into truth, and comes up nearest to consideration which is in order to doing or not doing. Men intend this and that, and oft fall upon things rashly to their prejudice, because they consider not; now consideration reflects upon things intended. The two sons in the Gospel, one said, I will go, and went not; the other said, I will not go, and went. The one's purpose was to go, the other's not to go; but this last, considering of his sinful purpose, intention, and resolution, repented, and went (St. Matthew 21.) It is taken up about doing, or not doing (Pro ; 1Sa 25:17; Jud 18:14). David considered his ways, and, not finding them good, he ceased from walking any longer in them; and seeing God's ways the only good ways, he turned about, stepped into, and walked in them.

II. Wherein the strength of it lieth. 

1. In searching out the causes, effects, rising, progress, continuance, and issue of a thing. 

2. In comparing things together and so drawing up that which may be most useful. When all things are laid together, weighed, scanned over again and again, a man takes that which is most necessary, seasonable, suitable, and useful. 

3. In pressing to and assisting the soul in acting. When consideration hath drawn up what is to be done, or not to be done, then it puts upon the conscience as sinful, if not followed, and directs in the execution. Consideration lays an injunction upon men's wills and consciences to be doing. Did men in these days wisely consider the Lord's doings, they would fear, and declare the work of the Lord.

III. The excellency of it. 

1. It is that which God Himself doth (Pro ). The Lord considers, ponders, and weighs things, according to the language of Scripture (Exo 33:13; Pro 5:21; Deu 32:26-27; Hos 11:8-9). 

2. It differeth a man from brutes. They are led by sense, and cannot distinguish whether an action ought to be done or not. This is man's privilege and power. But some are guided only by their senses. "Every man is brutish in his knowledge" (Jer ). Men do not reflect upon their actions and consider them; if they did, they would not be so sensual, so sinful (Isa 1:3). 

3. It enables the understanding, completes a man, makes him wise and prudential (Pro ). He who considers what advantage may be made of words, and therefore is sparing in speaking, shows the more understanding and excellency of spirit. Consideration looks inward, looks over the same thing again and again. We say, second thoughts are best, which implies that consideration ripens and perfects the man and his actions. 

4. It puts life into those principles and talents God hath given a man. Like a drum in an army, that when it beats all stir and march; like a spring in a watch, when that goes all the wheels go. Did men consider what graces and gifts God hath given them, they would not let them lie still and fallow, but improve them. Consideration will set other's graces on work, and much more a man's own (Heb ).—(Greenhill.)



Verses 21-26
(Eze .)

EXEGETICAL NOTES.—The ways of life and death are here for all set forth. A man's own sins even, provided they are forsaken, will not exclude him from salvation. "The proof that every one must bear his sin did not contain an exhaustive reply to the question—in what relation the righteousness of God stood to the sin of man? For the cases supposed in Eze took for granted that there was a constant persistence in the course once taken, and overlooked the instances, which are by no means rare, when a man's course of life is entirely changed. It still remained, therefore, to take notice of such cases as these, and they are handled in Eze 18:21-26. The ungodly man who repents and turns, shall live; and the righteous man, who turns to the way of sin, shall die."—(Keil.)

Eze . "But if the wicked will turn." This was the real point of the controversy. God deals with each man as one who is capable of renouncing evil and choosing good, i.e., He deals with each individual as a moral being.

Eze . "They shall not be mentioned unto Him." They shall not be remembered against him (Jer 31:34). The guilt is blotted out of remembrance, though for the purposes of a salutary discipline the chastisements of God may be allowed to continue (Heb 12:10; 2Sa 12:13-14), "In his righteousness that he hath done he shall live" Not, for his righteousness, as if that is to be regarded as the procuring cause of his acceptance; but in it, righteousness being regarded as the fruit of his true conversion (Eze 20:11).

Eze . "Have I any pleasure at all that the wicked should die?" God had declared even that concerning the sacrificial victims He "had no pleasure in them." (Psa 40:6). He had no absolute and final pleasure in them, for they were ordained only to shadow forth the one sacrifice for sin. The providing of that sacrifice would be the highest proof that God willed not the death of the sinner. "The motive for the pardon of the repenting sinner is here given, in the declaration that God has no pleasure in the death of the wicked man, but desires his conversion, that he may live. God is therefore not only just, but merciful and gracious, and punishes none with death but those who either will not desist from evil, or will not persevere in the way of His commandments. Consequently the complaint, that the way of the Lord, i.e., His conduct toward men, is not weighed, i.e., is not just and right, is altogether unfounded, and recoils upon those who make it. It is not God's ways, but the sinner's that are wrong."—(Keil).

Eze . "In his trespass." Referring to his present condition, which determines his real state. He "hath trespassed,"and is therefore still "in his trespass."

Eze . "Yet ye say, the way of the Lord is not equal." They affirmed that God worked by no regular and uniform law or method. They repeat the charge in Eze 18:2, complaining that some were punished while others were spared, and hence they regarded the way of God as marked by caprice and not the result of a just law of working. "Your ways." The prophet is continually urging his hearers to reflect and consider their "own ways" (Eze 16:61; Eze 20:43; Eze 36:31).

Eze . "And dieth in them." Heb. "Dieth upon them." They are the footing upon which he stands when he is called to appear before God.

HOMILETICS

THE EQUITY OF GOD'S GOVERNMENT

The unbelievers still imprudently contended that God's ways were not equal, though the contrary had been declared by the mouth of the prophet. The equity of God's dealings is re-asserted, and fresh instances and considerations are given by way of proof.

I. The case of the repentant sinner. He is dealt with not on the score of his past transgressions, but on the ground of his new obedience. When the sinner forsakes his way, the mercy of God steps in and accepts his repentance. 

1. Repentance, of itself, has no efficacy to procure pardon. Whatever it might do to set us right in the future, it could not possibly undo the past. For that we should still have to reckon. 

2. Repentance is accepted through the mercy of God. God is willing to forget the past and to receive the sinner. The pardon of sin is a special revelation, for nature teaches no doctrine of the forgiveness of sins. We transgress her laws and we are punished. We are not excused on the ground of ignorance. But God in His mercy accepts a genuine repentance. He will not punish the righteous man for his father's sins; and will not even remember against a man his own sins, if he repents. "Scripture represents forgiveness as the result, not of repentance, but of the death of Christ, ‘in whom we have redemption through His blood, even the forgiveness of our sins,' repentance being essential, not to the efficacy of His death, but to the appropriation of the benefits secured by it. Even if repentance, however, could save us, natural religion is unable to produce it. It is, in the evangelical true meaning of the term, such sorrow for sin as flows from a sense of the love and reverence due to God, and of the heinousness of sin against Him. The sorrow of the world is no such feeling. It is, on the contrary, blended with fears and impressions which make it impossible to love God or draw near to Him."—(Angus).

II. The case of the man, once righteous, who abandons his righteous course. Such a man in his backsliding will not be supported by his early righteousness. It can have no merit to weigh against his faults. The integrity of the past cannot save him. Each man will be judged by himself, and in that state in which he is found.

III. God's motive in granting pardon to the repentant transgressor. "Have I any pleasure at all that the wicked should die? saith the Lord God, and not that he should return from his ways, and live?" (Eze ). It is the pleasure of God that man should live and not die. God is not only just, but also merciful and gracious. He punishes none with death but those who will not abandon their sins, or who will not persevere in the way of His commandments.

IV. God only requires from man what is just and reasonable. It is surely just to render Him obedience, and to repent of our sin when we have wronged Him. We ought to be ready to accept what is offered to us through His mercy. Thus the complaint of these sinners against God was altogether unfounded, and only recoiled upon their own heads. And it is only just that repentance should be thorough. The unrighteous man must forsake "all" his sins (Eze ), making no reservation in favour of "heart-idols" (Eze 14:4). The will must be subdued "if the wicked man will turn from all his sins," etc. Thus it is not God's ways, but the sinner's, that are wrong, for God shows, in all His dealings with man, His abhorrence of sin and His love of righteousness.

REPENTANCE NOT EFFICACIOUS

We do not know what the whole natural or appointed consequences of vice are; nor in what way they would follow, if not prevented, and therefore can in no sort say, whether we could do anything which would be sufficient to prevent them. Our ignorance being thus manifest, let us recollect the analogy of Nature or Providence. For though this may be but a slight ground to raise a positive opinion in this matter, yet it is sufficient to answer a mere arbitrary assertion, without any kind of evidence, urged by way of objection against a doctrine, the proof of which is not reason, but revelation. Consider then: people ruin their fortunes by extravagance; they bring diseases upon themselves by excess; they incur the penalties of civil laws; and surely civil government is natural; will sorrow for these follies past, and behaving well for the future, alone and of itself, prevent the natural consequences of them? On the contrary, men's natural abilities of helping themselves are often impaired; or if not, yet they are forced to be beholden to the assistance of others, upon several accounts, and in different ways; assistance which they would have no occasion for, had it not been for their misconduct; but which, in the disadvantageous condition they have reduced themselves to, is absolutely necessary to their recovery, and retrieving their affairs. Now, since this is our case, considering ourselves merely as inhabitants of this world, and as having a temporal interest here, under the natural government of God, which, however, has a great deal moral in it; why is it not supposable that this may be our case also; in our more important capacity, as under His perfect moral government, and having a more general and future interest depending? If we have misbehaved in this higher capacity, and rendered ourselves obnoxious to the future punishment which God has annexed to vice, it is plainly credible that, behaving well for the time to come may be—not useless; God forbid!—but wholly insufficient, alone and of itself, to prevent that punishment; or to put us in the condition which we should have been in had we preserved our innocence. And though the efficacy of repentance itself alone, to prevent what mankind had rendered themselves obnoxious to, and recover what they had forfeited, is now insisted upon, in opposition to Christianity; yet, by the general prevalence of propitiatory sacrifices over the heathen world, this notion of repentance alone being sufficient to expiate guilt, appears to be contrary to the general sense of mankind. The great doctrines of a future state, the danger of a course of wickedness, and the efficacy of repentance, are not only confirmed in the Gospel, but are taught—especially the last is—with a degree of light to which that of nature is but darkness.—Butler's Analogy.

(Eze .)

Some may fancy, from some expressions used in this chapter, that the prophet is laying down a new law of God's dealings, as though the Almighty had been acting up to that time upon a certain principle, and now, hence-forward, He were about to act upon a new and different principle. It is easy to put the subject in such a light that all difficulty will vanish. This is one end I have in view. But I have the further end of drawing from the subject some useful thoughts with respect to God's government in the world in these our days, and our own duties as creatures living under a government which at present we cannot wholly understand. The Jews complained of the law under which they lived as unjust; because it spoke of the sins of the father being visited upon the children: they used this proverb, "that the fathers have eaten sour grapes, and the children's teeth are set on edge." The punishment which ought to have fallen upon the father fell upon his guiltless children. They complained that God's ways were not equal, not fair, not righteous. It was not as a mere piece of philosophical speculation that they held this language. There was a practical consequence belonging to the spread of the proverb of the sour grapes, which was of the highest importance. It was not a few unbelieving, acute, clever students of the law, who had detected this injustice in it. Had it been so, probably the prophet Ezekiel would not have made the discovery the subject of a general address; no, the thing had passed into a proverb, it was in the mouth of the people at large, and the practical consequence was that it held back the people from thinking of their sins which had brought them into trouble; and from repenting of those sins. Instead of this they would look upon themselves as victims of an unjust law—as persecuted rather than punished. The good effect of any punishment depends very much upon the criminal himself feeling and admitting that he is punished justly. Let a man feel this, and he may be led to sorrow and good resolutions for the time to come. But if he fancies that the law is in fault and not himself, that he is an injured man—the victim of cruel legislation—then punishment may make him sullen and obstinate, but it can never make him sorry for his fault. This was just the case with the Jews. They were punished for not keeping God's law. Ezekiel would have them see in their punishment the result of their own sins; would endeavour to lead them to that "Godly sorrow" which works repentance: but the devil, and those amongst men who did the devil's work, had a different version of the history. According to them, the law which the priests and prophets would fasten upon them was an unjust law, one which did not deserve their obedience. They would argue that from its own principles the people were not in need of repentance, for the law spoke of children suffering for their father's sins, and who could say but that this very chastisement might be the punishment of sins committed long ago? Who could say but that their teeth were being set on edge, because their fathers had eaten sour grapes many years before?

It is clear that the proverb had a very direct bearing upon the conduct of the people. If the proverb generally found favour in their eyes, then it was of no use that Ezekiel should talk of sin and its punishment, and the need of repentance. Therefore Ezekiel protested against the proverb as wicked and profane; and he lays down the great truth which should destroy the effect of the lying proverb, that of the necessary punishment of sin: "the soul that sinneth it shall die." That was the truth which God had told man when He first made him, and the truth of all religion in all times.

Let us see what ground the Jews had to stand upon their proverb. It is evident that there was something which gave it colour and likelihood. Satan, as we know, can quote Scripture for his purpose, and Satan might have made a very good Scriptural defence of this proverb of the sour grapes. "I the Lord thy God am a jealous God, and visit the sins of the fathers upon the children unto the third and fourth generation of them that hate Me, and shew mercy unto thousands in them that love Me and keep My commandments." Now, the Jews might say that their proverb only expressed as much as this passage. And it is to be observed, that the passage sets forth the mercy of God, because the three or four generations over which His curse extends are contrasted with the thousands to which He shews His love. The Jews might answer that still it did contain the principle of children suffering for sins which they had not committed, that this was unjust, and that it was no qualification of the injustice to say that in a vast number of instances children received rewards for good deeds which not they but their fathers had done. Now, how is this to be met? It is quite clear that the commandment does recognise the principle of the proverb, and that the people were smarting under it. The punishment which fell upon them was the result of a long course of national wickedness and idolatry, not the consequence of sins committed in their time only. How can we meet the objection and vindicate God's ways?

There were two mistakes in the view which the Jews took when they used the proverb. 

(1.) They took the expressions of God's law to mean, not that the character of sin was such that it sometimes extended beyond the actual doer of it, and brought grief upon others besides himself, but that it brought grief upon others instead of himself; as though when Adam sinned he had not brought death upon himself and his posterity, but had brought it upon his posterity and not upon himself. They would have it that the children alone suffered for what their fathers had done. 

(2.) The other error was this, that they seemed to have taken for granted that they were fair judges as to who was punished and who not. They assumed that the fathers had not suffered for the sour grapes which they had eaten; whereas they were manifestly not sufficient judges as to what amount of punishment had been meted out, or would be meted out to different men. The apparent prosperity of vice, and the apparent suffering of goodness and virtue, have always been difficult to understand. David found the difficulty in his day, and could not overcome it until he went into the sanctuary of God. Then it was that he was able to take a higher view of God's dealings with mankind, and so to understand the end of those men whose prosperity had so much astonished him. Ezekiel did not meet the proverb by telling the Jews that in future things should be ordered differently. He asserts the justice of God's ways, but he gives them a new truth to reflect upon, a truth not inconsistent with the principle asserted in the Second Commandment, but which must needs be borne in mind to guard against the perversion of that principle. Ezekiel asserts the truth which God spoke to Adam in the days of his purity—"In the day that thou eatest thou shalt die!" That was the great practical truth upon which every human soul stood before God. God sends us all into the world with a conscience to tell us what is right and what is wrong, with certain commands to keep, a certain path to walk in; and He says to us all, "do these things that your soul may live." He may say to us at the same time, do these things that it may be well with you, and with your children after you; but whether this be said or not, still the responsibility for his own actions lies on the head of each man: if he sins, he dies; and no wrath which he may bring upon his children can save him from the consequences of his own sin. God did not say to Adam, if you disobey you will bring death upon your children; He only said—"In the day that thou sinnest, thou shalt die." Yet, though the consequence was not threatened the consequence came, and Adam's sin, which was to bring death to himself, brought death to his posterity besides. Ezekiel was not introducing any new principle of government, he was only asserting a principle as old as the creation. What he wished the people to believe was this—that although it had been held out as a warning against disobedience and an encouragement to obedience, that those who sinned were bringing in a curse which would affect others besides themselves, and that contrariwise those who were holy and good were bringing a blessing down upon their children, still this was not supposed to be in opposition to the great law of every man standing or falling by his own deeds, being "judged by the things done in the body, whether good or bad." There followed at once this practical consequence, that when they found themselves suffering under God's judgments they were not to speculate as to what sin it was of their fathers which had brought this grief upon them, but they were to look into their own hearts and examine their own conduct. Ezekiel would say to them, "Do not look to your fathers, but look to yourselves: you say that they sinned, and you are suffering for it; well, but think whether you do not deserve to suffer? Are you really better than your fathers? Have you no sins to repent of, no idolatry to forsake, no ungodliness to make you ashamed?" "Indeed," he might go on to say, "is not this itself a sufficient proof of the wicked state of your hearts, that you venture to attribute unrighteousness to God? You say that the ways of the Lord are not equal, but may it not be that His ways seem unequal just because your own are not equal themselves? The ways of God seem to you dark and confused, but may not the defect be in your own eyes?" He would assure them that, whatever unworthy thoughts Satan might put in their minds, yet certainly God loved them and had no pleasure in their death. "Make you a new heart, and a new spirit: for why will ye die, O house of Israel? For I have no pleasure in the death of him that dieth, saith the Lord God, wherefore turn yourselves and live ye." Those words would cut through all the speculative doubts of God's justice which the devil had raised; they would put religion upon the true practical ground of trusting in God's love, and therefore obeying His commands; and they would encourage men to walk in the narrow path of duty, leaving all difficulties to be solved by those wise words of Abraham, "Shall not the Judge of all the earth do right?"

There is something repugnant to our idea of justice in the law that the sins of the fathers should be visited upon the children. But this principle was not all peculiar to the Jewish law. It is manifestly the principle upon which the world is governed. We see numberless instances in which, as a matter of fact, the son does suffer for what the father has done amiss. We say, "Of course it is so, it cannot be otherwise." Yes; but why of course? Why must it be so? Why cannot it be otherwise? And how comes it that we are linked together in such a mysterious manner, that we cannot help being affected by those over whom we have no control? Do you not see that this is God's doing? We may call it natural, or necessary, but after all it is the Lord's doing, however wonderful it may be in our eyes. And yet, when we see this law of God's government we see nothing to surprise us, because we cannot imagine it otherwise. And we do not find that persons have any difficulty in practice because they suffer for their parent's faults. No one thinks it necessary to be idle and to starve, because his father was idle before him. No one doubts but that he has his own work to do, his own food to seek, his own soul to save, and that if his father forgot his duty, that is the very best warning to him not to do the like. And what follows? why this: that the same way of looking upon our condition here is to be applied in all cases. God did not put us here to explain difficulties, but to work out our salvation. God does not require us to shew how all His doings are the best and wisest that could be, but He requires us to do His will. Of all things that we have to learn, this is one of the chief and greatest, that our life here is to be a scene of active work. We are encompassed with mystery, above, below, and around us, and there is much in this world which our philosophy can never reach. God's ways are too deep to fathom, too large to measure. And who does not conclude that in the meanwhile he has great positive duties to fulfil, which no speculative difficulties can prevent him from fulfilling? "The soul that sinneth it shall die," though it was proved by the fall of Adam, was still more strikingly proved by the death of the spotless Lamb of God, the great offering for sin; and the truth that God wills not the death of a sinner, was then proved in the most wonderful manner when God spared not His only Son that He might be able to pardon those who repent of their sins. The Old Testament denunciation, "the wages of sin is death," has this New Testament addition made to it, "but the gift of God is eternal life, through Jesus Christ our Lord."—Goodwin's "Parish Sermons."



Verses 27-32
(Eze .)

EXEGETICAL NOTES.—Eze . "Are not your ways unequal?" "They asserted (Eze 18:25) that the ways of God were not right—properly, not weighed in the balance of righteousness (Job 21:6)—but regulated by caprice. This assertion proceeded from defective consciousness of sin, that could find no other key to suffering than this, that it was decreed unrighteously, on account of the sins of the fathers. The prophet points to this, that the guilt lies on their side. If they only sincerely return to God, they will no more have cause to complain of Him."—Hengstenberg.

Eze . "Therefore I will judge you." "Therefore, because my way, and not yours, is right, I will judge you, every one according to his way. Repent, therefore, if ye would escape from death and destruction."—Keil.

Eze . "Make you a new heart and a new spirit." "A man cannot, indeed, create either of these by his own power; God alone can give them (Eze 11:19). But a man can and should come to God to receive them: in other words, he can turn to God, and let both heart and spirit be renewed by the spirit of God."—Keil.

HOMILETICS

AN ERANEST CALL TO REPENTANCE (Eze )

The prophet would not content himself merely with vindicating the ways of God, and thus silencing his adversaries. His design was not to refute, but to save them. Hence he renews the call to repentance, and strengthens that call by several considerations.

I. A genuine repentance will be accepted. When a man considers and turns from his evil ways, and practises righteousness, God promises him life (Eze ). But—

1. The repentance must be complete. Mere outward reformation will not suffice. There must be no retaining of a few cherished sins. "All your transgressions" (Eze ). 

2. Repentance must have special regard to their chief sins. They are to "cast away" all their transgressions. This expression is used because their chief sin was the worship of idols. When the chief sin is conquered, the victory over the rest is easy.

II. God's judgment against impenitent sinners is sure. God will not change, and therefore man must, if he would escape destruction. It is men's ways that are unequal. The prophet cuts short the controversy with a "therefore." For the rule of God is invariable, and, therefore, they must decide whether it shall operate for, or against them. The sinner who persists in his impenitence is sure to be brought to ruin (Eze ).

III. God would supply them with the necessary strength for the life of righteousness. "Make you a new heart and a new spirit" (Eze ). Such a command to change themselves into a new nature, coming, as it does, from God, carries the gift of a new power. For God does not give to man impossible commands. There is something still for us to do, but the provisions and strength for our duty are supplied to us. The new man is "created after God's likeness," but believers are commanded to "put it on" (Eph 4:24). When Jesus called on the paralytic man to "arise and walk;" and said to the deaf man, "Be thou opened," with the command He gave the power to perform it.

IV. God's will and purpose are on the side of the repentant sinner. God is not a mere judge or monarch whose only care is to see that the law is outwardly obeyed, and that transgressors are punished. He is a loving Father, who mourns over the transgressions of His children and longs for their return to the privileges of their true home. He has no pleasure in their death. The sinner must charge himself with his own ruin. Surely the voice of the tenderest compassion is in the question, "For why will ye die, O house of Israel?"

(Eze )

If anyone feels—I am fallen very low in the world—here all has been so much against me—my parents were the ruin of me—let him remember this one word of Ezekiel, "Have I any pleasure at all that the wicked should die? saith the Lord God: and not that he should return from his ways and live?" Let him turn from his father's evil ways, and do that which is lawful and right, and then he can say with the Prophet, in answer to all the strokes of fortune and the miseries of circumstance, "Rejoice not against me, O mine enemy: when I fall I shall arise." Provided he will remember that God requires of all men something, which is. to be as good as they can be; then he may remember also that our Lord Himself says, "Unto to whomsoever much is given, of him shall much be required." God's ways are not unequal. He has one equal, fair, and just rule for every human being; and that is perfect understanding, perfect sympathy, perfect goodwill, and therefore perfect justice and perfect love. And if any one answers in his heart—these are good words, and all very well, but they come too late. I am too far gone. I ate the sour grapes in my youth, and my teeth must be set on edge for ever and ever. I have been a bad man, or I have been a foolish woman too many years to mend now. I am down, and down I must be. I have made my bed, and I must lie on it, and die on it, too. Whoever you are who says that, unsay it again, for it is not true. Ezekiel tells you that it is not true, and one greater than Ezekiel—Jesus Christ, your Saviour, your Lord, your God, tells you that it is not true. For what happens, by God's eternal and unchangeable laws of retribution, to a whole nation, or a whole family, may happen to you—to each individual man. They fall by sin; they rise again by repentance and amendment. They may rise punished by their sins, and punished for a long time, heavily weighted by the consequences of their own folly, and heavily weighted for a long time. But they rise—they enter into their own new life weak and wounded from their own fault. But they enter in. And from that day things begin to mend—the weather begins to clear, the soil begins to yield again—punishment gradually ceases when it has done its work, the weight lightens, the wounds heal, the weakness strengthens, and by God's grace within them, and by God's providence outside them, they are made men of again, and saved. So you will surely find it in the experience of life. No doubt, in general, in most cases, "the child is father of the man" for good and evil. A pious and virtuous youth helps, by sure laws of God, towards a pious and virtuous old age. And on the other hand, an ungodly and profligate youth leads, by the same laws, toward an ungodly and profitable old age. That is the law. But there is another law which may stop that law—just as the stone falls to the ground by the natural law of weight; and yet you may stop that law by using the law of bodily strength, and holding it up in your hand. And what is the gracious law, which will save you from the terrible law which will make you go on from worse? It is this—"When the wicked man turneth away from his wickedness that he hath committed, and doeth that which is lawful and right, he shall save his soul alive." It is not said that his soul shall come in a moment to perfect health and strength. No. There are old, bad habits to be got rid of, old ties to be broken, old debts (often worse debts than any money debts) to be paid. But he shall save his soul alive. His soul shall not die of its disease. It shall be saved. It shall come to life, and gradually mend and be cured, and grow from strength to strength, as a sick man mends day-by-day, after a deadly illness—slowly it may be, but surely: for how can you fail of being cured if your physician is none other than Jesus Christ your Lord and your God. If you will but recollect that last word, you will never despair. How dare any man say—Bad I am, and bad I must remain—while the God who made heaven and earth offers to make you good? Who dare say, I cannot amend, when God Himself offers to amend you? Who dare say, I have no strength to amend, when God offers to give you strength, strength of His strength, and life of His life, even His Holy Spirit? Who dare say, God has given me up; He has a grudge against me which He will not lay by, an anger against me which cannot be appeased, a score against me which will never be wiped out of His book? Oh foolish and faint-hearted soul. Look, look at Christ hanging on His cross, and see there what God's grudge, God's anger, God's score of your sins is like. Love, love unspeakable, and nothing else. To wash out your sins, He spared not His only-begotten Son, but freely gave Him for you, to show you that God, so far from hating you, has loved you; that so far from being your enemy, He was your father; that so far from willing the death of a sinner, He willed that you and every sinner should turn from his wickedness and live. Now, even if you suffer somewhat in this life for your sins, that suffering is not punishment, but wholesome chastisement; as when a father chastens the son in whom he delighteth. Say not—I must be as I am—when Christ died that you should not be as you are. Say not—there is no hope—when Christ died and rose again, and reigns for ever, to give hope to you and all mankind, that when the wicked man turns away from the wickedness that he hath committed, and doeth that which is lawful and right, he shall save his soul alive, and all his transgressions shall not be mentioned unto him, but in his righteousness that he hath done shall he live.—("All saint's Day and other Sermons," by C. Kingsley.)

19 Chapter 19 

Verses 1-9
LAMENTATION FOR THE MISERABLE FATE AWAITING THE PRINORS AND PEOPLE OF ISRAEL (Chap. 19)

EXEGETICAL NOTES.—Eze . The prophet foresees the capture and exile of the Princes into Egypt and Babylon. This judgment to come on Israel is described under the parable of lion's whelps taken in a pit.

Eze . "A lamentation." "A dirge or elegy: a species of Hebrew poetry characteristic of the melancholy fate of those who are the subject of it, and the doleful feelings to which it gives utterance. Sometimes, as in that over Saul and Jonathan, it is exquisitely tender and pathetic. The royal personages here referred to, designated princes of Israel, were in reality those of the kingdom of Judah. They are so called because they were the only legitimate rulers of the Hebrew people. Those who had reigned over the ten tribes were, so far as the theocracy is concerned, merely usurpers."—(Henderson.)

Eze . "Thy mother." The mother of the people is Jerusalem (Eze 21:20; Gal 4:25). "A lioness." "The people appear as a lioness on the ground of Gen 49:9, to which passage the couching in particular refers (comp. Num 23:24; Num 24:9; Isa 29:1), because it was a royal people, of equal birth with other independent and powerful nations, as this royal nature was historically displayed, especially in the times of David and Solomon. The highest development of this lion-nature, the true verification of Gen 49:9-10, first came to pass in the future, in the appearance of the Messiah, the Lion of the tribe of Judah" (Rev 5:5).—Hengstenberg. "She lay down among lions." These lions are the other kingdoms of the world, the Gentile nations. Jerusalem—the people of Israel—lay down among them when she took her place in the family of nations (2Sa 7:9). "She nourished her whelps among young lions." "The whelps of the mother are the sons of the King of Israel. The bringing up of these among lions points to the fact that the kingdom of Israel was of equal birth with the mighty kingdoms of the heathen world."—(Hengstenberg).

Eze . "It learned to catch the prey; it devoured men." "The ignoble side of the lion-nature is here brought to view. The distance, however, is not very great: there is a close connection between the two sides. By the constitution of human nature, arrogance is inseparably connected with high rank, and therewith a rude barbarity towards all who stand in the way of self-will. He only who walks with God can escape this natural consequence; and the walk of faith is not the attainment of every man. It should, however, be the attainment of every man among the people of God; and where it fails, and the corrupt nature unfolds itself without resistance, there the vengeance of God takes effect. Jehoahaz proved to be a barbarous tyrant toward his own subjects; whereas, according to its constitution, the kingdom of Israel should exhibit a heroic power against the enemies of the people of God. For this reason he was punished." (Hengstenberg). "The thought is the following:—Why has Israel put itself upon a level with the heathen nations, and adopted the rapacious and tyrannical nature of the powers of the world? The question involves the reproof that Israel has struck out a course opposed to its divine calling, and will now have to taste the bitter fruits of this assumption of heathen ways."—(Keil).

Eze . "And they brought him with chains unto the land of Egypt." The Heb. word means properly hooks, or rings, which were fastened in the noses of wild beasts, to which a chain or cord was attached in order to drag them about (Eze 29:4). This describes the fate of Jehoahaz, which is related in 2Ki 23:31, etc. The fetters which were fastened upon him correspond to the ring by which wild beasts were led about against their will (2Ki 19:28).

Eze . "Now when she saw that she had waited, and her hope was lost." "While circumstances seemed to hold out some promise of the restoration of Jehoahaz, the Jewish people cherished some hope, but having been disappointed, their hope at last expired."—(Henderson). "Then she took another of her whelps, and made him a young lion." This was Jehoiachin (2Ki 24:8, etc.

Eze . "And he went up and down among the lions." Jehoiachin affected great magnificence among the kings of the earth. He was ambitious to be numbered among the great lions of the nations (Jer 22:14-15). "And learned to catch the prey, and devoured men." Jehoiachin, to gratify his ambition was guilty of oppression and bloodshed (Jer 22:13-17).

Eze . "And he knew their desolate palaces." Some adopt the reading, "and he knew his widows and laid waste their cities." "The knowing denotes the practising of brutalities. His, that is, the king's widows, are the widows whom he, as king, was bound to protect. His widows are at the same time their, the people's, widows, the wretched and suffering. The subject is the king as a lion, as a hard and cruel man. There is an abridged comparison here: he acts towards the wretched, whom he was called on to protect, as one who injures a widow confided to his protection. The fulness of the land is that which lives and moves in it. The lion roars when he is about to rend; and this rending is to be added to the roar, as only thus the effect ascribed to the roar is explained." (Hengstenberg). "As in Isa 13:22, the word in question is used poetically of widowed palaces, i.e,. forsaken of their inhabitants, so here ironically." (Lange).

Eze . "The provinces." "The provinces are the surrounding countries, as parts of the Chaldean empire; comp. 2Ki 24:2, according to which the Syrians, Ammonites, and Moabites were summoned against Jehoiakim, the father of Jehoiachin."—(Hengstenberg).

Eze . "Brought him to the king of Babylon." Jehoiachin was carried captive to Babylon, where, though a prisoner, he was treated with kindness by Evil-Merodach (2Ki 25:27-30).

HOMILETICS

LAMENTATION OVER ISRAEL'S FALLEN ROYALTY

This lamentation is in the poetical form. Poetry is the natural companion of man's spirit through all the heights and depths of life and feeling. The greatest sorrows and joys must find their truest and highest expression in poetry. Hence the Book of Psalms retains its place as the hand-book of devotion for the Church of God.

I. Israel's kings had a noble origin (Gen .) Their mother was Jerusalem—the city of God. "She lay down amongst the lions," she took her place among the family of nations. In King David, God made of Israel a great name, like unto the name of the great men that are in the earth (2Sa 7:9). Had the chosen nation continued faithful they would have remained in peace and prosperity. The greatness of the eminence to which they had been raised by the providence of God, gives a depth of sadness to this lamentation now made over them.

II. Israel's kings were corrupted by evil examples. The society of the great of the earth corrupted them in religion and morals (Eze ). They learned the worst vices of kings. Monarchs have special temptations arising from their position. They have opportunity to inflict the greatest wrongs upon mankind; such as tyranny, oppression, etc. They learn to "prey" upon men, yea, to "devour" them. Men are "devoured" when they are bereft of liberty and of life by tyrants.

III. The violence and cunning of Israel's kings provoked the same in others. The lion had learned to catch the prey, and to affright the nations by the noise of his roaring. But he was not victorious. He only stirred up among the nations the same feelings which raged within himself, and provoked revenge (Eze ). The most powerful tyrants must reap the reward of their own doings. The measure they mete shall surely be measured to them again.

IV. The evil examples of Israel's kings failed to teach the people wisdom. When they saw that their hope was gone they elected another king. This new king walked after the manner of the rest (Eze ). The nation suffered also under him as they must do under all bad kings. His projects were wicked, violent, and wild, fitly represented by the roaring of the lion. Nations some times become so maddened that they repeat those mistakes which, as they ought to know, must plunge them in ruin.

V. God has ways to punish the most powerful princes. God uses the passions and inventions of men to punish those who commit wickedness in high places. He has chains, pits, hunters, nets, and cages for wicked kings. Often by court intrigues and by the jealousies of nations He brings them to judgment. His judgments upon such may be long delayed, but they are sure to come in the end.

"Though the mills of God grind slowly, yet they grind exceeding small;

Though with patience He stands waiting, with exactness grinds He all."

God will bring tyrants to an end. At last the lions' roaring on the mountains dies away (Eze ). Sooner or later, "the wicked cease from troubling."

(Eze )

1. The hopes of the wicked are not long-lived. They are soon dashed and disappointed. "The hope of unjust men perisheth," and that easily and speedily (Pro ). It is likened to a spider's web or house, a little thing; a besom sweeps away the house and inhabitant together, and that in a moment: such is the hope of wicked men, it is suddenly and easily ruined. There is a difference between the hopes of the righteous and those of the wicked: "The hope of the righteous shall be gladness: but the expectation of the wicked shall perish" (Pro 10:28). 

2. Corrupt states are so addicted to their princes that they will set them up to rule over them, though it be to their own ruin. Jerusalem, the lioness, sets "up another of her whelps, and makes it a young lion." She put this whelp into the royal seat, and stirred him up to do lion-like, such things as did unto himself and Jerusalem also. She learned nothing by the loss of her former whelp, but proceeds in her old way, and would have lions, tyrants to be over her, she, being a lioness, very corrupt and wicked, couples with that Egyptian lion, Pharoah, and brings forth, advances a lion like themselves. The men of Shechem made Abimelech king, but he proved not only a bramble to scratch them, but a fierce and fiery lion to consume them. States had better consider whom they set over them, lest they become lions unto them. 

3. Such as men live amongst and converse withal, such they prove. "He went up and down among the lions, and became a lion. Those lions he conversed with talked of making themselves great, of having their wills, of ruling by prerogative, and these things, and such like, were soon learned by this whelp. When Nebuchadnezzar was among beasts, he became brutish, and did as they did. Ill company is the Delilah that bewitches, defiles, and ruins many in their estates, bodies, and souls. David knew this, therefore he said, "Depart from me, all ye workers of iniquity" (Psa ); and "I am a companion of them that fear thee" (Psa 119:63). 

4. They who converse with wicked ones do not only become wicked, but many times they prove eminently wicked. They exceed their teachers. Jehoiachin, by his converse with lions, became not only a lion to catch the prey, but such an one as devoured men, defiled widows, made desolate palaces, laid waste cities, and the land also. He went beyond other tyrants, he was an inventor of wickedness, and profited above others in his way, and came to a perfection of iniquity. It is incident to man's nature to outstrip one the other, if not in good, yet especially in evil. 

5. Tyranny is hateful unto heathens. "Then the nations set against him on every side." Jehoiachin was such a roaring lion that the heathens would not endure him. Doubtless the princes of the nations were tyrannous themselves, yet this man exceeded so in his tyrannical practices that he incurred the displeasure and hatred of them all. Tyrants cease to be men, and become beasts; therefore here are called lions, and are ranked among wild savage creatures; which none can endure. When there are wild beasts in a land, all are against them, and often there is a mutual agreement and concurrence to destroy them. The nations agreed to hunt and take this lion. 

6. God hath times, means, ways to catch lions, to deal with covetous and cruel men. When Jehoiachin made desolate the palaces, and wasted the cities and the land; then the Lord stirred up the nations. They were His net, His pit, His instruments to take this lion withal. God wants not means to take them; He hath nations at command, and can call them forth and set them to hunt lions when he pleases (Jer . Tyrannical princes are not of long continuance. They are usually short-lived; either they lose their power, or their power and lives both. Jehoiachin roared and played the lion eleven years, and then he was taken in the pit of the nations and lost his power. So Jehoahaz before him. He tyrannized months, and then was taken. When potentates oppress and tyrannize, their ruin is at hand. God hath said, "Bloody men shall not live out half their days" (Psa 55:23). And He makes it good. "He cuts off the spirit of princes, and is terrible to the kings of the earth" (Psa 76:12). 

8. God takes away wicked and tyrannical princes that it may be well with His people, that Zion may have the benefit of it. Jehoiachin was taken, chained, carried to Babylon, and put in strongholds, and why?—"that his voice should be heard no more upon the mountains of Israel;" that the people of God might not be terrrified with his roarings, nor torn with his teeth, but might enjoy freedom and safety. God, for the good of His people, destroys or drives out the wild beasts. "No lion shall be there" (Isa ).—(Greenhill).



Verses 10-14
EXEGETICAL NOTES.—Eze . The prophet laments for the destruction of the kingdom, and banishment of the people, under the parable of a wasted vine.

Eze . "Like a vine in thy blood." The royal vine of Judah was torn up when Jehoiachin was carried captive to Babylon. That vine was planted afresh in the person of Zedekiah, so that the life of the whole plant depended upon him. The very sap of that royal tree was his blood. Some render, "in thy likeness;" but this is forced, and gives no suitable meaning.

Eze . "Strong rods." "These represent princes of the royal house. In her prosperous state, the Jewish kingdom, so far from resembling one of those vines which creep upon the ground, was comparable to one trained up by the side of a wall, or supported by a tree. Some of these are carried to a great height, such as that mentioned by Schulz, the stem of which was a foot and a-half in diameter, and about thirty feet high, while its branches formed a tent of upwards of fifty feet square."—(Henderson.) "Thick branches." The branches of forest trees. The once lowly vine now appears towering above oaks and cedars, yet is still without fruit (Eze 15:6).

Eze . "But she was plucked up in fury, she was cast down to the ground." "Without the intervention of anything further, there follows its splendid growth, like a lightning flash from the clear heavens, the complete overthrow of the vine, i.e. of Jerusalem—Judah, the birth-place of kings, and therewith the Davidic kingdom. While Eze 19:2-9 bewailed the existing kings, both as bearers of the Davidic royalty, and at the same time as suggestive, by their fate, to the actual king; now Zedekiah, as he with whom the Davidic kingdom is subverted, becomes the subject of the lament, just as if everything had already happened."—(Lange).

Eze . "And now she is planted in the wilderness." Figuratively describes the captivity, when David's stock was transplanted into the "wilderness" of Babylonia (Eze 20:35).

Eze . "And fire is gone out of a rod of her branches, which hath devoured her fruit." Zedekiah was the vain-glorious rod of this vine. The very rod itself supplied the fire which burned up the whole tree. "It was his revolt from Nebuchadnezzar which caused that monarch to march his army into Judea, take Jerusalem, and carry the Jews captive to Babylon. Thus an end was put to the vine and its branches—a consummation which every Jewish patriot must deeply have bewailed."—(Henderson.) "This is for a lamentation, and shall be for a lamentation.""The lamentation is (properly was, with prophetic anticipation of the future) for a lamentation: it is not the fancy of a gloomy seer, but the prediction of a lamentation, which will actually flow in a thousand voices from the mouth of the people. What Ezekiel here pronounces, the people will too soon be compelled to repeat after him. His lamentation is, as it were, the sowing, out of which a rich harvest of lamentation grows. At present the sky is full of joyous music to the people; but very soon it will be said: "My harp is turned to mourning, and my flute to the voice of weeping."—(Hengstenberg.)

HOMILETICS

LAMENTATION FOR THE KINGDOM OF JUDAH

Two things concerning the fate of the kingdom of Judah, most of all, sorely touched the prophet's mind and heart.

I. It was fallen from a high estate. Judah was once a goodly vine, and blest above all others. She was the planting of the Lord. Her elevation to the greatest privileges serves sadly to reveal the depth of her fall.

II. It was doomed to destruction. The destruction was sudden and overwhelming. For immediately before she was full of happiness and splendour, great among the nations, and wielding the rod of power. Their destruction was brought about by the wrath of God. "She was plucked up in fury" (Eze ). When nations cease to acknowledge God, He turns the glory and growth of centuries into a desert. National sins spread like fire, and wrap whole kingdoms in the flames of destruction. The end of sin is "lamentation"—for individuals, for nations. Judah's kingdom fell, like others before and after it, because it failed to maintain righteousness. There is only one king who can deliver the nations and reign over them for ever and ever. "The Messianic hope was bound up with the Davidic kingdom, whose subversion is here illustrated, and its fulfilment is shown in this, that He who appeared in the world, declared, not without reference to this chapter,' I am the true vine'" (Lange).

(Eze .)

1. States and kingdoms, ruined in times of war and trouble, flourish again in times of quiet and silence. Tyranny, oppression, wars, pull down, root up, destroy; but when there is peace and rest, it is otherwise. "They built and prospered," and why? they had "rest on every side." When roaring lions are taken away, and men of peaceable and quiet spirits succeed, then the vine grows, then the land prospers, then breaches are repaired. 

2. It is through the goodness and blessing of God that wasted kingdoms do become as vines, and flourish again. "Thy mother is like a vine, fruitful and full of branches by reason of many waters." God watered the kingdom with blessings; He gave peace, He gave the poor strength to labour, He rained upon them, and gave sap to the vine, that she was fruitful. When God lays waste his vineyards, then He commands "the clouds that they rain no rain upon it" (Isa ); but when He causes it to flourish, then He calls forth the rain, He moistens the spirits of men of all sorts, to contribute their help, thoughts and counsels for the good of the kingdom. He stirs up the spirits of men to be doing for the public; He gives people planted by Him many waters, many blessings. 

3. When mercies are multiplied, men are apt to abuse them, and swell with the enjoyment of them. This metaphysical vine, the kingdom of Judah, had "strong rods her stature was exalted among the thick branches, and she appeared in her height with the multitude of her branches." She grew up again to a height, greatness. She had a multitude of branches, variety of mercies, and these swelled her so, that she became proud, insolent, and despised others. Prosperity is a dangerous thing, and hath hazarded many. The Babylonian kingdom was so rich, great, populous, and plentiful that it was called "the lady of kingdoms," and she herself said, "I shall be a lady for ever." She prided herself in her prosperity (Isa ; Isa 47:7), so spiritual Babylon (Rev 18:7). "I sit a queen, and am no widow, and shall see no sorrow." After Hezekiah had received many mercies, "his heart was lifted up" (2Ch 32:23-25). Rehoboam, when he was strengthend in the kingdom, "forsook the law of the Lord, and all Israel with him; "here was a sad effect of prosperity (2Ch 12:1). This people were seldom the better for mercies and blessings bestowed upon them; "I spoke unto thee in thy prosperity, but thou saidst, I will not hear. This hath been thy manner from thy youth, that thou obeyest not my voice" (Jer 22:21). She had forgotten the caution the Lord gave her in the days of her infancy (Deu 8:11-14).—(Greenhill).

(Eze ).

"And now she is planted in the wilderness." This wilderness was Babylon, which was a fruitful, pleasant, and well-watered country; the city and land were the "glory of kingdoms (Isa ). It had variety of rivers (Psa 137:1). Now if this were the nature of the country, how is it here called a wilderness? It is so called, not in respect of itself, but in reference to the Jews, who being captives therein, were as in a wilderness. In a wilderness, a man is destitute of all comforts and exposed to many dangers; so were the Jews in Babylon. 

1. They were destitute of comforts. They came naked into Babylon, where they were amongst a people of a barbarous and unknown tongue, that knew nothing of God; there they had no form of a Church or State; they had no life, but were as dry bones (Eze ). There they were captives; Babylon was a prison unto them, and prisons of what kind soever are not pleasing. Prisoners endure much hunger and thirst, and doubtless so did the Jews in Babylon. Though there were plenty, yet they had little enough, and therefore it was a "dry and thirsty land" to them. 

2. They were exposed to many dangers. They were amongst those that mocked and hated them. The Babylonians were "bitter and hasty, terrible and dreadful" (Hab ). They were like wild beasts in the wilderness, and sought, upon all occasions, to make a prey of the poor captive Jews. They got the three children into the fiery furnace, Daniel into the lion's den, and Haman attempted the total ruin of them. "She is planted." Before (Eze 19:12), it is said, "the fire consumed them." What is consumed in the fire is burnt to ashes, and how can that be planted? He doth not say the whole vine was burnt, but her "strong rods" were broken off and burnt; some were burnt and consumed by famine, some by the plague, some by the sword (2Ch 36:17). "The king of the Chaldees slew their young men with the sword;" but "they that escaped the sword he carried away to Babylon, where they were servants to him and his sons" (2Ch 36:20). If it should be granted that the whole vine was dried up, withered, and burnt to ashes, yet these words may bear a good and sound sense, viz., thus:—they may be understood of Jehoiachin and those that were with him in Babylon at that time when they were spoken; for the words run in the present tense, "she is planted," not, she shall be planted, for Zedekiah and those that escaped the sword were carried alter this prophecy to Babylon.—(Greenhill.)

20 Chapter 20 

Verses 1-4
THE PAST, PRESENT, AND FUTURE OF ISRAEL (Chap. 20.)

EXEGETICAL NOTES.—The date given in Eze applies also to chap. 20-23. (compare chap. Eze 24:1). These four chapters are bound together by their contents into one group of connected words of God, and also by the threefold repetition of the expression, "wilt thou judge?" (chap. Eze 20:4; Eze 22:2; Eze 23:36). The prophet is appointed to judge the people, i.e., to make manifest their sin to them, and to predict the punishment. In Eze 20:1-4, we have the date, occasion, and subject of the prophetical discourse.

Eze . "In the seventh year, in the fifth month, the tenth day of the month." There is a Jewish tradition that the tenth day of the fifth month was the day on which the "Sentence of Wandering" was passed (Num 14:29). It is remarkable that this was also the same day on which the Temple was burnt both by the Chaldeans (Jer 52:12-13), and according to the testimony of Josephus, by the Romans. This chapter (in which Numbers 14 is several times referred to) announces a new and a far heavier "Sentence of Wandering" (Eze 20:35-38). "If we compare the date given in Eze 20:1 with chap. Eze 8:1, we shall find that this word of God was uttered only eleven months and five days after the one in chap. 8.; two years, one month, and five days after the call of Ezekiel to be a prophet (chap. Eze 1:2); and two years and five months before the blockading of Jerusalem by the Chaldeans (chap. Eze 24:1). Consequently it falls almost in the middle of the first section of Ezekiel's prophetic work."—(Keil). "To enquire of the Lord." Heb. "to seek Jehovah," i.e., to ask, a revelation from Him.

Eze . "As I live, saith the Lord God, I will not be enquired of by you." "The Lord's answer is similar to that in chap. Eze 14:3. Instead of giving a revelation concerning the future, especially with regard to the termination of the penal sufferings, which the elders had, no doubt, come to solicit, the prophet is to judge them, i.e., as the following clause explains, not only in the passage before us, but also in chap. Eze 22:3, and Eze 23:36, to hold up before them the sins and abominations of Israel. It is in anticipation of the following picture of the apostacy of the nation from time immemorial that the sins of the fathers are mentioned here."—(Keil). "No reply is given to the sinners, but chiding for their sins; and He adds the oath, ‘As I live,' that the sentence of refusal may be all the stronger."—(Jerome). When Saul "enquired of the Lord," we are told that "the Lord answered him not" (1Sa 28:6).

Eze . "Wilt thou judge them, son of man wilt thou judge them?" The repeated question has the force of a command, yea, even implies that a necessity is laid upon the prophet to pronounce judgment. "The Hebrew word signifies, not merely to judge, but also frequently, as here, to conduct a cause before a tribunal by adducing or hearing such evidence as bears upon it, and shall lead to the delivery of a righteous sentence." (Henderson.) "The question is repeated in the liveliness of emotion. It is a question of impatience, to which things go too slowly, and show how little right they have to look for grace, or expect a pleasing answer. The son of man cannot go soon enough for the Lord to the work of judgment and punishment for sin, which is here alone announced, and is to be executed in his name. Those who wish to have another answer, must repent beforehand. The summons to make known to them the sins of their fathers, points to this, that the evil is deep-seated, and a radical cure is to be desired, which can only be effected by a judgment of inflexible rigour."—(Hengstenberg.) "Cause them to know the abominations of their fathers." The evil which called for judgment had entered the very life of the nation. They inherited it like a disease—like a bad name. But the prophet not only mentions the sins of their fathers in order to show the magnitude of their guilt, but also that they might see how great was the patience and long-suffering of the Lord.

HOMILETICS

THE ELDERS BEFORE EZEKIEL

This is a very different result from that which we might have expected. We might have been inclined to say of the elders, that they could not have inquired of the Lord once, but they have learned wisdom from adversity, and they are come to enquire now. And so Ezekiel would also have said to these elders had they come in the right spirit and temper of mind; as penitents, with sorrow and contrition of heart, bemoaning their past obstinacy and rebellion, and beseeching God to receive their cries of earnest sorrow and their promises to do better things in the future. Had they so come they would have been well received. That prophet who was commissioned to say, "When the wicked man turneth away from his wickedness that he hath committed, and doeth that which is lawful and right he shall save his soul alive," and again, "As I live, saith the Lord, I have no pleasure in the death of him that dieth," and the like—the prophet who was charged with such messages as these could never have been commissioned to drive away with hard reproachful words any true penitent, who came to enquire of the Lord by him.

This is the point in which the elders failed. There is no evidence of their penitence. They came to enquire of the Lord without first repenting and bringing forth works meet for repentance. Look at Eze , and the great reason will be seen why the enquirers were rebuffed, "When ye offer your gifts, when ye make your sons to pass through the fire, ye pollute yourselves with all your idols, "even unto this day"—even to this day; you perceive that their sins were not events of the past, but things going on in full vigour up to this very time. It was in the midst of these unrepented sins that they were come to enquire of the Lord; "and shall I be enquired of by you, O house of Israel?"—so the verse continues—"As I live, saith the Lord God, I will not be enquired of by you." Here you have the repetition of the words of the text. The prophet is then commissioned to make known the abominations of their fathers. He shows them that they were as guilty as their fathers, and more guilty, because they had more teaching, more experience, more examples. And yet without any repentance, they expect that they are to be permitted to enquire of the Lord acceptably, but no—God will not be mocked; He will hear the penitent, but not the self-satisfied sinner.

There was nothing harsh and unreasonable in the answer which Ezekiel gave to the elders. He did not send the hungry empty away, but only as God's ambassador refused to answer those who would not leave their sins behind them when they entered into the Temple of God. These elders wished to make a mere convenience of the oracle of God. They might have enquired of God continually, but they did nothing of the kind. But when they found themselves in distress, and knew not which way to turn, then they presented themselves before God's prophet. They were brought to enquire of God not by love, not by a sense of duty, not even by habit, but merely by a desire to find their way out of difficulties from which they were unable to discover any human means of escape.

We see, in the first place, that they were not hardly dealt with; and, secondly, that the whole story may be useful by way of parable to teach people how they must enquire of God if they would enquire aright. It is well that we should look into this matter carefully; for we are apt to give an unlimited interpretation to what we read of God's mercy in hearing prayer, that we perhaps forget that there are very important limitations, and that a prayer may sometimes obtain no answer because there is something amiss in him who makes it. The parable of the Pharisee and the Publican is an instance. The Pharisee who went up to the Temple to pray was a very respectable elder apparently, something much more than respectable if we attend to his own account of himself,—yet this Pharisee received no answer, was not justified as the Gospel has it. God would not be enquired of by such. This is an instance of unsuccessful prayer. Let us consider what the true conditions of successful prayer are—

I. True religion is emphatically a walking with God. It is not a mere occasional coming to Him. A certain amount of reproach seems to be implied in the manner in which the day of the visit of the elders, is accurately set down; it was "in the seventh year, in the fifth month, the tenth day of the month." These visits of the elders were few and far between, there was no danger of confounding one with another. In chap. 8, we read, that "in the sixth year, in the sixth month, in the fifth day of the month," there was a similar visit to the prophet, and there appears to have been none between; so that nearly a year separated the one visit from the other. The precise manner in which the date is given may be taken as conveying a reproof to those who, instead of making it their constant business to know God's will, were contented to let a year elapse between two successive visits to the prophet. Walking with God is the scripture phrase which well describes that constant nearness to God, that affinity of heart and affections, which the really religious man strives for. The notion of life, too, expresses the same thing. Religion is a life, by which word we intend to express, that it is not a series of irregular spasmodic efforts, not an enquiry of God now and then, not a coming to His prophet in the sixth year and the sixth month, and again in the seventh year and the fifth month, but an enquiry in all years and all months and all days, a habit of opening our hearts and consciences to Him, and of guiding our conduct by the answers which we are able to obtain.

II. We must leave our sins behind us when we come to enquire of God. The severe answer which the elders received was due to the fact that they came without first repenting. As a further illustration of this we find, that in their former visit, their presence at once brought upon the prophet a vision of the sins of the people. The prophet's eyes wandered in spirit to Jerusalem, and there he saw all the abominations of the house of Israel; there were men offering their incense to idols, and saying, "The Lord seeth us not;" there were women weeping for Tammuz; worse than all, there were men bowing down in worship to the sun of the creation, not the Creator. These visions rose to Ezekiel's prophetic eye when the elders came and sat before him; and because they contained precisely the explanation of all the misery under which the people groaned. The elders may come and sit before the prophet and bemoan their captivity, but of what profit will that be? That will not cure the disease. The disease is unrepented sin, and without a change here there can be no acceptance, no answer to prayer. Self-examination, earnest efforts to forsake the evil and to do the good, must ever be the preparations for successful inquiry of God. Prayer is not a thing which is at our command at any moment. Sinners can come to Christ, but they must leave their sins. John the Baptist came as the herald of Christ, and because he did so, his chief text was: "Repent ye, for the kingdom of heaven is at hand." No other way is sure but this; nothing else can save us from the possibility of such a rebuke as that in the text, "As I live," etc. The history brings before us this lesson also, that—

III. Prayer, or coming to God in any way, must not be made a mere matter of convenience, but must be regarded as a matter of constant spiritual necessity. These elders came when they thought it would answer their purpose. They forgot God when all went well, they sought Him when they were at their wit's end; they did not look upon communion with God as the one great spiritual need of their souls. They were a type of the mass of mankind. Large numbers of our fellow creatures do live in utter neglect of God. They live without prayer, and without the Scriptures—passing a quiet, animal kind of life, with no cares except those of getting daily bread. And yet many of these persons will cry to the Lord in trouble; put them upon a sick-bed, and they will say their prayers, for the most part, vigorously enough. This is no right use of prayer, but a most unchristian abuse. It was never intended that man should be careless while in health, and religious in sickness; never intended that young men should be dissipated and only old men sober and chaste; never intended that the best of a Christian's life and strength should be given to the world, the flesh, and the devil, and only the dross and refuse to Him who made him and redeemed him. Prayer was never intended to be made use of as a convenience when earthly aid fails, but to be the medium of communication with God. the means of gaining continual aid and daily blessing from Him. "Pray without ceasing" is the best text to enforce our duty. These did not "pray without ceasing." It was but an occasional work, a remedy resorted to in the last extremity, a death-bed cry for help. If we were independent creatures and lived by our own strength and energy, then we might be content to make our approaches to Him rare and exceptional, and only necessary when called for by special circumstances. But what a false view would this be of our relation to Him in whom we live and move and have our being, who alone is able to help us, whom to know is life eternal! And how comforting, how satisfying is that view which represents God as a Father ever ready to bless us, and to whom, therefore, if we pray at all, we can scarcely fail to pray without ceasing!—(Goodwin's "Parish Sermons.")

Eze . It is enough to say merely that they came to inquire, for from the prophet's mode of answering them we see that they made no inquiry as to deliverance and the way of salvation; they were troubled as to political things, the duration of the exile, the end of the Babylonish power, the issue of Zedekiah's faithlessness. We, too, ask, Watchman, what of the night? rather than, How shall I find grace? Why are we so concerned about the future? It will be like our past. We should be deeply concerned on account of our past. In our approaches to God, humility and reverence should be combined with a strong and assured faith, which must acquiesce in the authority of the one God, and yet must not object to hear God speak through his servants. Summon thyself to the study of the prophets and apostles through whom God has spoken! God will be inquired of, but still more should His will, which is sufficiently known to us, be done. To call on God, and yet not to obey Him is an abomination in His sight. "He heareth not sinners" (Joh 9:31; Isa 1:15). Eze 20:2-3. God's suggestive silence, and His more suggestive answer. God in the mouth, and idols in the heart, a most critical condition. God speaks not the smallest word of comfort to hypocrites. For hypocrites there is in the heart of God, and in the Holy Scriptures, no other counsel but to sincere repentance (Isa 55:7). Thus these elders were not in a condition to hear God's word. God hides Himself from those who hear His word with their gaze fixed only on their idols. They have no part in God's word.—(Lange).

(Eze .)

1. The Lord keeps an exact account of his people's sufferings. Be the time long or short, He observes, "In the seventh year, fifth month, and tenth day;" that was of their captivity. The Lord forgot not how long they had been in Babylon, He notes how the time of their trouble passes. They were captives in Babylon, suffered hard things; but God took notice of the time, and how the years ran out. It is not said only that the woman had a spirit of infirmity, but the time is recorded also, she had it eighteen years (Luk ). Also in Joh 5:5, not only the man and his infirmity is mentioned, but the time also how long, thirty-eight years. God tells the years, months, and days that His people endure adversity. Seventy years were determined that they should be in Babylon (Jer 29:10-11), and God gave them to see; He observed as well, yea, better than they, how they passed. 

2. The time of men's doing some things is specially noted by the Lord. The time of these elders coming to inquire of the Lord is recorded. See how the actions of Josiah are observed (2Ch ). When Jeroboam feasted and sacrificed to the calves he had made, God took notice of the month and day (1Ki 12:32). When the persecution of the Church was, God took notice of it; "at that time" (Act 8:1). 

3. Hypocrisy is a close sin, and is in those ofttimes we little think. It is found where it was not expected, "in the elders of Israel:" those who here came to Ezekiel, pretending piety, sat before him, as if they would hearken to whatsoever the Lord should say, and do it; yet they intended no such thing, but were resolved to go on in their own ways, and to be as the Babylonians and heathens (Eze ), so that they might enjoy peace and safety. So those who came to Christ (Mat 22:16-18), they carried a foul business very smoothly. There are many who will be found hypocrites at last, who now frequent the assemblies and come to hear the word of God, but do it not. 

4. To inquire and ask counsel of the prophets and man of God, is of ancient standing and warrantable. Their coming was not unlawful, but their coming sinfully. It was a frequent practice of old to consult with the prophets (1Sa ; 1Ki 22:15; 2Ki 8:8; Jer 21:2; Jer 37:7); and their coming to them was coming to the Lord. What though, now there are no prophets nor apostles immediately inspired and infallible to consult withal, yet there are pastors and teachers with whom Christ hath promised to be to the end of the world. 

5. The prophets were to give out the Lord's mind in His name and words. "Speak unto the elders of Israel, and say, thus saith the Lord God." He must not say, thus saith Ezekiel, but, "Thus saith the Lord." That which is from the Lord hath a divine stamp upon it, a divine power in it; but that which is man's is like himself, frail and feeble. 

6. When men come to God or His ordinances with hypocritical hearts, they get nothing of Him. "Come ye to inquire of me? as I live, I will not be inquired of by you." Job, speaking of a hypocrite, saith, "Will God hear his cry when trouble cometh upon him?" (Job ). If men's hearts be not upright, sincere, let them pray and cry in prayer, let them come to a prophet and ask counsel and wait, God respects them not, will not answer them. "The way of the Lord is strength to the upright" (Pro 10:29). What is the way of the Lord? Prayer, hearing of the word, asking counsel of His prophets and servants, are the ways of the Lord. In these He appears, is found, lets out strength; but it is when men are upright, not hypocritical. 

7. Hypocrites may deceive the prophets and servants of God. Ezekiel thought that they were good men, and worthy of a better entertainment at the hands of God, but he was deceived. Simon Magus demeaned himself so that he begat a good esteem in the heart of Philip, and was admitted to baptism (Act ). False apostles had got into the church at Ephesus, and had for a time gained too much upon the angel thereof (Rev 2:2). 

7. Hypocrites are not to be pleaded for. "Wilt thou judge them, son of man, wilt thou judge them? God would not have the prophet to plead for or excuse them. Hypocrites are not always the greatest of sinners, but they are ever the worst of sinners. The devil is never more devil than when he transforms himself into an angel of light. The Jews were "a hypocritical nation" (Isa ; Jer 7:9-10); and, therefore, God forbids Jeremiah to pray for them (Jer 14:11). And what if they should pray themselves? You have an answer in Job 13:16; God tells you that "an hypocrite shall not come before Him," that is to have acceptance of His person, or hear any comfortable answer from Him. 

9. The prophets and servants of God, when they are inquired of by men, must not proceed according to their desires, but they must wait for the mind of God and do answerably thereunto. "Wilt thou judge them, son of man? Cause them to know the abominations of their fathers?" They would have thee inquire of Me for them, but I will not be inquired of, they shall not have their desires. Go thy ways, lay before them the abominable things their fathers have done. Not the people's desires, nor the prophet's fancies, must be his direction, when he is to make answer to those that inquire; but the will of God made known by His word and Spirit.—(Greenhill.)



Verses 5-9
(Eze .)

EXEGETICAL NOTES.—The election of Israel in Egypt, where God made Himself known to them by wonders and signs, and promised to become their God. Israel's ingratitude, though the Lord brought them out of Egypt into a land flowing with milk and honey.

Eze . "When I chose Israel." God chose them for high purposes, of His own free grace, and not for any deserving on their part (Deu 7:6-7; Deu 10:15; Deu 14:2). "Lifted up mine hand unto the seed of the house of Jacob." The reference is plainly to the lifting up of the hands, as in the act of swearing (Gen 14:22). "I am the Lord your God." This was God's ancient promise renewed to Moses (Exo 6:6-8).

Eze . "Had espied." "God, as it were, spied out this land for them, sought it out with the greatest care as the best."—(Hengstenberg). "The glory of all lands." It was a "goodly land" (Deu 8:7-9), even in its physical characteristics: but eminently "glorious" (Dan 11:16; Dan 11:41; Dan 11:45), because it was the scene where the glories of the Son of God were displayed. It was the land from which the streams of salvation should flow all over the earth.

Eze . "The abominations of His eyes." The worship of visible objects which Israel had substituted for the invisible God. "Defile not yourselves with the idols of Egypt." "The election of the Israelites to be the people of Jehovah, contained eo ipso the command to give up the idols of Egpyt, although it was at Sinai that the worship of other gods was for the first time expressly prohibited (Eze 20:3), and Egyptian idolatry is only mentioned in Lev 17:7."—(Keil).

Eze . "Neither did they forsake the idols of Egypt." "History does not expressly mention such a revolt of the people in Egypt; yet we are led indirectly to this by the statements of the books of Moses concerning the perpetual tendency of the people in the wilderness to the customs of Egypt. To this belongs, e.g., the making of the golden calf, in which there is an imitation of the Egyptian worship of the brute; further (Lev 17:16), according to which Israel in the wilderness served he-goats. The worship of a deity under the form of a he goat was peculiar to Egypt (Lev 18:3), when the people are admonished; "After the doings of the land of Egypt, wherein ye dwelt, shall ye not do." That the Israelites generally served idols in Egypt is attested by Jos 24:14; and this being so, it is to be expected beforehand that this inclination would not immediately cease after the true God had made Himself known to them. The murmuring also of the people in Egypt again Moses and Aaron (Exo 5:21), implies an under-current of Egyptian tendencies."—(Hengstenberg). The evidence furnished by Jos 24:14). established the fact that the Israelites practised idolatry in Egypt. Israel had to be redeemed, not so much from the bondage of Pharaoh as from "the gods of Egypt" (Exo 12:12), whom Pharaoh and his magicians served. The whole controversy with Pharaoh turned on the question, would he allow Israel to serve the Lord?

Eze . "But I wrought for thy name's sake, that it should not be polluted before the heathen among whom they were." "The missing object explaining what He did, namely, abstain from pouring out His wrath, is to be gathered from what follows: ‘for my name's sake, that it should not be polluted before the heathen.' This would have taken place if God had destroyed Israel by pouring out His wrath; in other words, have allowed them to be destroyed by the Egyptians. The heathen might then have said that Jehovah had been unable to liberate His people from their hand and power (Num 14:16; Exo 32:12.")—(Keil). "Not only the miserable circumstances of their external condition, but still more the state of spiritual degradation into which the Hebrews had sunk, infinitely magnified the Divine mercy which interposed for their deliverance. ‘Where sin abounded, grace did much more abound.' The glory of this, as well as of the other attributes of Jehovah, was the ultimate end which He had in view in bringing them forth from the house of bondage. This is described as His name, i.e., the sum-total of His known perfections (Rom 9:17; 2Sa 7:23; Isa 63:12). The preservation of that name from desecration is repeatedly spoken of this chapter (Eze 20:14; Eze 20:22; Eze 20:39).—(Henderson)

HOMILETICS

ISRAEL'S ELECTION

I. It was of God's free choice. "In the day when I chose Israel" (Eze ). This choice had no reference to their merit or special fitness. They were selected to carry out the special purposes of redemption, because such was the will of God, who is not obliged to give any account to men of His matters. We must, however, avoid the error of attributing any caprice to God. He works not according to mere will, but "after the counsel of His own will" (Eph 1:11).

II. It implied His willingness to be their God. "I am the Lord your God" (Eze ). This includes all that the Creator can give to the creature—every blessing for time and eternity. Several stages were necessary for the realisation of this gift. 

1. God revealed Himself to them. "And made myself known unto them in the land of Egypt." It is absolutely necessary that the soul should know Him whom it is to serve, and from whom it is to expect every blessing. "He that cometh to God must believe that He is, and that He is a rewarder of them that diligently seek Him" (Heb ). But how can we come to God and have faith in Him unless He makes Himself known to us as an object worthy of our trust and reverence? We cannot know a person except he speaks and we cannot know God unless He reveals Himself in an intelligible voice. Therefore it is that "faith cometh by hearing, and hearing by the word of God" (Rom 10:17). 

2. God entered into covenant with them. "And lifted up thine hand unto the seed of the house of Jacob" (Eze ). God's communication to His people was a covenant wherein He bound Himself to bless them, binding them at the same time to certain conditions. 

3. God engaged to lead them. "To bring them forth of the land of Egypt" (Eze ). He sought out and prepared for them a place of habitation, had espied for them a land flowing with milk and honey, which is the glory of all lands. Thus when God promises His people to be their God, this promise implies all that is meant by godliness and its reward—revelation, covenant blessings, discipline and guidance, the peace and rest of the lot of the conquered inheritance.

III. It demanded corresponding duties. By every revelation of Himself, by every gift of God, man comes under obligation. It was the duty of Israel 

1. To forsake all false objects of worship (Eze ). But instead of this they defiled themselves with the idols of Egypt. 

2. To yield obedience to God's commands. But instead of this, they rebelled against Him. God chooses men not for evil, but that He might redeem and save them. But they cannot be saved unless they are obedient to God's way of salvation. The children of Israel were disobedient. They did the very things which were contrary to the purpose for which they were elected. They were infected by the idolatry of Egypt. Though they were called out of the world to be a peculiar people, yet the influence of the world overcame them. They wished to stand well with Egypt, which was then the world-power.

IV. It heightened Israel's ingratitude. When they sinned against their high calling their sin was all the greater. 

1. The anger of God was provoked. "I will pour out my fury upon them to accomplish my anger against them." The Egyptians were the instruments of this vengeance. It was, "in the midst of the land of Egypt" that God would accomplish His anger. They were punished by the very people whom they sought to propitiate. Thus God chastises men by those things in which they most delight. 

2. Even in the punishment of His people, God has regard to the honour of His name. "But I wrought for my name's sake that it should not be polluted before the heathen among whom they were, in whose sight I made Myself known to them, in bringing them forth out of the land of Egypt" (Eze ). "But the revelation which I had given of Myself before the eyes of the heathen among whom they were was not to be desecrated before these same eyes, especially before the Egyptians, as if to wish well to My name were present with Me, but not the power of performance (regard being had at the same time to the heathen, as Israel was placed in a peculiar position in regard to humanity as a whole) Comp. Num 14:13, etc.; Exo 32:12; Num 23:19."—(Lange).

(Eze )

1. Old mercies should be remembered. Not only by those they were first bestowed upon, but also by their posterity. In this, and in the former verse, God reminds them of old mercies, His choice of them, His professing to be their God, His bringing them out of Egypt, which were some eight or nine hundred years before, and His espying out a land for them, which was four hundred years before that; for it was in Abraham's days that God took notice of that land (Gen ; Gen 12:7). These old mercies God would have them to mind, though they were in Babylon, and deprived of the good land God had given them. Let men be in what condition they will, old mercies should not be forgotten (Psa 44:1-2; Jud 6:13). And because men are apt to forget former mercies, when they grow old they grow out of mind, the Lord laid a charge upon the Jews that they should not forget them (Deu 6:10-12). 

2. Countries and habitations of people are appointed by the Lord. He distributes lands and habitations to whom He thinks meet. "The earth is the Lord's and the fulness thereof" (Psa ). He is the sole owner, the true Lord of the soil, and all it brings forth, and He hath "given it to the children of men" (Psa 115:16). He hath assigned them their several portions (Deu 32:8). The most high God, being Lord paramount, would not have the sons of Adam to live all in one country, but appointed them several lands to dwell in, and set their bounds and limits. Alter the flood, at the building of Babel, God confounded the languages, and dispersed the posterity of Noah into divers lands, and set them their bounds (Gen 11:9). And so, when He brought the Israelites into the land of Canaan, He gave them their bounds (Psa 78:55). 

3. The Lord provides and bestows the choicest mercies upon His own people. If there be a land in the world that flows with milk and honey, that exceeds all other lands for plenty and pleasantness, His people shall have it. When God carried Jacob and his family into Egypt, He provided the good and fat of that land for them (Gen ); yea, they were placed in "the best of the land" (Gen 47:11). God fed and filled His people with "the finest of the wheat" (Psa 147:14). Moses mentions seven things together in Deu 32:13-15, as "honey out of the rock, oil out of the flinty rock, butter of kine, milk of sheep, fat of lambs, and rams of the breed of Bashan, and goats, fat of kidneys of wheat, the pure blood of the grape;" these the Lord provided for His people, and they had all an excellency in them. God bestowed choice mercies upon this people (Eze 16:10-13). David acknowledges that he had a "goodly heritage," even a "wealthy place." Daniel and the three children were set in eminent places (Daniel 2; Daniel 3). 

4. Spiritual mercies make a land glorious. Canaan was the glory of all lands, not so much for its great plenty as for the spiritual mercies it enjoyed. There was the Lord's presence, His prophets, His worship, His oracles, and His ordinances, and these made it glorious, yea, more than all the nations far or near. "In Judah is God known: His name is great in Israel. In Salem also is His tabernacle, and His dwelling-place in Zion" (Psa ). God was not known in Babylon, in Egypt, in other nations; His tabernacle and dwelling-place was not amongst them, therefore they were not glorious. "Thou art more glorious than the mountains of prey"; thou Judah, thou Israel, thou Salem, thou Zion, that hast spiritual mercies and blessings, art more glorious than they, whatever their glory be. Have the nations abroad goodly towers? thou hast the temple. Have they stately cities? thou hast Jerusalem, the city of God. Have they wise men? thou hast the prophets. Have they gods of gold, silver, and stones? thou hast the true living God, Jehovah, to be thy God. Have they human laws that are good? thou hast divine laws that excel. Have they temporal excellencies? thou hast spiritual. Have they the glory of the world? thou hast the glory of heaven. "Out of Zion, the perfection of beauty, God hath shined" (Psa 50:1-2). What made Zion so glorious and beautiful? It was the presence of God; if He had not been there, Zion had been like other mountains, and Canaan like other nations; but His presence was like the sun, darting out His beams, and making all glorious and beautiful. Spiritual mercies are beams and rays of that God who is brighter than the sun; by these He shined in Zion and made it the perfection of beauty. By these He shined out of Zion, and darkened all the glory of the nations. Where God and His ordinances are, there is glory; and where these are not, there is no glory, but Egyptian darkness—a land without the sun. In Canaan was spiritual light and glory. There were glorious appearances of God, glorious praisings of God, glorious conversions of sinners unto God, glorious sabbaths and assemblies, and glorious beauties of holiness, glorious types of Christ, and people who were the glory of God (Isa 4:5). There were glorious truths, ordinances, and dispensations of God. Plenty of outward things do not make a land glorious as spiritual mercies do. If God, Christ, Gospel, and the ordinances of it be in a land they make it glorious above all other nations. Let us learn to know our true glory, even spiritual mercies, and prize them highly, though loathed by some, like the manna of old, and pray that such glory may ever dwell in our land.—(Greenhill.)

(Eze )

God's name is polluted. 

(1). When it is not hallowed. Not acknowledged, or esteemed to be holy and honourable. 

(2). When it is slighted, and not used reverently. God's name is great, glorious, excellent, holy, and ought to be reverenced (Psa ). 

(3). When occasion is given to the wicked to speak evil of God and His ways. David by his sins gave great occasion to the enemies of God to blaspheme (2Sa ). The Jews by their sinful carriage caused the name of God to be profaned among the heathen. Had the Lord, then, destroyed this people in Egypt, according as He purposed, the Egyptians and other nations would have slighted Him, spoken evil of His doings, blasphemed His name, and wounded His honour. Therefore, though this people deserved to die in the way of justice, yet God spared them in the way of mercy for the honour of his name. "Before the heathen." The Hebrew is, "in the eyes of the heathen." God would not have them to see or behold anything which might occasion them to dishonour Him. He would not slay His people in their sight, but made Himself known by His word and mighty works unto the Jews, in the sight of the heathen, so that hereby He was known unto both. 

1. The Lord spares and saves sinners deserving death, even for His name's sake. God's honour and glory are strong arguments to move Him to show mercy to His people. This the servants of God have known, and made use of, in their straits. When Jerusalem was in a manner laid desolate, and the jealousy of God burned like fire, what argument did the Church use then to move God to show mercy but His "name," and the glory of it? (Psa ). What hurt would it be to God's name if He did it not? It would not be glorious, but dishonoured; for in the next verse it is said, "Wherefore should the heathen say, Where is their God?" They trusted in their God, and He is a non-helping God, a non-delivering God. This was the argument Joshua used when Israel fell before their enemies, "Lord, what wilt Thou do unto Thy great name?" When the people forgot the multitude of great mercies they had in Egypt, and provoked Him at the sea, even at the Red Sea, and deserved to be drowned in it, what saith the text? "Nevertheless, He saved them for His name's sake." (Psa 106:8). 

2. God's sparing of His people is an honouring and sanctifying of His name. God deals with His people sometimes, not after the ordinary rule and course of His proceedings, but in a prerogative way; He spares them, though their sins be great, because their enemies would be proud, arrogant, and blasphemous. (Deu .)

3. That notwithstanding the sins of God's people, He shows them kindness openly, and in the face of their enemies. Though the Jews had rebelled against God, and the Egyptians would have rejoiced in their ruin, yet, in their sight, God made Himself known unto them, in bringing them forth out of the land of Egypt. God would have the Egyptians see that He could be kind to His people, though they were disobedient unto Him.—(Greenhill.)



Verses 10-17
(Eze )

EXEGETICAL NOTES.—The sin of the first generation of Israelites in the wilderness: yet the Lord did not make an end of them.

Eze . "And I gave them My statutes, and showed them My judgments." This was a general expression for the law which was delivered to them. "God gave laws at Sinai to the people whom He had brought out of Egypt, through which they were sanctified as His own people, that they might live before God."—(Keil.) "Which if a man do, he shall even live in them." He who obeyed God's laws would find them tend "unto life" (Rom 7:10; Rom 10:5). The life which comes of obedience was not mere existence, but prosperity and blessedness, both bodily and spiritual, temporal and eternal (Deu 4:1; Mat 19:17; Exo 20:12, etc.). The leading through the wilderness served to test their obedience.

Eze . "I gave them my Sabbaths." "God concludes the directions for His worship by urging upon the people in the most solemn manner the observance of His Sabbaths, and thereby pronounces the keeping of the Sabbath as the kernel of all divine worship. And, as in that passage (Exo 31:13), we are to understand by the Sabbaths the actual weekly Sabbaths, and not the institutions of worship as a whole, so here we must retain the literal signification of the word. It is only of the Sabbaths occurring every week, and not of all the fasts, that it could be said that it was a sign between Jehovah and Israel. It was a sign, not as a token, that they who observed it were Israelites, but that they might know that Jehovah was sanctifying them, namely, by the Sabbath rest—as a refreshing and elevation of the mind, in which Israel was to have a foretaste of that blessed resting from all works to which the people of God was ultimately to attain. It is from this deeper signification of the Sabbath that the prominence given to the Sabbaths here is to be explained, and not from the outward circumstance that in exile, when the sacrificial worship was necessarily suspended, the keeping of the Sabbath was the only bond which united the Israelites, so far as the worship of God was concerned."—(Keil). The weekly pause in the midst of earthly labour was a "sign" of the spiritual work which God was performing among His obedient people; a "sign" also that they were sanctified, were set apart from all other nations, as that day was from the rest of the week.

Eze . "They walked not in My statutes, and they despised My judgments." Historical examples of Israel's rebellion against God's commandments in the wilderness are given in Exo 32:1-6; Num 25:1-3; and of the desecration of the Sabbath in Exo 16:27; Num 15:32. "My Sabbaths they greatly polluted." "History records nothing of an external violation of the Sabbath during the journey through the wilderness. Num 15:32, where the man who gathered wood on the Sabbath was brought before the congregation, and stoned by them after formal sentence, is rather a proof that in this respect they were not wanting in zeal. But the prophet, in accordance with Isa 58:13-14, and with Moses himself, who commanded to sanctify the Sabbath, to consecrate it in every respect to God, and withdraw it wholly from the region of self-interest, of personal sinful inclination, according to which the festival cannot possibly be observed with indolent repose, forms a deeper and more spiritual idea of the Sabbath. ‘Thou shalt cease from thy doing, that God may have His work in thee,' in this sense the truly God-fearing only can celebrate the Sabbath; so that all that in the books of Moses attests the want of true godliness among the people in the wilderness, involves at the same time the charge of desecrating the Sabbath."—(Hengstenberg).

Eze . "But I wrought for My name's sake." "For His name's sake God destroys not the people; but He excludes the present generation from the possession of Canaan, in just retribution for that which they have practised against Him. To this just retribution points the—‘And I also' (Eze 20:15). It depends on the will of every one what position he will take towards God; but he must be prepared for this, that his act will be attended with a corresponding Divine act."—(Hengstenberg.)

Eze . "Yet, also, I lifted up My hand unto them in the wilderness." The lifeing up of God's hand signifies the Divine oath (Num 14:28-30; Psa 106:26).

Eze . "Their heart went after their idols." The idolatries of the children of Israel during their wanderings in the desert are referred to by the prophet Amos, and in St. Stephen's speech (Amo 5:25-26; Act 7:42-43).

Eze . "Mine eye spared them from destroying them, neither did I make an end of them in the wilderness." Though the generation that sinned in the desert perished, yet God did not give the whole of the people over to the destruction which they deserved. The "hand" of righteous anger was lifted to smite, but the "eye" of gracious pity restrained it.

HOMILETICS

THE SIN OF THE FIRST GENERATION OF THE CHILDREN OF ISRAEL IN THE WILDERNESS (Eze )

I. It was a sin aggravated in its character. 

1. They sinned after a great deliverance. In Egypt they were persecuted and held in cruel bondage. They learned to worship the gods of the nation which ruled over them (Jos ). But they were brought out of that land by the manifest power of God, and were thus delivered both from bodily and spiritual slavery. 

2. They sinned after special means had been used to preserve their spiritual character as the elect of God. 

(1). They had a clear revelation of God's law. God had given them His "statutes," and showed them His "judgments." The observance of these would have been their peace, happiness, and salvation. (Eze .) For the law of God tends to "life" (Rom 7:20.) It is true that the law would give the knowledge of sin (Rom 3:20), yet that knowledge ought to have brought them to confess their sins and to seek forgiveness through the blood of the atonement. They had to render obedience not to a blind power, making in some way for righteousness, but to a living will,—to the one true God who was merciful and desired their salvation. 

(2.) They were placed in circumstances favourable to the spiritual life. God had brought them out from the bondage and seductive civilization of Egypt and had led them into the wilderness (Eze ). The seclusion of the desert was favourable to contemplation,—to seriousness of character. They would have a time to reflect upon God's loving kindness in redemption. Obedience would have given them the means of making a great history (Exo 19:3-9). Placed in such outward conditions as would naturally have the effect of leading them to cast themselves upon God's care and governance, and delivered from the corrupting influences of the world, they had the most favourable opportunity for becoming a spiritual people. 

(3.) They had the ordinance of the Sabbath. The Sabbath was given to them as a "sign" and to promore the holiness of the nation (Eze ). For this intermission of earthly work was a pledge of that work which God was carrying on amongst His obedient people (Exo 31:13). It was a sign that God sanctified the people, that He separated them from the rest of the world, and that He would bring them, at last, to their quiet inheritance of rest. To keep the Sabbath with due regard to its spiritual significance was truly to fear and to serve God. But they rebelled against God in the wilderness, they polluted His Sabbaths (Eze 20:13). In the pollution of the Sabbath there was a special danger to their religious life. For if that sacred day was not piously observed, it only exposed them the more to strong temptation. If it was not occupied with thoughts of God, it laid their souls open to the incursions of every evil thought. Some of the early Christian writers charge the Jews of their time with spending their Sabbaths in licentiousness. Thus Israel had superior religious advantages in the wilderness, but idolatry was in the heart of the people. The corruptions of Egypt clung to them (Eze 20:16).

II. It was a sin which was visited with a fitting punishment. A punishment, not only in degree, but also in kind. They polluted God's Sabbaths, and He would not bring them to the land of rest. His plan concerning them was to lead them to the land of their inheritance, where they might dwell in peace and safety. But all revolt from God must be followed by darkness and disorder, by a disarrangement of all those good things which He has prepared for us.

III. Their sin did not altogether shut out God's mercy. They were not all destroyed in the wilderness as they deserved. God has an "eye" of pity which arrests His "hand" of righteous anger.

(Eze ).

Here a difficulty ariseth. In Eze it is said that God had lifted up His hand, and so sworn to bring them out of the land of Egypt into the land of Canaan; and here it is said He hath lifted up His hand to the contrary. It seems that here is one oath against another. And in Num 14:34, God acknowledges His breach of promise, for He saith, "Ye shall know my breach of promise." I have promised and sworn to bring you into the land of Canaan, but you have so sinned against and provoked Me that I will not do it, yea, have sworn you shall not enter into my rest (Psa 95:11). This difficulty is removed by considering that God did not make His promise or swear to those individual men that were kept out of Canaan, that they should be brought into it, for if it had been so God had forsworn Himself; but His promise and oath was that the seed of Abraham, Isaac, and Jacob should be brought into it (Gen 12:17; Gen 13:15; Gen 15:18; Gen 24:4; Gen 50:24; Deu 34:4); and their seed was brought into the promised land (Jos 1:2; Jos 4:1; Jos 14:1; Jos 24:13); and so God's promise and oath were kept. Those He swore against were those that murmured against Him, even all from twenty years old and upwards, except Caleb and Joshua, whose carcases fell in the wilderness (Jos 5:6). As for Num 14:34, God's breach of promise is, in the original, by frustration: you looked certainly to have entered into Canaan, but for your murmuring and unbelief I have frustrated your expectations. Or thus, you think My oath cannot be true, because of a former oath, and that the words I have uttered will prove false; but you shall know whether my words and oath be false or not. [The Revised Version (1885) has, "And ye shall know my alienation," with the rendering in the margin. "The revoking of my promise."]

"Flowing with milk and honey, which is the glory of all lands." Of these words hath been spoken largely in Eze . They are repeated here to show the ingratitude of the people, that were not affected with this land, which was a second Paradise, but despised it, and raised an ill-report upon it; as also to show what they lost in being kept out of it, and their folly in preferring Egypt before it.

1. Men's sins disappoint them of choice mercies. Yea, mercies promised, expected, and near at hand. God had promised them Canaan, they were near unto it (Numbers 13), expected to go in and possess it; but God would not bring them into the land because they despised His judgments, walked not in His statutes, but polluted His sabbaths.

In Heb , it is said, "They could not enter in because of unbelief;" and Psa 106:24, "they despised the pleasant land, they believed not His word." It was their sins kept them back from so great, so near, so longed-for a mercy. Such is the malignity of sin that it drives mercies back when they are at the door, and blocks up the passage, that none for the future may issue forth towards us. God can hear and help; "but your iniquities have separated between you and your God, and your sins have hid His face from you, that He will not hear" (Isa 59:1-2); your sins stand like a trap-wall, a mighty mountain, between Him and you; they have cramped His will, so that though He can, yet He will neither hear your prayers nor help your persons. It is sin that keeps mercy from us. (Jer 5:25).

2. When the heart is carried out after unlawful things, then the ways and ordinances of God are neglected, slighted, and profaned (Eze ). Their idols had stolen away their hearts from God. They had whorish hearts, and whorish eyes which went after their idols, and made them depart from God. David advised men not to set their hearts upon riches (Psa 62:10); they will then be their idols, and make them forget God and His ways, and do those things which will profane His ordinances. Look well to your hearts, and let not them carry you away (Job 15:12).

3. When sinners provoke God into ways of destruction, He doth not utterly destroy them, but shows some pity and mercy. "Nevertheless mine eye spared them from destroying." God did destroy many of them in the wilderness; three thousand upon their making the calf (Exo ); twenty-four thousand upon their committing whoredom with the daughters of Moab (Num 25:9); much people by fiery serpents upon their murmuring (Num 21:6); Korah, Dathan, and Abiram were swallowed up of the earth, and all theirs, and the two hundred and fifty men that offered incense were consumed by fire (Num 16:32-35); fourteen thousand seven hundred were destroyed by the plague (Eze 20:49); and many by the Amorites in Seir (Deu 1:44). Yet all were not destroyed; God did not make an end of them in the wilderness, He did not consummate and perfect His wrath upon them. Though men have sinned much, yet God hath an eye to spare and a heart to pity. If He should punish and destroy none, He would be thought to be like unto sinners (Psa 50:21); if He should destroy all, He would be thought to be cruel; to show, therefore, that He is a just God, He cuts off some; and to show He is a merciful God, he spares some.—(Greenhill.)



Verses 18-26
(Eze .)

EXEGETICAL NOTES.—The prophet describes the sins of the generation that grew up in the desert.

Eze . "But I said unto their children." The second generation of the children of Israel in the wilderness. "To the ‘children' belongs, among other things, the whole second lawgiving, with its impressive admonitions, as it was promulgated in Arboth-Moab, and is recorded in Deuteronomy" (Hengstenberg). "Walk ye not in the statutes of your fathers." "The ‘fathers' in question are represented in their constant disobedience to the laws which Jehovah gave (which even necessitated their repetition and renewal in Deuteronomy), as in some sort law-givers according to their own ideas and on their own authority."—(Lange.)

Eze . "Notwithstanding the children rebelled against Me." "The sons acted like their fathers in the wilderness. Historical proofs of this are furnished by the accounts of the Sabbath-breaker (Num 15:32, etc.), of the rebellion of the company of Korah, and of the murmuring of the whole congregation against Moses and Aaron after the destruction of Korah's company (Numbers 16, 17). In the last two cases God threatened that He would destroy the whole congregation (Num 16:21; Num 17:9-10), and on both occasions the Lord drew ba His hand at the intercession of Moses, and his actual intervention (Num 16:22; Num 17:11), and did not destroy the whole nation for His name's sake. The statements in Eze 20:21-22 rest upon these facts" (Keil.) God's justice was slow to punish; for from the murmuring at Kadesh (B.C. 1453) to the date of this chapter (B.C. 593) was 860 years; being two cycles of 430 years.

Eze . "Scatter them among the heathen." Dispersion among the heathen is threatened to apostate Israel (Lev 26:33; Deu 28:64). Nearly nine centuries had elapsed before this penalty was actually inflicted.

Eze . "Their father's idols." They had been warned against these (Eze 20:18). The vain traditions of their fathers had more authority with them than God's own word (1Pe 1:18.)

Eze . "Wherefore I gave them also statutes that were not good, and judgments whereby they should not live." This was a second retribution. We may compare here Rom 1:24, according to which God, in just retribution for their revolt, gave over the heathen to vile affections; Act 7:42, where it is traced back to God, that the heathen served the host of heaven; and 2Th 2:11, where God sends the apostates strong delusions. Grotius writes: "I have taken from them the understanding, that in despising my laws they may make for themselves hard and death-bearing laws." (Hengstenberg.) "Various attempts have been made to get rid of the apparent incongruity of the language here employed by the Divine Being. Taken absolutely it would be flatly contradictory of the purity and rectitude of His character, as well as that of the laws which He actually gave to the Israelites (Deu 4:8; Neh 9:13; Rom 7:12). The solution of the difficulty proposed by Manesseh Ben Israel, that the words should be read interrogatively, is altogether unsupported by the structure of the sentence, and is otherwise not borne out by Hebrew usage. I agree with those interpreters who are of opinion that the reference is to the idolatrous enactments of the heathen, and that the language may be best illustrated by comparison with Psa 81:12; Hos 8:11; Act 7:42; Rom 1:24; 2Th 2:11. Because the Hebrews cherished a propensity to indulge in idolatrous practices, God in His holy providence brought them into circumstances in which this propensity might be fully gratified, without His in any way imposing upon them the statutes of the Pagan ritual. On the contrary, He did all that was calculated in the way of moral influence to deter them from idolatry. Preferring, however, the rites and ceremonies of the heathen to His holy and righteous ordinances, they experienced not only that they were not good, but, as the language by meiosis imports, that they were most pernicious."—(Henderson.)

Eze . "And I polluted them in their own gifts." "The language of this verse is quite in accordance with that of the preceding. The Holy One did not actually pollute the people; He only permitted them to pollute themselves, and pronounced them polluted when they had rendered themselves such. In the language of the Hebrews, and of the Orientials in general, God is frequently said to do that which He permits to be done."—(Henderson.) "They caused to pass through the fire all that openeth the womb." They followed the custom of the Canaanites in sacrificing their children to Moloch, in whose fiery arms they were destroyed. This was an awful perversion of God's law which bade them consecrate their firstborn to Him as "living sacrifices" (Exo 13:2), so that the whole nation might thereby be hallowed. They preferred to serve an imaginary malignant deity, whose commands were unnatural and cruel, to the one true God who gave them a righteous law. This was a sin which brought its own punishment in doing violence to the most sacred feelings of human nature. The repeated prohibition against offering children through the fire to Moloch is an evidence that this custom made its way among the Israelites (Lev 18:21; Deu 18:10). "To the end that they might know that I am the Lord." "By which they might learn that their paternal God, whom they set at nought, is God in the full sense, whom to forsake is at once to fall into misery."—(Hengstenberg.)

HOMILETICS

THE SIN OF THE SECOND GENERATION OF THE CHILDREN OF ISRAEL IN THE WILDERNESS. (Eze )

I. They sinned after many warning examples. Their fathers had forsaken God's ordinances and turned to their idols. The children are warned against their evil example (Eze ); yet though they saw the sad effects of transgression against God, they sinned after the same manner. They rebelled at Kadesh (Num 20:2); by the Gulf of Akaba (Num 21:5); and at Shittim, (Num 25:2-3). They had seen by sad experiment how rebellion against God must end, and yet they persisted in eating the grapes which had already set their father's teeth on edge. They disregarded the lessons of history. Thus there was less excuse for them than for the first generation.

II. They sinned after renewed precepts. 

1. Their relation to God was restated. "I am the Lord vour God" (Eze ). 

2. Obedience was again commanded. They were ordered to walk in God's statutes, to keep His judgments, and to observe the ordinance of the Sabbaths (Eze ).

III. Their punishment. They were to be scattered among the heathen, and dispersed through the countries (Eze ). A retributive providence was at work to bring this terrible infliction upon them. 

1. God abandoned them to their own devices. "Wherefore I gave them statutes that were not good, and judgments whereby they should not live" (Eze ). These were the statutes of their fathers (Eze 20:18). The meaning is, that God withdrew His providential restraint and permitted them to have what they were bent upon (Psa 71:12; Act 7:42; Rom 1:24). The parable of the prodigal son teaches us, that if a man thinks he can better himself elsewhere, God allows him to make the choice. It is a sad evil when the sinner is left to his own devices, when he casts off the authority of God and becomes his own master; "Lord of himself, that heritage of woe." 

2. God allowed their inward corruption to show itself. "And I polluted them in their own gifts" (Eze ). They felt that they must offer gifts to some invisible Power of which they were afraid. For they were conscious of impurity within; they felt the burden of sin, but they sought relief in will-worship until they became the victims of that awful infatuation which led them to offer up the fruit of their body for the sin of their soul (Mic 6:16). It is the saddest punishment when a man's inward corruption is allowed to spread and grow unchecked. 

3. Yet there was mercy in their punishment:—

1.—It was long delayed. In order that they might have space for repentance. They had been threatened long before with dispersion among the heathen (Lev ), but nearly nine centuries had elapsed before that sentence was actually inflicted. 

2.—It was for a gracious end. "To the end that they might know that I am the Lord" (Eze ). In the worst punishments of sinners God has a gracious end in view. Mercy, at length, rejoices over judgment.

IV. The lessons to be derived from their sin and punishment. 

1. That the standard to which we ought to conform our lives should be the Word of God. This second generation of Israel in the wilderness forsook the direct commands of God and followed the vain traditions of their fathers. They received for doctrines the commandments of men. The truly righteous man looks to his God alone, and is governed not by human opinion, or by ancient custom, but by the revealed Word (Psa ). 

2. That even Godlessness may become a law unto men. They had "statutes that were not good, and judgments whereby they should not live" (Eze ). Thus the world and the devil have also their statutes and ordinances. 

3. That God punishes men through the very instruments of their sin. They had copied the heathen around them, had followed man's doctrine, and it had brought them no rest or peace, nothing but sorrow and death. 

4. That even the very errors of the heathen show man's need of a religion. The fact that Israel sacrificed their children to a malignant deity shows that they felt the burden of sin and the need of forgiveness. 

5. That the true reform of the Church of God must begin with youth. The law of God as to His statutes and ordinances was repeated unto "their children in the wilderness" (Eze ). When the Church is greatly polluted the only hope lies in the careful instruction of the younger generation.



Verses 27-29
(Eze )

EXEGETICAL NOTES.—Israel continued to commit these sins in Canaan also, and still refuses to give them up.

Eze . "Yet in this your fathers have blasphemed Me, in that they have committed a trespass against Me." The prophet is addressing the people of his own time, and boldly charges them with committing the same sins as their fathers in the land of Canaan. The sin of the children of Israel in Canaan took a worse form than their sin in the wilderness. It was a more open affront to God, for they deliberately "blasphemed" His name. They rejected Him contemptuously when they left that one place which He selected "to put his name there," and chose places of their own, offering sacrifice "on every high hill." They did dishonour to the Holy Place."

Eze . "They saw every high hill, and all the thick trees, and they offered there their sacrifices, and there they presented the provocation of their offering: there also they made their sweet savour, and poured out there their drink offerings." The stricter designation of blasphemy follows in this verse, after it was designated in general at the close of Eze 20:27. "The provocation of their offering" the offerings to idols, whereby they provoked the anger of God; comp. Deu 32:16-17, "They provoked Him to jealousy with strange (gods); with abominations they made Him indignant. They sacrificed to lords which were not God, to gods whom they knew not." God says to them in the tone of reproach (1Ki 9:13), "What is the high place whereunto ye go?" (Eze 20:29): How can ye, instead of seeking Me in My true sanctuary, turn to these miserable places, with their miserable gods? And yet these are named high places unto this day, in the sense of sanctuaries, and with the notion that they have something peculiar about them."—Hengstenberg. The repetition of the word "there" three times seems to be an echo of Deu 12:5-7, "Unto His habitation … thither … thither … "there" (Eze 20:40).

Eze . "And the name thereof is called Bamah unto this day." "Bamah," a Hebrew word, signifying High-Place. The tops of high hills were used by the heathen for idolatrous worship; and, in consequence, Moses interdicted the use of them even for the worship of the true God (Deu 12:1-5).

HOMILETICS

(Eze .)

I. The nature of the sin of blasphemy. "Your fathers have blasphemed Me" (Eze ). This was the "trespass" which they committed against Jehovah. The essence of blasphemy consists in contempt of God; in deliberately disobeying His commands, especially as to worship. For surely God has the absolute right to lay down the manner in which He shall be approached served, and adored. He appointed the Holy Place for His worship, but Israel served their own Gods in places of their own appointing. When once God has spoken clearly, all mere will-worship is of the nature of blasphemy.

II. Blasphemy is ever the sin of the unregenerate heart. We speak especially of those who have the advantages of a Divine revelation, and who have means therefore for knowing the mind and will of God. Those who have no means of knowing God cannot consciously blaspheme Him 

1. The unregenerate heart may recognise the idea of God, and the duty of worship. The Israelites of the prophet's time felt that they must worship some divinity. They must have a religion. But 

2. The unregenerate heart, though it pretends to a religion, leaves out the true essentials of it. And what are these? A recognition of God's supreme authority as a righteous Ruler, a Saviour from sin, and a Sanctifier. Such men are ready to "recognize the idea of God," but under the pretence of a lofty philosophical religion they practically deny God's authority, they destroy the foundations of all truth in belief and worship. Sinful man, even when he holds by some prime necessity of religion, is ever prone to exalt his own mind and will. 

3. The unregenerate heart has a natural preference for a burdensome and difficult religion. Israel was not satisfied with worshipping God in His holy temple, but preferred travelling great distances and climbing the high hills. Man is ever ready to "do some great thing." God's way is too simple for him. There is something in human nature which is flattered by difficult demands.

III. The sin of blasphemy especially interferes with God's gracious purposes for mankind. God chose His ancient people that through them all the families of the earth should be blessed. Salvation is of the Jews. Israel was becoming like the heathen, whereas it was God's purpose that the heathen should become like Israel. Thus by their idolatry and even blasphemy, the chosen people were working against the gracious purposes of the Most High. All manner of blasphemy against God, whether arising from intellectual pride, or superstition, or will-worship hinders the progress of His kingdom.

(Eze )

"Have blasphemed Me." The Hebrew word signifies, to revile with words, to reproach, and blaspheme. To blaspheme is to hurt the name or fame of any, and is a kind of evil speaking, derogating from the glory of God. God's glory or name in itself is inviolable, but blasphemy doth what it can to violate it Blasphemy consists—

1. In attributing to God what is not congruous to Him. As to say. He is the author of sin; He sees not, He hath forsaken the earth (Eze ); He is like unto man (Psa 50:21). 

2. In detracting from Him what belongs unto Him. As to deny His providence, His omniscience, His omnipotence, as, "can He provide a table in the wilderness?" (Psa ); If He should make windows in heaven could this thing be? (2Ki 7:2). 

3. The doing of such things as cause God's name to be blasphemed. As, "The name of God is blasphemed among the Gentiles through you." As there is practical atheism, so there is practical blasphemy (Tit ). "In that they have committed a trespass against Me." The doubling of the word in the Hebrew notes the greatness of their sin, and progress in their wickedness. They sinned not ignorantly, or of common infirmity, but with a high hand. They spake against the true worship of God, and practised contrary thereunto. Wilful sinning is a reproaching of God, and provokes Him greatly. "They have committed a trespass against Me." They have spoken against My worship, and run out to other ways which I forbade them. Other sins they have committed which I could have winked at, but when they sin wilfully, despising Me, My laws, My worship, they reproach, blaspheme, provoke Me so, that they shall hear of it. Son of man, go and speak to the house of Israel; go and tell them how they have dealt with Me, and how I take it. Such sins deserve death (Num 15:30). "The soul that doeth ought presumptuously, whether he be born in the land, or a stranger, the same reproacheth the Lord."The Hebrew word here rendered "reproacheth" is the same as that rendered "blasphemed" in Eze 20:27. For he that reproacheth the Lord blasphemes Him, and he that blasphemes Him reproacheth Him: they are joined together (2Ki 19:22). There was no mercy for those who sinned in that manner (Heb 10:26-27). Many commit such trespasses in these days, by speaking against providence, ordinances, Scriptures, angels, Christ, God himself; and so sin away mercy and their own souls at once. David prayed that God would keep him back from "presumptuous sins" (Psa 19:13); and we have need to do it, for there is that in our natures which carries us on strongly towards them. Solomon saith, "Happy is the man that feareth always; but he that hardeneth his heart"—that presumeth, that is wilful, pertinacious—"shall fall into mischief," into mischievous sins, into mischievous judgments.—(Greenhill.)



Verses 30-38
(Eze .)

EXEGETICAL NOTES.—The prophet addresses the men of his day, showing that they are equally guilty with their fathers. They are to receive just retribution, and to be purified among the heathen.

Eze . "Are ye polluted after the manner of your fathers? and commit ye whoredom, after their abominations? These interrogations are intended to imply a strong affirmative.

Eze . "Even unto this day." "The note struck in the question of Eze 20:29 is still maintained, not merely to express astonishment, but still more to compel self-reflection. I ask, what further communication you would have?"—(Lange.)

Eze . "We will be as the heathen" They flattered themselves that the heavy judgments which the prophets had threatened would not be inflicted; that they could accept without molestation the state of the heathen, and the responsibility of the heathen. "That which cometh into your mind shall not be at all." That wish is declared to be impossible, for they stood before God on a different foundation from the heathen around them. "Here we have the announcement of their continued punishment. The heathen stood under the divine long-suffering (Rom 3:25); not so Israel, to whom God had so gloriously made Himself known. Wherein the heathen may prosper, therein Israel must decline. The designation of the heathen gods as wood and stone, alone sufficient to counteract the strange notion which attributed a real existence to the heathen gods, is taken from Deu 4:28; Deu 28:36."—(Hengstenberg.)

Eze . Surely with a mighty hand, and with a stretched-out arm, and with fury poured out, will I rule over you." "Their thought was, that they should become like the heathen in the lands of the earth, to serve wood and stone; that is to say, we will become idolators like the heathen, pass into heathenism. This shall not take place; on the contrary, God will rule over them as King with strong arm and fury. The words, "with a mighty hand, and with a stretched-out arm," are a standing expression in the Pentateuch for the mighty acts by which Jehovah liberated His people from the power of the Egyptians, and led them out of Egypt (Exo 6:1; Exo 6:6; Deu 4:34; Deu 5:15; Deu 7:19, etc.). By the introduction of the clause, "with fury poured out," the manifestation of the omnipotence of God which Israel experienced in its dispersion, and which it was still to experience among the heathen, is described as an emanation of the divine wrath, a severe and wrathful judgment.—(Keil). "For the friendly and gracious government of God they have given Him little thanks, and have wickedly withdrawn from Him. As God, however, must come to His sovereign rights, so His sovereignty now assumes a terrible form."—(Hengstenberg.)

Eze . "And will gather you out of the countries wherein ye are scattered." "Although Keil explains the ‘leading out' as neither local nor material, yet we do not understand it with him of a spiritual separation from the heathen world (to which they are immediately brought, Eze 20:35), ‘lest they should be absorbed in it,' etc., but of an aggravation of their exiled condition, a spiritual experience of it, so that they should know and feel that they as the people of God were once more in the wilderness, but not at all in the same sense as before (Deu 8:15; Deu 32:10)."—(Lange.)

Eze . "The wilderness of the people." In ancient time, Israel had been trained and disciplined in the literal wilderness (Deu 8:15-16); now God was about to send them to a new school of affliction, among the busy, populous world. There they would be made to feel their isolation severely. "The wilderness is designated as ‘the wilderness of the peoples', in contradistinction to the former wilderness, where was only the howling of wild beasts (Deu 32:10), lions, serpents, and the like (Deu 8:15; Isa 30:6). The new wilderness is one in which Israel is in the midst of the peoples, and can therefore be no ordinary wilderness, for wilderness and peoples exclude one another. It must rather be a symbolic or typical designation of the state of punishment and purification. The interchange of type and thing is in Eze 20:36 separated. From the defect of historical notices concerning the state of the exiles, we cannot show the fulfilment of this prophetic announcement. It is natural, however, to suppose that the part taken by the exiles in the political intrigues of the home country brought upon them also severe sufferings."—(Hengstenberg.) "There will I plead with you face to face." "Jehovah threatens to deal with them as in open court by clearing those who had repented of their wickedness, and punishing the obstinate as He had done their fathers of old."—(Henderson.)

Eze . "Like as I pleaded with your fathers in the wilderness of the land of Egypt." "They were not led into the wilderness of the peoples as a punishment; although on account of their disobedience it often became a place of punishment; but the divine intention was to try them, to prove them (Deu 8:2, etc.), from which resulted separation of individuals, purification, which was so strongly urged upon them in reference to Egypt, whither they were always looking back (Num 20:5; Num 21:5)." (—Lange.)

Eze . "And I will cause you to pass under the rod" The reference is to the rod of a shepherd counting his sheep (Lev 27:32). "A shepherd lets his sheep pass through under the rod for the purpose of counting them, and seeing whether they are in good condition or not (Jer 33:13). The figure is here applied to God. Like a shepherd, He will cause His flock, the Israelites, to pass through under His rod, i.e., to take them into His special care."—(Keil.) "And I will bring you into the bond of the covenant." "By this we are not merely to understand covenant punishments, but the covenant promises must also be included. For not only the threats of the covenant, but also its promises, are bonds by which God trains His people. The Hebrew word is not only applied to burdensome and crushing fetters, but to the bonds of love as well (Son 7:1-6)."—(Keil.) The "bonds" of God's covenant are those of love (Hos 11:4).

Eze . "The rebels." Those who would not have the Lord for their king (St. Luk 19:14; Luk 19:27). "I will bring them forth out of the country where they sojourn, and they shall not enter into the land of Israel." Canaan was called "the land of their pilgrimage" (Exo 6:4). They had debased the land which God gave them to dwell in by their idolatries, and so it became to them the land of bondage. Therefore God would bring them out of it, and send them to wander in the world's wilderness. Through unfaithfulness they were unable to enter "into God's rest" (Psa 95:11), that rest which remaineth only for those whose God is the Lord (Heb 4:9). "The language here implies that the great body of the nation should be recovered from idolatry, and return to their native land, and that only a portion would continue in a state of rebellion against Jehovah, and consequently remain in exile" (Henderson.) "And ye shall know that I am the Lord." "This is the painful experience that will sooner or later force itself upon all those who despise salvation."—(Hengstenberg.)

HOMILETICS

(Eze .)

GOD HIDING HIMSELF FROM ISRAEL PROFESSING TO SEEK HIM

The Elders professed that they had come "to inquire of the Lord." But they came insincerely. That High-place still remained as a witness to their idolatries (Eze ). In spite of the reformations under Hezekiah and Josiah, and the frequent warnings of the prophets, they worshipped false gods even in front of the Lord's Temple (1Ki 11:7). Hence God's final refusal, through His prophet, "I will not be enquired of by you" (Eze 20:31). Why did God hide Himself from His people, who, through these Elders, were professing to seek Him?

I. Because of their continuance in the sin of idolatry. They were polluted after the manner of their fathers (Eze ). God encourages all who seek the truth in sincerity, even though it be through ignorance and superstition. But when the truth we seek is a delusion, which we wilfully follow—a mere idol, God hides His face from us. 

1. Idolatry obscures man's natural knowledge of God. It leads the religious instinct astray, and into all that is debasing and vile. Though it may call in the aid of beauty and refinement, yet it has ever a degrading and downward tendency. 

2. Idolatry in the chosen people was the rankest transgression. They were God's people by vocation, by covenant, by special providence. This sin was, therefore, the worst that Israel could possibly commit. And it shewed further,—

(1.) The power of bad example. The corrupting influences of the idolatries around them. 

(2.) The perils of all pomp and glaring externals in religion. They were attracted by the outward and the sensual, which were the characteristics of heathen worship.

II. Because of the impossibility of their becoming in all respects like the heathen. They might imitate their customs, worship their idols, and sink down into their degraded condition; yet they could not be made to stand on the same footing before God. 

1. They could not get rid of their responsibility. God had made Himself known unto them by revelation. Therefore they could not be judged as the heathen, but by a different standard. Men will be judged by the highest standard revealed to them, and not by the lowest, which they have chosen in their sin and folly. 

2. God's long suffering towards the heathen did not apply to Israel. The patience which God showed towards the heathen could not be expected towards those who had higher religious advantages. 

3. It is impossible so to obliterate the past as though it had never been. The memory of the past makes our whole life one. We cannot part from our former selves. However Israel might have sunk into idolatry, the fact of their glorious privileges in the past still remained. None of those who dwell in a land visited by the light of God's Revelation can become, in all respects, like the heathen. We may choose the sins of heathenism, but we must be judged as those who have had opportunity for the knowledge of God.

(Eze ).

1. The Lord doth distinguish His people from others. "I will cause you to pass under the rod." I will examine which are sheep, and which are goats, and will sever the one from the other. Christ knew His sheep, His little flock, from all the goats of the mountains. When the men appeared with weapons of slaughter in their hands, and execution was to be upon Jerusalem, the Lord made His people to "pass under the rod." He numbered them, and set His mark upon them, that they might not perish in the common calamity (Ezekiel 9). 

2. Though God's people do go out from Him, and violate the covenant, yet He will not let them so go, but will bring them under His power. These had transgressed the covenant, broken the bonds, cast off the ways of God, thought to exempt themselves from His rule over them, but, saith the Lord, "I will bring you into the bond of the covenant;" you shall be under my power and law. Though I suffer Babylonians and other nations to be at their own disposal, yet it shall not be so with you who are my people with whom I am in covenant, and to whom I must be faithful whatever you are to me, and will be known to be your God and Sovereign. I will have account of you, and make you know that you are under my bonds, and not Babylonish ones. 

3. God's dealings with His people is very different. He brings them "into the bonds of the covenant," to see what they are; if they be goats, wicked, He punishes them and purges them out; if they be sheep, though they have gone astray, He pardons them and enables them to yield to covenant obedience. He purged out the wicked by judgments and death, and preserved the others. The righteous were jewels, and therefore spared; the wicked were stubble, and therefore destroyed. 

4. Though the wicked be among the godly yet they shall not always be so. "I will purge out from among you the rebels, and them that transgress against me." It is God's method, even here in this world, ofttimes to separate the wicked from the godly, to fan out the chaff from the wheat. 

5. Whatever man's thoughts are of the world, they are but sojourners therein. "I will bring them out of the land of their sojournings," were it Canaan or Babylon, they were no more than "sojourners." Wicked men think they are heirs to, owners and lords of the earth (Psa ). David, though king in Israel, yet acknowledgeth himself a sojourner, as all his fathers were. They spent a few days therein, and so passed away, and this was his condition. Let us look so upon ourselves, and "pass the time of our sojourning here in fear" (1Pe 1:17); and mind that city which hath foundations, out of which, if we be once possessed, we shall never be removed. 

6. When God brings His people into Canaan, He will shut out the wicked, they shall not enter into the land of Israel. Others shall be brought in, but as for those who would be as the world, as the heathen, as Babylonians, they shall never come into Canaan. Canaan was the type of heaven, and this exclusion of these wicked ones, represents the exclusion of ungodly ones out of heaven. However, good and bad are mingled together in this world, and oft in the church, yet when God brings His people to the heavenly Canaan, no unclean thing shall enter there (Rev ; 1Co 6:9). 

7. Mercies and judgments make God known experimentally. "Ye shall know that I am the Lord." God would purge out the rebels from the obedient; there was mercy. Keep them out of the land of Israel; there was judgment. The rebels should know and acknowledge Him to be Jehovah, being convinced with the equity of His judgments, and affected with the severity of them. The godly should do it, being convinced and affected with the nature, greatness, needfulness, and freeness of that mercy. Judgment upon these rebels was mercy to the godly; and mercy to the godly was mercy to the rebels; and both were brought to acknowledge the Lord. Mercies and judgments work most affectionately and effectually upon the godly; for it is said, "Ye shall know," ye that are purged, ye that shall come to the land of Israel.—(Greenhill.)

(Eze ).

"And I will bring you into the wilderness of the people, and there will I plead with you face to face." The history of the Jews is a surprising but most instructive history. These men have been the moral benefactors of the world by what they have said, by what they have done, by what they have suffered. Men have been blessed in them, and all generations have reason to call them blessed. In their prosperity they were the lights of the world; in their adversity they have been the instructors of it also.

The situation of Judea was remarkably adapted to the moral purposes God had in view. Placed in the centre of those great continents of the ancient world, at the head of the Mediterranean, and surrounded by those empires and dynasties which contended for the sovereignty of the East, they were happily so situated as to convey the light of truth in different directions. They were in the direct line of intercourse between the Assyrians and Egyptians, and a prominent object of attention to the Grecians and Romans. It was a place of great resort though little engaged in commerce. Frequent embassies were exchanged by the Jewish government and foreign nations, which rendered their laws and customs, and, above all, their Scriptures known.

But, strange to say, in their adversity they have been quite as useful as in their prosperity. In prosperity they held the lamp of truth to the view of the nations; in adversity they carried it wheresoever they wandered; a striking proof that if we will not voluntarily honour God in our enjoyments, He can make us honour Him in our distresses. In their very captivities they were made a blessing. They were scattered for their own sins, but God brought a revenue of glory to Himself and a harvest of blessing to the world from that very event. God brought them, as the text says, into the wilderness of the nations. They were scattered into all lands,—many of them never returned, and the ten tribes still are mixed with the nations.

The subject arising from the text is, The mixed character of Divine dispensations. Not all judgment, lest we despair; nor all mercy, lest we presume. Affliction is here traced in its causes, design, consolations.

I. The causes of affiiction. These are to be traced to human sinfulness. Israel's sorrows are here traced to Israel's sins. Though the righteous and wicked are both involved in the same calamities, yet God has different ends in the same dispensation. That which hardens the one, softens and sanctifies the other. The two chief sins of the Jews were—

1. The abuse of mercies (Eze ; Hos 2:8). Teaching that sins under or after peculiar mercies are greatly offensive to God. Jesus said, "Go thy way, sin no more, lest a worse thing come upon thee." It is a remark respecting Solomon's idolatries that he fell into them "after the Lord had appeared unto him twice." The aggravations of David's sin (2Sa 13:7). Sins under or after special mercies will meet with a severe rebuke. Nothing more distresses the conscience than the remembrance, in darkness, of abused light; in desertions, of neglected love. Great opportunities of service neglected, and great gifts unimproved, involve guilt. 

2. The abuse of trials. This involves guilt, and calls down heavier afflictions. This constitutes the peculiar instruction of their history. They were now in captivity. The elders of Israel came to Ezekiel in the most hypocritical manner. They proposed to consult God about their joining the people of the country, abandoning their religious peculiarities, and conforming to the customs of the heathen. God would not be consulted, but instructs Ezekiel to detect and expose their hypocrisy. It seems they had not openly expressed the sentiment, but it was "in their mind" to say, "we will be as the heathen to serve wood and stone." This calls down the threatening of the text (Eze ). Religion is the best armour, but not the best cloak.

Guard against taking occasion from your afflictions of plunging into greater guilt. Many fail to improve their afflictions, but it is awful indeed to be the worse for them like Ahaz, who, in his distress, sinned yet more. It is a fearful thing to have hard hearts under softening providences, and to have proud hearts under humbling ones. We may say of affliction as Paul said of the Law, "That which was ordained to life, I found to be unto death." Men's hearts are of an anvil temper, made harder by affliction, and reverberate the blow. Guard against going farther from God under trials, against having recourse to sinful means and worldly appliances to extricate yourself from calamity, against despising "the chastening of the Lord, or fainting when thou art rebuked of Him." This course will either call down greater judgments, or provoke God to withhold chastisement altogether: which is the greatest of all judgments. The wrath of God is then suffered to accumulate, till it breaks down all the fences and barriers that restrained it, and then comes upon us to the uttermost. They that will not fear shall feel the wrath of heaven. The rods shall be changed into scorpions. "God shall wound the head of His enemies, and the hairy scalp of such an one as goeth on still in his trespasses" (Psa .) The chapter closes with solemn threatening (Eze 20:47.)

II. The design of affliction. God has designs of love in bringing them into the wilderness. "Then will I plead with you face to face." He pleads with them, not against them. 

1. With convincing power. He will be justified when He speaketh. Job complained against his friends, but not against God. David was "dumb with silence" when the hand of God was upon him. 

2. With compassionate tenderness (Hos ; Hos 2:19-23). 

3. With long forbearance and condescension.

III. The consolations of which this state is susceptible. 

1. From the Author of affliction consolation is derived. God brings us into the wilderness; He neither drives us there nor leaves us there. Affliction is not casual, but designed by Him who knows us better than we know ourselves. It "springeth not from the dust." God pleads with us there. Better to hear His voice in thunder than to be deserted by him altogether. Better for Adam to be called from his hiding place by a voice of terror than to be allowed for ever to separate himself from God. It is rebuke, not destruction; mercy, not judgment; life, not death. It is the death of the sin, not the death of the soul. God says, "I will allure her." 

2. From its design. The design of affliction is to embitter sin, to separate the sin that God hates from the soul that He loves, to improve the character, to promote spirituality, to prevent greater sufferings, to inspire sympathy, to further usefulness, to prepare for higher enjoyments. God says, "I withheld thee from sinning against Me" (Gen ). Paul was kept from pride, how? by the thorn in the flesh. God prevents us by the blessings of his goodness. By affliction, God promotes self-knowledge, humbles us and proves us to know what is in our heart. "I little thought," says one, "that I was so proud till I was called to stoop; or so impatient till required to wait; or so easily provoked till I met with such an offence; or so rooted to earth till so much force was required to detach me from it. 

3. From its promised support. "I will be with thee in trouble." "I will never leave thee nor forsake thee." 

4. From its ascertained issue.

IV. There are some special lessons to be learned. 

1. Take heed that you do not plunge yourself into a wilderness. By careless, sinful, inconsistent conduct. Self-made troubles are hard to bear. 

2. If you are in scenes of difficulty, be anxious to converse with Him who brought you there. Though He "plead with you face to face," do not shun the intercourse, but submit, say, "Show me wherefore thou contendest with me." 

3. Pray for those who are in the wilderness without a shepherd, and without a hope. The heathen, the Jews, the ungodly, etc. 

4. Rejoice that the permanent home of God's people is not the wilderness. They are there but for a short time on their way to a better country.



Verses 39-44
(From MSS. Sermons by the Rev. S. Thodey.)

(Eze .)

EXEGETICAL NOTES.—The prophet now declares the promise for the future. Israel is to be gathered again, and to be converted to the Lord.

Eze . "Go ye, serve ye every one his idols, and hereafter also if ye will not hearken unto Me." "Jehovah here utterly disowns all relationship with the rebels. He would have idolatrous worship severed from all connexion with His name. The tone in which they are addressed is one of the keenest irony. Compare Rev 22:11. It is as much as to say, Well, since you will not listen to Me and return to My service, you may take your own course; we henceforth part company. The expression "and afterwards" is intended to give emphasis to the address, and anticipates the continued apostacy of the rebels." (—Henderson.)

Eze . "In the mountain of the height of Israel." Mount Moriah. "There shall all the house of Israel, all of them in the land, serve Me." Not the former rebellious house of Israel (Eze 20:39), but the people now restored to the practice of true religion. They should all congregate at the appointed festivals as of old, at Jerusalem. "There will I accept them, and there will I require your offerings and the firstfruits of your oblations, with all your holy things." The Lord will then accept them with delight, and all their sacrificial gifts and offerings. This promise implies the bringing back of Israel from its banishment.

Eze . "Your sweet savour." Heb., Odour of satisfaction. "This is the technical expression for the cheerful (well-pleased) acceptance of the sacrifice, or rather of the feelings of the worshipper presenting the sacrifice, which ascends to God in the sacrificial odour (Gen 8:21). The thought therefore is the following: When God shall eventually gather His people out of their dispersion, He will accept them as a sacrifice well-pleasing to Him, and direct all His good pleasure towards them."—(Keil.) "And I will be sanctified in you before the heathen." "The restoration of the Hebrews from the captivity and the re-establishment of their religious services, would have the double effect of procuring honour to Jehovah from the surrounding nations, and attesting in their own experience the happiness springing out of the true knowledge of the Divine character.—(Henderson.)

Eze . "And there shall ye remember your ways." In Eze 20:40 the outward acts of the religion are described; here we have that inner condition of spirit, that heart of repentance, which alone can make such acts acceptable to God.

Eze . "And ye shall know that I am the Lord, when I have wrought with you for My name's sake." "The gathering of Israel from among the heathen will be fulfilled in its conversion to Christ, and hitherto it has only taken place in very small beginnings. The principal fulfilment is still to come, when Israel, as a nation, shall be converted to Christ."—(Keil.)

HOMILETICS

ISRAEL'S CONVERSION TO THE LORD

I. The divine method in their conversion. 

1. They were urged to decision. "Go ye, serve ye every one his idols" (Eze ). Make your choice, at once; let there be no double-heartedness. Make full proof of the idols ye have chosen, "If the Lord be God, follow Him; but if Baal, then follow him" (1Ki 18:21). This would have the effect of detecting hypocrites, and bringing the true servants of the Lord to a full determination. 

2. They are brought to contrition. Contrition for past sins always accompanies true conversion. Such a condition is produced 

(1) By a remembrance of sin as a transgression against God. "Ye shall remember your ways, and all your doings wherein ye have been defiled" Eze . Ye shall think of your sins as having defiled your souls, and therefore were contrary to the nature and will of a God who is holy, and whose commandment is holy, just, and good. 

(2.) By self-loathing. "Ye shall loathe yourselves in your own sight for all your evils which ye have done." The conviction of sin, when brought home to a man, makes him to see himself in the true light.

II. The results of their conversion. 

1. They should be in reality what they had hitherto been only in name. In Eze , they are addressed as, the "House of Israel," though they went after their idols. The name was but a hollow unreality. They are now the true "House of Israel" (Eze 20:40). They should still worship on the height, but that would be on God's holy mountain and with a pure worship (Eze 20:28). 

2. They should render an acceptable worship (Eze ). As they were in a right state of heart, their service of worship and offerings would be well-pleasing unto the Lord. The principle of Divine worship, in both Testaments, is the same,—"In spirit and in truth." 

3. The penalty of their sin should be remitted. For their sins they were scattered; now they are to be restored (Eze ). 

4. They should give God all the glory. His forbearing mercy. His forgiving mercy. His mercy so great as not to be restrained by all their sins from granting the greatest gifts. 

5. Their conversion would promote the true knowledge of God. 

(1) Among the nations around them. "I will be sanctified in you before the heathen." (Eze ). The heathen would see that the God of Israel was holy, just in all His ways; yet merciful, and faithful to His covenant promises. 

(2) Among themselves. "And ye shall know that I am the Lord." (Eze ). And there is a knowledge of God which we can gain from the history of His dealings with His ancient people. We see that God brings His purposes to pass amidst all human opposition and rebellion. We know that, in the worst times, there has always been an elect, remnant of faithful men to glorify Him. And the history of the past assures us that it will be thus in the future.

(Eze ).

"I will accept you with your sweet savour." The spirit of the Gospel is observable under the law. There can be but one way to heaven. David, Isaiah, Ezekiel, and Daniel were sinners saved by grace as much as Paul, and Peter, and John. And they were saved by the same Mediator. Let us consider the blessings promised in the text, and then we shall give some directions for the attainment and preservation of the enjoyment it reveals.

I. Some remarks upon the blessing promised. These are acceptance with God through a Redeemer, through His grace and righteousness. His sacrifice is as a sweet smelling savour, and the worship of His people is as incense acceptable to Him. Acceptance stands opposed to condemnation, and is enjoyed through faith in Christ. 

1. This blessing is the grand discovery of the gospel. It is the design and end of all God's communications with men—"God in Christ reconciling the world unto Himself." 

2. It is always the result of an experience of the work of grace upon the soul. It puts the life of hope into obedience. Our persons must be accepted before our works. 

3. It secures the true and right enjoyment of all temporal blessings. To a man who has no sense of God's friendship, the best earthly enjoyments lose their charm; and to a man who has hope of pardon through Christ, all outward trials lose their sting. 

4. It is essential to a victory over death and a joyful eternity.

II. Some directions for the attainment and enjoyment of this blessing. 

1. Look carefully to the fact of your own acceptance of Christ, and to the sincerity of your hearts in their covenant closure with Christ. See that you take him, with the happiness He has promised, for your All. Take heed of looking after another felicity, or cherishing other hopes than those of which He is the Author and object. Christ is the great promise made to faith; and faith is the soul's acceptance of Christ as He is freely promised. To present Christ before us with all his gifts and blessings is the design of the Gospel; and to rest in Christ as the fountain of all our hope and joys is the first act of a believer. God prays you to accept Christ: as though God did beseech you by us, we pray you in Christ's stead be ye reconciled to God. 

2. Cherish habitual and confiding thoughts of the freeness and riches of God's grace through a Redeemer. This will greatly kindle that love which brings its own evidence of its truth. This will make God appear more amiable in your eyes, and then you will love him more abundantly; and as your conscious love to Him increases your doubts and apprehensions will give way. So much love, so much comfort. Those right apprehensions of God also will do much to drive away those terrors which arise from false apprehensions of Him. Delightful objects draw the heart after them as the loadstone draws iron. In Christ you see goodness and mercy in its condescension, and brought nearer to you than the Divine nature originally was. In Christ God is come down into our nature, and so Infinite Goodness is become incarnate. 

3. Every day renew your apprehensions of the truth and value of the promised felicity. Consider the end of your faith, in order to see the vain and delusive character of things below. Let not heaven lose with you its attractive force through your forgetfulness or unbelief. He is the best Christian who knows best why he is a Christian. Look upon all present actions and conditions with a remembrance of their end. Value not earthly things beyond their true worth. Be not ambitious of that honour which must end in confusion, nor of the favour of those whom God will call His enemies. 

4. Guard against those snares and temptations which you know to be most hurtful to the life of religion in the soul. 

5. Gather up and improve your own past experience of God's mercy towards you and others. We do God and ourselves great wrong by forgetting, or not improving, our experience of His goodness. God does not give His mercies only for present use, but for the future also. What a wrong it is to God in your next trial to forget His last deliverance! Have not mercies come so unexpectedly, and in such a wonderful manner, that you have (as it were) the name of God written on them? (Jud ). "All my bones shall say, who is like unto thee." You may make great use also of the experience of others.

(From MSS. Sermons by the Rev. S. Thodey).

(Eze .)

1. Sense of mercies, rather than of judgments, makes sin bitter, and leads unto repentance. Their captivity, and the sad things they suffered therein, did not embitter their sin unto them, and break their hearts; but God's kindness in bringing them out of Babylon into the land of Israel, that prevaileth with them; when they had received marvellous kindness from God, then they were marvellously affected, greatly ashamed of their ways, and loathed themselves. Mercies in Zion produced that which judgments in Babylon did not. Great mercies bestowed upon great sinners, do preach the doctrine of repentance most effectually, convincing them strongly of their unworthy and vile carriages towards the Lord. David's kindness brake the heart of Saul, and made him to weep and say, "Thou art more righteous than I for thou hast rewarded me good, whereas I have rewarded thee evil" (1 Samuel 24.) If human favour hath such influence into a sinful heart, what hath Divine? Moses, by his strokes, fetched water out of a rock; David, by his kindness. God sometimes by His judgments humbles men, and brings them to repentance, but mostly by His mercies. The sweet influences of the Gospel have pierced deeper into sinners' hearts than the terrors of the law. 

2. When the Lord gathers up His people out of the world, and brings them into nearer relation to Himself, into Canaan, and Church order, He looks that they should review their former ways and be much affected with them, and thoroughly repent for them. When brought into Canaan, they were not only to eat the milk and honey, to behold the glory thereof, but they were to remember days of old, their sins in Babylon, how they had polluted themselves and provoked the Lord; and thereupon to mourn kindly for their unkindnesses to Him, who hath showed such marvellous loving-kindness unto them. When God brings man out of the world now unto Zion, gives them the milk and honey of the gospel, shows them the glory thereof, then they look back, wonder at their wickedness, and loathe themselves for it, saying, Who is like unto us in sin and wickedness, and who is like unto our God in grace and goodness, in pardon and forgiveness? (Mic ). When it shall please God to bring the Jews out of that Babylon they are now in, unto the true Canaan, the Church of Christ, they will remember their iniquities, their bitter and bloody doings against Christ, mourn and loathe themselves for the same (Zec 12:10; Rev 1:7).) 

3. When repentance springs from sense of love and kindness, as it is real and deep, so it is secret and universal. They should, being brought into Canaan, not only remember their sins, but they should loathe themselves, be displeased so with themselves, that they should smite and abhor themselves, and that in their own sight, and for all the evils they had committed; when no eye saw them, they would spread all their sins before them, and in the sight and sense of them be vile in their own eyes.—(Greenhill.)



Verses 45-49
(Eze )

EXEGETICAL NOTES. The destruction of Jerusalem under the image of a forest devoured by fire.

A comparison of these verses with Eze , shows that they belong properly to Ch. 21. They form the commencement of that chapter in the Hebrew Bible.

Eze . "Set thy face towards the south." "There are three words in the Hebrew text of this verse to empress south. They are merely used as synonyms for the sake of varying the expression. The first signifies to be on the right, honoured with reference to the position of the quarter of the heavens when facing the east. The word is used both for the right hand and the south. The second word is of less frequent occurrence, and besides in our prophet, and once in the Pentateuch, is found only in Job and Ecclesiastes. The third word signifies to be dry, dried up: hence the south, where the heat of the sun is most severely felt. All the three terms specially apply here to the southern division of the Holy Land, of which at the time Jerusalem was the capital."—(Henderson) "Drop thy word." "A very common expression for prophetic discourse (Deu 32:2). It is suggested by the rain or the dew, and points to the place of its origin,—above, and also to the beneficial influence which it is intended to exert, and is used even when the discourse does not contain promises merely, but also threatening and judgment, as is the case here exclusively, and to a large extent also in Deuteronomy 32. May it not also hint at the concise, abrupt style of composition adopted in this chapter?"—(Lange) "The forest of the south field." Forest is used figuratively to denote dense masses of people. The densely populated country of Judea 246 is intended. Ezekiel here declares the doom of the Southern kingdom, as Amos had declared the doom of the Northern kingdom (Amo 7:9; Amo 7:11; Amo 7:17).

Eze . "Every green tree in thee, and every dry tree." The righteous and the wicked (Eze 21:3-4) Our Lord probably refers to this passage in St. Luk 23:31. "The flaming fire shall not be quenched." The fierce flame of God's jealousy (Son 8:6). "All faces." "Every single thing in the forest, which is caught at once by the flame. From south to north, i.e., through the whole length of the land. From the terrible fierceness of the fire, which cannot be extinguished, every one will know that God has kindled it, that it has been sent in judgment."—(Keil.)

Eze . "They say of Me, doth he not speak parables?" They wish to get rid of the application of the prophecy to themselves by describing it as obscure. They pretend not to understand it. "At the same time, it contains within itself a request that they may be explained. This request is granted; and the simile is first of all interpreted in Eze 21:1-7; and then still further explained in Eze 20:8, etc."—(Keil.) "The riddle is easy to solve, and the prophet has to do with a sharp-witted people; but the hearers will not understand, because the truth is unpleasant to them, and retire with a certain irony behind the difficulty of the form, and make as if they did not understand. To take away this miserable excuse from them, to punish them for their ironical hardness of hearing, he expresses the same in clear and plain terms in the following passage."—(Hengstenberg.)

HOMILETICS

(Eze .)

"Drop thy word towards the south." Heb. Drop towards the south. The word properly signifies the dropping of the clouds, or rain, and is metaphorically put for prophesying and preaching. These are likened unto rain or the droppings thereof. 

1. In respect of the flowing and succession of one drop after another. "The heavens dropped, the clouds also dropped water" (Jud ). So in prophesying, there is one word, one truth after another. 

2. In respect to the influence thereof. The drops soak into the earth; so words have influence into men's ears and hearts (Deu ). As the rains and dews insinuate themselves into the grass and ground, so do words into the heads and hearts of men (Psa 119:130). 

3. In respect to the trouble and hurt that oft rains and droppings produce. "A continual dropping in a very rainy day and a contentious woman are alike" (Pro ), alike grievous, troublesome, wasting, and wearying; so prophesying of judgments and destruction is grievous and troubles much; it is like great rains and drops (2Ch 34:25). The Hebrew is, "shall drop upon this place." There should be a storm, and such great drops of God's wrath as should consume it. (Greenhill.)

The word of God is rightly likened to rain. Like rain, it descends from above, and not according to man's will; it is also, like it, useful and beneficial; as rain flows down from rocks upon the fields, so the word of God upon the godless, and, on the other hand, into pious hearts; and, like the rain, it is not equally acceptable to all. (Fessel.)

THE PROPHECY OF JERUSALEM'S DESTRUCTION

(Eze .)

Consider this prophecy—

I. As to its form. This prophecy is uttered in a poetical form, most wild and rugged. The awful and the terrible, as well as the beautiful and tender, find their expression in poetry. The imagery here is that of a forest on fire, and its devouring flame raging beyond the control of man. The boldness of the image will account for the strange and wild forms of the expressions used, and the rapid transitions from one thought to another. We can only understand the style of the Bible, in its prophetic writings, when we consider the intensity and depth of those feelings which possessed the minds of the prophets.

II. As to its substance. The "forests" signify multitudes—the great masses of the population upon whom terrible judgments are about to fall. 

1. The judgments are irresistible. The power of God, which is a righteous power, would be at work in them. The storms of the Almighty rush over the forest, and the trees must bend. Moreover, God sends fire, against which nothing can prevail. "The flaming fire shall not be quenched." 

2. The judgments fall even upon the righteous. "And it shall devour every green tree in thee, and every dry tree." The "dry tree" would be fuel for the flame, but so great would be the destruction that even the "green tree" could not escape. Judgment would come even upon the house of God. Even the people of God have sins enough to bring upon them great calamities. "I will kindle a fire in thee," in Jerusalem, the centre of religious life, of Church privileges. Like a raging fire, God's judgments devour all before them. 

3. The ungodly are admonished by the afflictions of the righteous. The prophet Zechariah warns the people that, when the great and noble among their countrymen fall, they cannot possibly escape, "Howl, fir tree, for the cedar is fallen" (Zec .) This is but another form of the Apostle's statement; "If judgment first begin at the house of God, what shall the end be of them that obey not the gospel of Christ?" It is the very truth which the same apostle puts in the form of a question, "If the righteous scarcely be saved, where shall the ungodly and the sinner appear?" When our Lord bids the daughters of Jerusalem to weep for themselves for the destruction which was about to come upon their devoted city, He adds, "For if they do these things in the green tree, what shall be done in the dry?" (St. Luk 23:31). When the green tree cannot stand before the flame, how can the dry tree hope to escape! Christ was righteous, yet He did not escape the judgments of sin. He suffered for sin. "It pleased the Lord to bruise Him and to put Him to grief." "He was numbered with the transgressors." We can see how real a thing sin is, and how hateful in the sight of God, when we reflect how terribly the effects of it were visited upon Jesus Christ, the Righteous. And God employs judgments to purify His people; yet, even in their case, these are truly chastisements. God is specially severe in His judgments upon the chosen people, "You only have I known of all the families of the earth; therefore will I punish you for all your iniquities." His very intimacy with them is put forward as a reason for leaving no iniquity unpunished. In all His dealings with His chosen, God has ever acted upon this principle. Witness the wanderings and sufferings of the patriarchs—the dispersions and captivities of Israel—the untimely death of Moses and of Aaron—the troubles of Eli—the sorrows of David—the present afflictions of the righteous. If the green trees thus suffer, the dry cannot be spared.

III. As to its reception. The prophecy is objected to as obscure, as a dark and mysterious saying. "Then said I, Ah, Lord God! they say of me, Doth he not speak parables?" As if they said, "He is a speaker of parables, a mere utterer of dark sayings." There is probably a vein of irony in these words with which the hearers received the prophet's message; as if they would thus speak, "It is a clever saying of things which sound very terrible, if we could only understand it." Sinners never want excuses for neglecting the prophet's message. Either the message is too dark and mysterious, or else it is too simple. If the prophet announces unwelcome truths, and touches their conscience, they cry out against him. If he threatens God's judgments, he is not to their mind. They will have none but those who prophesy smooth things. Thus men find fault now with God's revelation. If He says what we already know, we think it is superfluous: we do not want a revelation to teach us that. If He says one word beyond what nature or reason might have taught us, we say it is irrational. One plain declaration of the Bible we pronounce as inconsistent with probability, another as inconsistent with some human authority, another as inconsistent with God's justice, and another as inconsistent, with Christian charity. And in the same way men treat the proofs and evidences of religion. One does not like miracles, and another objects to the very idea of prophecy. The one saying, that it is altogether unworthy of God to suspend His own laws; and the other, that it is unworthy of God to dignify human persons by the prediction of their names and deeds. Another will hear of nothing but the internal evidence of the truth, the goodness of the word spoken, the comfort conveyed to his own heart. And what each man does not personally like, he casts aside as of no value. Objections of this kind are often but mere excuses. The real repugnance is to the idea of being taught anything from God or His prophets. Neither the ministry of John the Baptist nor even of Christ Himself could please the evil generation of their day. "But wisdom is justified of her children."

21 Chapter 21 

Verses 1-7
THE FIRE AND SWORD OF DIVINE JUSTICE GO FORTH AGAINST HEATHENISED JERUSALEM. (Chap. 21).

EXEGETICAL NOTES.—The people had turned all their hopes towards the mother country,—the city and kingdom. The prophet shows this to be a delusion. The sword of the Lord will cut off Jerusalem and the land of Israel, both righteous and wicked. (Eze ). The instrument to be used is the king of Babylon, who will draw his sword against Jerusalem and the children of Ammon, first putting an end to the kingdom of Judah, and then destroying the Ammonites (Eze 21:18-23). The design is, to withdraw the people from their delusions, and to teach them that they must trust no longer in human policy but rather in repentance towards God.

Eze . The sword of the Lord is to be drawn against Jerusalem, in which the people placed all their confidence.

Eze . "The holy places." "Heb. sanctuaries. These include not only the temple with its holy places, but also the other edifices appropriated in purer times to Divine worship, and afterwards called synagogues" (Psa 73:17)—(Henderson). Hengstenberg refers the plural to the glory of the one sanctuary, and understands it of "the spiritual abode of the people." Others account for the plural form of the word by understanding it of the individual buildings of the temple, its two or three parts.""The land of Israel." Equivalent to "the forest of the south field." (Eze 20:46).

Eze . "My sword." "The fire kindled by the Lord is interpreted as being the sword of the Lord. It is true that this is a figurative expression; but it is commonly used for war, which brings with it devastation and death, and would be generally intelligible."—(Keil.) "Out of his sheath." The sword of God had rested in its sheath for above 400 years. In the days of David it was suspended over Jerusalem; but the arm of the Destroying Angel was then "stayed." David by God's direction offered burnt-offerings on the very place where the temple was afterwards built; and the destroying sword was returned "into the sheath thereof" (1Ch 21:16; 1Ch 21:27; 1Ch 22:1). God's forbearance was the sheath in which it rested so long. Now Israel had become heathenized, the vile profanation of God's altar was no longer to be endured, and the sword must again leave its scabbard. "The righteous and the wicked." "This is not in contradiction with Eze 9:4, according to which the righteous, amidst the impending catastrophe, are the object of the protecting and sustaining activity of God. For if two suffer the same, yet it is not the same. To those who love God must all things be for the best" (Rom 8:28).—(Hengstenberg.) "There is no real contradiction between the doctrine taught in this passage, and that vindicated ch. 18. Though removed from their native land along with the wicked, inasmuch as they were nationally connected with them, yet the righteous were to be regarded only as the subjects of corrective discipline, whereas to the idolatrous Jews the sufferings were unmitigated punishment."—(Henderson.)

Eze . "From the south to the north." The whole extent of the country, from Dan to Beersheba.

Eze . "It shall not return any more." It shall go on to make a full end. The same idea as in Eze 20:48, where it is stated that the fire of God's judgments shall not be quenched.

Eze . "Sigh, therefore, thou son of man, with the breaking of thy loins." The loins are said to be broken when acute pain robs a man of all power and strength (Deu 33:11). "The more deeply to affect his countrymen with a sense of the dire calamities which were so soon to overtake them, the prophet is commanded openly to assume the appearance of a person in deep distress, clasping his loins with his hands, as sadly bruised; and, giving utterance to piteous groans in the bitterness of his spirit, he was to present himself before them."—(Henderson.)

Eze . "For the tidings, because it cometh." "That which to others is merely tidings, is to the prophet already coming, or it is to him a ‘thing heard' which is passing into fulfilment; therefore his pain. But they shall be compelled to experience in themselves what they perceive in him. In all, courage gives place to terror, activity to prostration, counsel to perplexity. NO one holds out any longer."—(Lange.) "All knees shall be weak as water." They become like water in laxity and incoherence. Their strength is, as it were, dissolved, flows away and is scattered in all directions.

HOMILETICS

(Eze .)

Such fear should possess them upon the tidings of the Babylonish army'S approaching, as should make their rocky hearts melt as snow before the sun, or fat of lambs before the fire; and the hands, spirits, and knees of their stoutest man to be feeble, faint, and weak; so that they should be inept unto all services, especially military ones. 

1. God will have the prophet to see what prophetical signs will do, when prophetical threats did nothing. "Sigh, son of man, with the breaking of thy loins," &c. These were prophetical sighs, representing unto them the great evils which were coming upon them; that so they might consider, sigh in like manner for their sins, and prevent their destruction, or else certainly expect the same. God laid a heavy burden upon the prophet when he is called so to sigh. 

2. Ill tidings sink the hearts and spirits of hypocrites and wicked ones. When they hear of wars and great forces coming against them, not only doth their mirth cease, but their hearts, hands, spirits, knees fail them. When Nebuchadnezzar came their hands were upon their loins, they knew not what to do, whither to go, where to hide themselves. But in Psa , it is said of a godly man, "He shall not be afraid of evil tidings; his heart is fixed, trusting in the Lord."—(Greenhill.)

(Eze .)

GOD'S SWORD OF VENGEANCE AGAINST JERUSALEM

The parabolic character of Eze in the last chapter is continued. Then the destruction by fire was threatened; now it is the sword. Of this sword of vengeance against Israel for their sins we learn:—

I. It was lifted against those things in which the people trusted most. "Toward Jerusalem, the holy places, the land of Israel" (Eze ). The Jews turned their faces towards Jerusalem when they prayed in war, or in a foreign land. The sword of the Lord was to be drawn against all those glories of their country in which they most prided themselves. The candlestick will be removed from unfaithful churches.

II. It was manifestly the Sword of the Lord. "My sword" (Eze ). Human instruments were to be used, human passions; yet behind all these, and directing them, God was working out his own purposes. The swords were His, though men bare them. This will teach us to judge rightly of war, wherein the enmities of nations are so controlled by Providence that they are made to minister to the moral and intellectual welfare of the human race. God "maketh the wrath of man to praise Him," and the "remainder" of that wrath, which might work but unmixed evil, He restrains from so futile a purpose. He can punish by whatever instrument He pleases. And because this judgment coming upon Jerusalem and the land of Israel is described as the sword of God, it follows that that judgment is a reality. The prophet is to drop his word of prophecy toward Jerusalem. That "word" was not a mere sound; but a sword, a real calamity. With God, words stand for things which have a real existence. The threatenings against sinners, however they may be disregarded in the present, will in the future have a terribly real meaning.

III. It was long threatened before it was drawn to smite. "And will draw forth My sword out of his sheath" (Eze ). It had lain in the sheath for 400 years, during all their wanderings and rebellions. The sheath in which God's sword of vengeance lies unused is His forbearance.

IV. It still hangs over unrighteous nations. "It shall not return any more," but "go forth against all flesh" (Eze ). This was the sword of the Chaldeans: it was followed by the sword of the Romans. And so the sword of God will rest not until the last Antichrist and his desolation. Israel fell beneath the stroke of God for her sins, and who then can escape? Whole nations have perished for lack of righteousness.

V. The thought of it should produce the greatest terror and alarm. 

1. In the prophet who utters the threat of it. "Sigh therefore, thou son of man" (Eze ). The sigh is the momentary failure of the heart when suddenly overcome by the thought of sorrow. It answers to the tongue dumb with silence at the tidings of some overwhelming calamity. The prophet charged with the message is to sigh, as if completely overcome. Even God's people may well tremble when they think of His judgments (Dan 9:4, etc.). Christ wept over Jerusalem at the thought of her doom, and as if unwilling to abandon her to her enemies. It is with reluctance that the Almighty Judge pronounces sentence. Judgment is God's "strange work." The preacher who wishes to affect the feelings of others must feel himself. The thought of God's sword of vengeance should produce the greatest terror and alarm,—

2. In the people to whom his message is delivered. If the prophet who simply announces the judgments is bidden to sigh, what must they do on whom the judgments are to fall! The prophet is to sigh for the tidings, "because it cometh." He knows that they shall be fulfilled in grim reality. Therefore he announces that as concerning the people, "Every heart shall melt, and all hands shall be feeble, and every spirit shall faint, and all knees shall be weak as water" (Eze ). They refused to hear, now they shall be made to feel. Those who were so insolent in prosperity, and defied God, become, when His judgments fall upon them, faint-hearted and desolate. "Weak as water:" the strength of the most daring sinners melts away before the righteous anger of God.



Verses 8-17
EXEGETICAL NOTES. (Eze .) The sword is sharpened for slaying. As they are a people who refuse to understand, the judgment is announced in the plainest terms.

Eze . "And also furbished." As if the sword so long unused had rusted in its sheath. "The repetition—a sword, a sword, is not without effect—definitely pointing to the destructive weapon to be employed in the war. To augment the terror which the announcement was calculated to inspire, the sword is described as sharpened, prepared to do execution, and also polished. The glittering of a highly-polished sword, wielded in the sun, is truly terrific (Deu 32:41; Job 20:25").—(Henderson.)

Eze . It is sharpened to make a sore slaughter. Heb. That slaying it may slay. It is made ready not for display, but for its terrible work of judgment. It is furbished that it may glitter. Heb. Have lightning, Comp. Eze 21:28. This is the sword spoken of in Deu 32:41, where the expression, "My glittering sword "is literally" the lightning of My sword." Such also is the sword wielded by the Cherubim (Eze 1:13-14), and by those who were the avengers of God's broken Law. (Exo 19:16). "Should we then make mirth?" Nothing could be worse-timed than to make light of these judgments. "It contemneth the rod of My son, as every tree." "My son," is the same as "My people," in Eze 21:12. The expression, the rod of My son, is the genitive of object—i e., the instrument employed in punishing My son. In accordance with this is the rendering of the Revised Version, "The rod of My son, it contemneth every tree." The sword of Nebuchadnezzar was the rod which punished God's people, and that rod of the universal conqueror set at nought all others.

Eze . "And He hath given it to be furbished that it may be handled." "He hath given," used impersonally for and it is given, according to an idiom common in Hebrew. "The instrument of destruction was quite prepared, and only required to be employed by Jehovah against His apostate people."—(Henderson.)

Eze . "For it shall be upon My people." The object of the Chaldean expedition is here clearly pointed out. The Jews were not to delude themselves with the idea that it was Egypt or any other neighbouring nation that was to come under the judgment of God's avenging sword. The punishment would fall upon themselves.

Eze . "Because it is a trial." "These words point with the utmost brevity to the character of the impending time, which presented itself in rosy hues to the politically excited people. Trial is a terrible word to a people that suffers the deepest calamities. When the trial comes, nothing remains undisclosed, nothing unrequited; every varnish disappears, and all glitter vanishes."—(Hengstenberg). "And what if the sword contemn even the rod? it shall be no more, saith the Lord God." "With a view to the sanguine imaginations by which the people sought to banish the thought of the hardness of the times, the prophet then asks, ‘And how? should the despising rod (the punishment that far outstrips all other punishments, Eze 21:10) not be?' And the answer to this question he gives in the names of God, which utter a loud no to these illusions."—(Hengstenberg.) "If Nebuchadnezzar should really despise the resistance made by the Jewish state, which he did (Eze 21:10)—what was to be expected as the consequence? That state must necessarily come to an end, it shall not be. Such I regard as the meaning of this most difficult verse."—(Henderson.) The general idea of the text is, what if, under this terrible judgment, Judah's temporal power and royalty shall cease to exist? And in Eze 21:27, we are told that this result shall certainly come to pass. But the kingdom shall be restored by One whose sceptre of righteousness despises every earthly power.

Eze . "And let the sword be doubled the third time." "These words are designed to express the tremendous size and power of the sword to be employed. It was no ordinary foe that was to attack the Jews. All hopes of escape were vain. It was a sword that had been well tried, and proved successful in many a battle,—the sword of the slain."—(Henderson.) "Which entereth into their privy chambers." It will invade the sanctity of their houses (Deu 32:25). There may be some reference also to its penetrating into their secret "chambers of imagery" (Eze 8:12).

Eze . "I have set the point of the sword against all their gates." The gates of their city are to be besieged by the naked sword. "And their ruins be multiplied." Heb., And the fallen be numerous in all their gates. "Wrapped up for the slaughter." Rather, made keen, or sharpened, for the slaughter.

Eze . "Go thee one way or other, either on the right hand or on the left, whithersoever thy face is set." The address is to the sword, as if it were an army. The "right" and "left" show how wide is the area over which God shall execute His judgments; so wide that it embraces not only Judea, but a whole group of peoples. The word "whithersoever" seems to imply the idea of direction by the "living creatures" (Eze 1:9; Eze 1:12).

Eze . "I will also smite Mine hands together." "By a strong anthropopathy Jehovah declares He will do what He had commanded the prophet to do (Eze 21:14). Smiting the hands together is an indication of violent grief. "I will cause My fury to rest" signifies, not the forbearing to pour it out in judgment, but the full and permanent infliction of it" (Henderson.) The fury of God is said to "rest" when it reaches its object, thus abiding upon it. "Jehovah will smite His hands together and cool His wrath upon them" (Keil).

HOMILETICS

THE SACRED, TERRIBLE SWORD-SONG

The prophets doubtless treated politics both on their outward and inward side, but only the politics of the kingdom of God (Eze ). God shows us the sword, and waves it over our heads, so that we should be duly and profitably alarmed. He can use every creature as His sword; it is always prepared to execute His command. War as a divine judgment, therefore, for the punishment of evil doers; but it is also a preaching of repentance, when God sharpens the sword and makes it glitter. He who will not submit to the sword of God's word (Heb 4:12) will be overtaken by the sword of the enemy. God Himself takes the offering which men will not give Him voluntarily (Eze 21:10). There can be joy amid the deepest sufferings, but not over another's suffering, especially when it is punishment for sin. The sin of the people presses the sword into the hand for war (Eze 21:11). Sin was also interwoven with the conquering chaplets of the victors, as the dew upon these chaplets was innumerable tears and drops of blood. This must ever be remembered amid songs of triumph! Fortune of war, as men call it, what a sad fortune! God is the judge behind and in the conqueror. "Upon all the princes of Israel" (Eze 21:12.) Even the great have no privilege to sin. Trial is a terrible word to a people that suffers the deepest calamities. A tried sword is a dreadful thing when it turns against a people whom God has given up to judgment. One day an end will be made of all despisers of God and man. The history of the world as the fulfiment of prophecy (Eze 21:14). Symbolical prophecy—the emblems of punishment. Some must prophesy judgment who would so willingly speak of redemption, and redemption alone; men will not have the blessing, and therefore the curse must be exhibited. God's sword draws not back from human elevation; it reaches the dwellers in the valley, and those also who sit on lofty seats. No earthly throne is a protection from the sword of God; the history of the world is filled with proofs of this. The last mighty pierced-through one is Antichrist. Alas, who can hide from the wrath of God!—(Lange.)

(Eze )

"Because it is a trial." We may consider Eze as thus understood: There is cause thou shouldst cry, howl, smite upon thy thigh, because the sword shall be a trial; and what also if it shall not be a despising rod? If it be a trying rod, there is cause enough to mourn, but it shall be a despising rod, and so there is more cause to mourn. If this rod make them not try their ways, repent, and turn, it shall be a rod to despise the stoutest of them and to destroy them. 

1. That the judgments of God are trials. They discover and make known what people are. The fire tries the metals, and declares what is good silver, good gold and what is reprobate. God kept the children of Israel forty years in the wilderness, to prove them, and know what was in their hearts (Deu ). The hard things they met with there discovered some to be murmurers, some idolaters, some fornicators, some backsliders. "It shall come to pass that when they shall be hungry, they shall fret themselves, and curse their king and their God" (Isa 8:21). When evil was upon them, then their wickedness appeared. So Jehoram said, "This evil is of the Lord, why should I wait for the Lord any longer?" His vileness came out in the time of his distress. When great winds are abroad, they discover what trees are sound or rotten. 

2. God tries before he destroys. Rods of trial came before rods of destruction. When the sword is drawn, furbished, and whet, the Lord tries men thereby, whether they will consider their ways, repent and turn to Him, before He cut and destroy therewith. Tidings and terrors of the sword precede the strokes of it. God tries His people by threatenings, by bringing judgments near unto them, by inflicting lesser judgments upon them, before He makes an utter destruction of them; that they may learn righteousness, humble themselves, and so either prevent the judgments, or have them turned into mercies. 

3. When rods of trial do us no good, then follow rods of destruction. When the trying rod hath been despised, then comes the rod that will not regard high or low, prince or people. At first God did lightly afflict Zebulun and Napthali, but that being in vain, afterwards He afflicts them more grievously (Isa ). When Dimon profited not by her first strokes, God laid more upon her (Isa 15:9). When smiting the lintel of the door, and shaking the posts, did not prevail, then did the Lord cut and slay with the sword (Amo 9:1). If fear work not, He hath a pit; if that do it not, He hath a snare (Isa 24:17-18). When paternal chastisements profit not, God hath destroying judgments. He will deal then with men, not as erring children, but as open enemies.—(Greenhill.)



Verses 18-22
EXEGETICAL NOTES.—(Eze ). The sword of the king of Babylon will smite Jerusalem, and then the Ammonites.

Eze . "Appoint thee two ways, that the sword of the king of Babylon may come." The force of this word, "appoint," is to draw a symbolic sketch, to give an ocular demonstration. Ezekiel is to draw on a table or tablet a sketch of the siege of Jerusalem. The Hebrew word rendered "choose" in the latter part of the verse has the primary meaning of to cut, and points to the cutting or engraving of a representation. "Both twain shall come forth out of one land." Or, the land of one, i.e., the land of the Babylonish king, from which both ways shall proceed. "Choose thou a place, choose it at the head of the way to the city." "The ‘one land' whence the two ways proceeded was that of Babylon, and the ways ran in a westerly direction; the more northerly by Riblah in Syria; and the more southerly by Tadmor, or Palmyra, in the desert. The former was that usually taken from Babylon to Jerusalem; the latter from the same city to Rabbah on the east of the Jordan. The prophet is directed to choose a place at the head of the way, or as it is literally, to cut a hand (Heb. yod, a hand or a sign), a sign pointing to the direction in which the Chaldean army was to proceed. This he was to place at the head or commencement of the way, where the two roads separated, each taking its own course; while we are necessarily to understand its being made to point towards that which the King of Babylon was to select, as we are taught in Eze 21:21. Our authorised translators have adopted the secondary signification of the word to cut, by rendering it choose. That the hand is not supposed to have been formed by sculpture, would appear from the circumstance that, in case it had been so, a different Hebrew verb would have been employed. It may have been made of wood, just like our finger-posts, with the representation of a city cut in it. The word city is purposely indefinite, the Article being left to be supplied by the consciences of those whom the prophet addressed."—Henderson.)

Eze . "That the sword may come to Rabbah of the Ammonites." "It may at first sight appear inappropriate that Rabbah, the metropolis of the country of the Ammonites, should be mentioned before Jerusalem, the guilty city against which the prophet was especially commissioned to denounce the Divine judgments; but, considering to what an extent the Jews had adopted the idols of the Ammonites, there was a singular propriety in first taking up the heathen city, to intimate that as the Jews had participated in its crimes so they might expect to share in its punishment. Rabbah of the children of Ammon, so called to distinguish it from a city of the same name in the tribe of Judah. It was built on the banks of the river Moret-Amman, which empties itself into the Jabbok." (Henderson.) "Judah in Jerusalem the defenced." The royal house of Judah was the special object of Nebuchadnezzar's indignation. "The defenced"; same word as in Deu 28:52, "thy high and fenced walls, wherein thou trustedst." It was Zedekiah's trust in the strong fortifications of Jerusalem that led him to break faith with his sovereign. "Instead of simply expressing the name of Jerusalem, the other metropolis, that of the inhabitants is prefixed, to mark them as the guilty objects of the Divine indignation. The reason why Jerusalem is here said to be defenced would seem to be to intimate the vain confidence which the Jews reposed in their fortifications." (Henderson.)

Eze . "The King of Babylon stood at the parting of the way, at the head of the two ways, to use divination; he made his arrows bright, he consulted with images, he looked in the liver." "Nebuchadnezzar is supposed to have marched his army to a certain point to the west of Babylon, where the road branched off into the two referred to. The ‘parting' (Heb. the mother of the way), so-called, not as generally supposed, because there the road divided, for that is immediately afterwards described as the head of the two ways, but because it was the principal road. Here the monarch is represented as having been at a loss to determine which of the routes he should take; and, in order to decide, as having recourse to divination. Of this as practised by the ancients there were different kinds, some of which are here mentioned. ‘Made his arrows bright;' Heb. he shook the arrows—i.e., the helmet, quiver, or whatever else they were put into. It is most probable that he caused the name Jerusalem to be inscribed on one arrow, and Rabbah on another, and mixing them with others, determined to march against the city whose name was first drawn out. This mode of divining by arrows was practised by the Arabs till the time of Mohammed, who strictly prohibited it in the Koran. Another species of divination to which the King of Babylon had recourse, was that of looking into the liver or the entrails of a newly-killed sacrifice, and judging that any undertaking would be prosperous or otherwise according as they were found in a healthy or unhealthy state. This art is mentioned by Diodorus as practised among the Chaldeans. Not satisfied with the use of these two species of divination, Nebuchadnezzar consulted the Teraphim, which appear to have been penates or family gods, from whom it was thought possible to obtain information relative to future events (Gen 31:19; Gen 31:34; Jud 17:5; Jud 18:14)."—(Henderson.)

Eze . "At his right hand was the divination for Jerusalem." The king with his right hand draws out the arrow on which was marked the name Jerusalem. The omen decides for him, and he is represented as holding up the arrow to encourage his army in their march against Jerusalem."To open the mouth in the slaughter." "This expression cannot well be taken in its usual signification of murder, but must be understood, as Gesenius explains, as an outbreak of the voice; both terms thus energetically expressing the horrible war-shout of the Chaldean soldiers when commencing the attack."—(Henderson.) "The slaughter-cry of the besiegers is called slaughter, because the slaughter is virtually contained in it."—(Hengstenberg).



Verses 23-27
EXEGETICAL NOTES.—Eze . Though this announcement of God's judgments will appear to the people of Judea as a deceptive divination, yet it will surely come to pass. The prophet, however, sees beyond all these evils the hope of redemption. The Messiah is promised, who is to be the founder and restorer of perfect right on earth (Eze 21:27). See also, Psalms 62; Isa 9:6; Isa 42:1; Jer 23:5; Jer 33:17.

Eze "And it shall be unto them as a false divination in their sight, to them that have sworn oaths, but He will call to remembrance the iniquity, that they may be taken." "Though the Jews were prone themselves to believe in divination, yet they affect to despise it when it tells against them. The second ‘to them' may be understood to refer to the Jews, as they had come under solemn engagements to be subject to the Babylonians, but those engagements they had violated; and for this, as well as their other sins, they were now to be punished. The oaths were those the Jews had taken to the King of Babylon. ‘He will call to remembrance,' refers to Nebuchadnezzar, to whom the Jews had proved faithless, and who now should recall to their mind the crime of perjury, of which they had been guilty."—(Henderson).

Eze . "So that in all your doings your sins do appear." They dragged their old sins into light again by the new enormities which they committed. Their rebellion against God is here spoken of as "your iniquity," "transgressions," "sins." These words are the same as those mentioned in connection with the offerings on the day of Atonement, when "a remembrance was made of sins" (Leviticus 16; Heb 10:3). Then the people confessed their sins and were forgiven; but now they refuse to acknowledge their guilt (Eze 18:2), and so their sin is "discovered," it stands over for punishment.

Eze . "And thou, profane wicked prince of Israel." Zedekiah is pointed out by name as the prince whose wickedness had desecrated his character as the Lord's anointed. "When iniquity shall have an end." Heb., In the time of final iniquity. Their iniquity was now full, when justice can no longer stay her hand (Gen 15:16). It was the treachery of Zedekiah towards Nebuchadnezzar that brought their national affairs to the crisis, to the time of judgment. In the person of that wicked prince the temporal sovereignty of David's house received a wound from which it never recovered. He brought complete destruction upon the Jewish state.

Eze ."Remove the diadem." More accurately, "the mitre." Besides this passage, the word is found only in Exodus 28, 29, 39; Leviticus 8, 16; and it is always used of the High Priest's mitre. "The crown" The regal crown. This word occurs in the books of Samuel, Kings, and Chronicles, but only in the history of David's conquest of Rabbah (2Sa 12:30); 1Ch 20:2)."Ideally regarded, the king bears, as the representative of the whole people, along with the crown, the head band, or priestly cap. The two are closely connected. The crown without the band is an empty show. The forgiveness of sins, which was secured by the mediation of the high priest, whose dignity was overthrown with the fall of the sanctuary forms the foundation of all the royal blessings of God. In the Messiah, in whom the kingdom attained to its full reality, a real union of the kingly and priestly offices is to take place (Zechariah 6), which were practically divided under the Old Testament on account of human weakness."—(Hengstenberg). "This shall not be the same." (Heb.) This is not this. The meaning is that there shall be a complete revolution in the existing state of things. By a sad reversal, the hallowed nation is unholy; the mitre which had written on it, "Holiness to the Lord," is profaned, the regal crown disgraced by such wickedness is laid in the dust. All things, hitherto sacred, have now become unreal, and must be swept away by "a righteous judgment." Exalt him that is low, and abase him that is high." "In a general overthrow the low is exalted even by the fact that it becomes like the high, who are involved in the same downfall. The people have in their procedure turned the lowest into the highest, and in just retribution the same takes place in their experience. All is levelled."—(Hengstenberg)."This is not to be taken as the enunciation of a general truth, but it is to be understood specifically of the Messiah and of Zedekiah. There is a direct reference to the Messiah in the following verse. The two are here placed in the strongest contrast:—the root out of the dry ground (Isa 53:2), whom the prophet sees in the future, and the haughty monarch immediately present to his view upon the royal Jewish throne. The commands given in this verse are a strong mode of declaring prophetically that the things should be done."—(Henderson).

Eze . "I will overturn, overturn, overturn it" (Heb.) An overthrow, overthrow, overthrow, will I make it. The threefold repetition is intensive, conveying the idea that there shall be overthrow upon overthrow. "And it shall be no more." The words can be rendered, even this is no more. The kingdom, though constituted by God Himself, should perish, as though it had never been. "Until He come, whose right it is; and I will give it Him." There is an evident reference here to Gen 49:10. Judah's royalty is taken away, but not for ever. His inherent dignity persists through all the wreck of his fortunes and hopes, until it is assumed by the Messiah, who has both the right and the power to rule. The outward royalty and priesthood must pass away, but the true King of Israel is coming, who is also a "Priest upon His throne." (Zec 6:13; Act 3:14; Heb 7:26; Zec 9:9). "Nowhere is there rest, nowhere security, all things are in a state of flux, till the coming of the Great Restorer and Prince of Peace. He to whom this right belongs, and to whom God will give it, is the Messiah, of whom the prophets from the times of David onwards have prophesied as the founder and restorer of purest right on earth (Psalms 72; Isa 9:6; Isa 42:1; Jer 23:5; Jer 33:17)."—(Keil). "It is not expressly said what was to be given Him, and should stand waiting for its proper possessor till He should come; but the context forbids us to understand anything less than what was taken away—the things represented by the priestly mitre and the royal crown. The true priestly dignity, and the proper regal glory, were to be gone for a time into abeyance; some partial, temporary and fluctuating possession of them might be regained, but nothing more; the adequate and permanent realization was only to be found in the person of Messiah, because in Him alone was there to be a fitting representation of the Divine righteousness. It is true that there was something like a restoration of the standing and honour of the presthood after the return from the Babylonian exile; and if the ideas currently entertained upon the subject were correct, there might appear in that a failure of the prophecy. But there was no right restoration of the priestly, any more than of the regal dignity at the time specified; it was but a shadow of the original glory. For there was no longer the distinctive prerogative of the Urim and Thummim, nor the ark of the covenant, nor the glory over-shadowing the mercy-seat; all was in a depressed and mutilated condition, and even that subject to many interferences from the encroachments of foreign powers. So much only was given, both in respect to the priesthood and the kingdom, as to show that the Lord had not forsaken His people, and to serve as a pledge of the coming glory. But it was to the still prospective, rather than the present state of things, that the eye of faith was still directed to look for the proper restoration. And lest any should expect otherwise, the prophet Zechariah, after the return from Babylon, took up the matter, as it were, where Ezekiel had left it, and intimated in the plainest manner, that what was then accomplished was scarcely worth taking into account; it was, at the most, but doing in a figure what could only find its real accomplishment in the person and work of Messiah (Zec 6:14). Thus the mitre and the crown were both to meet in Him, and the temple in its noblest verse be built and the glory be obtained, such as became the Lord's Anointed to possess. Meanwhile, all was but preparatory and imperfect."—(Fairbairn).

HOMILETICS

(Eze .)

The word "overturn" is trebled, to show not only the certainty and evidence of the thing but the gradation and continuance of it; for the kingdom of Judah by certain degrees fell from its height. After that Zedekiah was deposed, there was no crown nor king more in Judah. After the captivity there were no kings, but governors, captains, rulers; after them the high priests had the power, in whose hands it continued, even to Hyrcanus, who usurping kingly authority was miserably stain—Herod, a stranger, succeeding. "Until He come whose right it is." The crown shall neither fit, nor be fastened to any head, till He come that hath the right to it; and that is neither Nebuchadnezzar nor Zerubbabel; nor Aristobulus, Alexander, or Hyrcanus, who assumed kingly dignity to themselves, in time of the Maccabees; but Christ the Messiah, who is the true Heir and Successor of David, when He comes, shall raise up the kingdom of Judah, being miserably afflicted, destitute, and lost to the eye of the world; He changing it into a spiritual kingdom, shall restore it to a higher glory than ever it had. The crown here was reserved and laid up for the Lord Christ, who was born King of the Jews (Mat ); to whom the angel told Mary that the Lord should give the throne of His father David, and that He should reign over the house of Jacob for ever (Luk 1:32-33). Nathaniel called Him "the King of Israel" (Joh 1:40). The Father hath appointed Christ to be king of Israel, gave Him power (Isa 9:6; Mic 5:2). Christ claimed to be such Himself (Joh 5:22). "And I will give it Him." Christ, when He comes, shall not be kept off from His rights. Though He come in a mean and low way, yet He shall be king and reign.

I. The Lord doth lay the glory of crowns and sceptres in the dust when He pleases. "I will overturn." There is no crown so sure to any mortal's head, no kingdom so stable, but the Lord can pluck away the crown, shake the kingdom to pieces, throw out the possessors, and dispossess their heirs. Sometimes the Lord doth suddenly overturn empires and kingdoms (Dan ); sometimes He proceeds gradually as with the kingdoms of Israel and Judah. "I will be unto Ephraim as a moth, and to the house of Judah as rottenness. A moth eats up a garment by degrees, now it makes one hole in it, and anon another; so rottenness enters by degrees into a tree, first into one branch, then another, after into the body and root. So God, by degrees, wasted and consumed these kingdoms. Be it suddenly or gradually, He overturns them when He pleases. He breaks the slaves of the wicked, and the sceptres of the rulers (Isa 14:5).

II. When God overturns crowns and kingdoms He keeps those in such a condition while he pleases. "And it shall be no more, until He come, whose right it is." This was near 500 years; for from Zedekiah's deposal to the birth of Christ were 492 years, which was a long season for His crown and kingdom to lie in darkness, and a desolate condition. Hosea told us long since that the children of Israel should "abide many days without a king and without a prince" (Hos ). The kingdom of Israel was overturned by the hand of God above a hundred years before the kingdom of Judah, and lies overturned to this day; and so hath been above two thousand years in a sad, dark, distressed condition. Their sins were great, which caused the Lord to overturn them, and He lets them lie under the punishment of their iniquity many years. When kingdoms are down, many may strive to lift them up to their former dignity, but it cannot be till the Lord's time come.

III. The Lord Christ; the promised Messiah, was the true King of Judah, and Prince of Zion. "Until He comes whose right it is, and I will give it Him." The Father had appointed Him to be King, given Him the kingdom, and made it known long before His coming in the flesh. He was the Shiloh, the Prosperer, unto whom the gathering of the people should be; He gathered Jews and Gentiles together. He was spoken of as the "Star of Jacob," and the "Sceptre" who "should rise out of Israel" (Num ). In many other places of Scripture, the kingdom of Christ, His right thereunto, and the Father's donation thereof unto Him are spoken of. The people's hearts were towards Him, and they would have made Him a king (Joh 6:15). However He appeared to the world, the Apostles beheld glory and majesty in Him (Joh 1:14; 2Pe 1:16); and Pilate wrote over His head, "This is Jesus, the King of the Jews" (Mat 27:37). Christ was born a king, died a king, He lives and reigns at this day King of Zion, and of all saints (Rev 15:3).

IV. The wisdom and goodness of the Lord towards His people, that when He tells them of the severest judgment, He mingles some mercy. Though He threatens their Church and State for a long time, yet He tells them of the coming of Christ who should be their king, wear the crown, and raise up the kingdom again. This was a great mercy, in the depth of misery; if they lost an earthly kingdom, they should have a spiritual one; if they lost a profane and temporal king, they should have a king of righteousness, an eternal king. It is the method of the Lord, when He is bringing in dreadful judgments upon His people, that have provoked Him bitterly, to lay in something that may support and comfort those who have served Him faithfully (Amo ). Here is goodness with severity.

V. That how contrary soever God's actings appear, yet He will make good His promises. The Lord had promised to set up His son Christ to be King in Zion, the hill of His holiness (Psa ); that the Government should be upon His shoulder (Isa 9:6); that He would "cause a Branch of righteousness to grow up unto David, and He shall execute judgment and righteousness in the land (Jer 33:15). What likelihood was there that these things should be, when the Lord overturns the land, plucks up all by the roots, and lays all in a dead condition, and that for many days and years? They might have thought and said, Surely, this death of the crown, of Church and State, will be the death of all those and other promises; but it was not so. Though a sentence of death was upon the land, upon the Jews, yet the living God kept life in the promises, He remembered them, and said, I will give it to Him, He shall have this land, the kingdom and the crown, He shall sit upon Zion, reign and execute judgment. The actings of God sometimes are such, that to man's apprehensions they will make void the promises of God. In Psa 77:7-8; saith Asaph, "Will the Lord cast off for ever? And will He be favourable no more? Is His mercy clean gone for ever? Doth His promise fail for evermore? God's hand was heavy upon him, his soul was greatly afflicted so that he questioned the truth of God's promises, and was ready to despair. But what saith he in the tenth verse, "This was my infirmity." There was no infirmity in God; He had not forgotten His promise, it was not out of His sight, though out of Asaph's. Man's faith may fail him sometimes, but God's faithfulness never fails Him (Psa 89:33). God's operations may have an aspect that way; the devil's temptations and our unbelieving hearts may not only make us think so, but persuade us it is so; whereas it cannot be so, for the Lord will not suffer it, He will not make a lie in His truth or faithfulness; so the Hebrew is: He is Truth, and not one of His promises can fail. This must afford strong consolation unto all that are under any promise of God.—Greenhill.

(Eze .)

JERUSALEM'S FALL AND RISING

The prophet announces the fall of the temporal sovereignty of David's house in the person of Zedekiah. He declares his message as the word of the Lord, "Exalt him that is low, and abase him that is high" (Eze ). This may be considered as the principle upon which God acts in His government of mankind throughout all ages. When the mother of our Lord thought of the honour which had been bestowed upon her, that one so obscure and lowly should be chosen to bring forth the Saviour of the world, she broke forth into a song of praise, saying, "He hath put down the mighty from their seats, and exalted them of low degree" (Luk 1:52). Christ taught the general principle, "Everyone that exalteth himself shall be abased, and he that humbleth himself shall be exalted" (Luk 17:14). Even the great French sceptic, Bayle, says of these words, that they contain "the abridgment of all human history." Such is the law of God's kingdom. Jerusalem is to fall, but in due time to be raised to a better and nobler condition. Her true King will come unto her in the person of the Messiah. Her fall is to be unto rising (Eze 21:27).

I. Jerusalem's fall. 

1. It is portrayed by an enigmatic representation. The event is now near and the prophet is bidden to portray the judgments which are to fall upon Jerusalem. He draws a symbolic sketch of the siege of the city, representing the advance of Nebuchadnezzar towards it from his own country. The King of Babylon is seen standing on the highway, at a point from which two roads diverge, one leading to Jerusalem, the other to Rabbah. Which road shall he take? He determines his course by augury in three of its branches, employing divination by arrows, by images, and by the appearance of the entrails of a newly killed sacrifice. The omens all point to Jerusalem as the first object of attack. Thus Providence so ordered it that judgment must begin at the house of God. 

2. The threat of it is received with irreverent credulity. When the Jews hear that the King of Babylon is advancing against Jerusalem they make light of it. They say that the king has been misled by a false divination (Eze ). They forget that they themselves were deluded by vain divinations and lying prophets (Eze 21:29; Exo 13:6-7; Exo 22:28). They despise augury when it is against themselves. In their infatuation they cannot read the signs of the times, nor see that their judgment is nigh at hand. They readily take refuge in any interpretation of events which can lend some support to their vain hope. They are blind to the sad facts of their own spiritual condition, which must inevitably draw these judgments upon them. They have the worst omens against them, their iniquities, transgressions, sins (Eze 21:24); and, more particularly, their treason and perjury (Eze 21:23). And all this was "discovered" sin, it affected the social and political life of the nation; it appeared before the eyes of all men (Eze 21:24). 

3. The instrument which was to bring it about was chosen of God. The human instrument who was to compass the fall of Jerusalem was the King of Babylon, who, in this instance, was God's servant for judgment. Though an heathen king, and one who consulted augury, he was truly an instrument in the hands of God for the correction of His people and for working out His purposes towards mankind. God can guide even men's appeals to chance, and overrule them for His own purpose (Pro ). The Magi, who were worshippers of the hosts of heaven, and who thought that they could read in them the destinies of nations, were yet led to Christ by a star. Apart from all his consultation of omens, the King of Babylon had justice on his side. He was truly a chosen vessel to accomplish God's righteous will concerning Jerusalem. 

4. The blame must be charged upon the Jews themselves. "Because ye have made your iniquity to be remembered" (Eze ). The King of Babylon must not be charged with their disasters, nor his resorting to divination, but to their own treason and perjury they must impute the blame. It was not their father's sins but their own that brought destruction upon them. 

5. Judgment was inevitable. "Jerusalem the defenced" (Eze ) must fall. The measure of her iniquity was full. Justice could forbear no longer. In Zedekiah the iniquity of the nation culminated. (Eze 21:25). In him the sovereignty of David's house came to an end.

II. Jerusalem's rising. In one man Jerusalem fell, but a greater Man shall restore it. The sovereignty of David's house came to an end in Zedekiah, but not for ever. Jerusalem has a future. She shall rise from her ruins in a far more glorious form than that in which she was lost, even as the "Jerusalem which is above, the mother of us all" (Gal ). 

1. The rising is to come through the Messiah. It is not by a doctrine, or a truth, but by a person that God will deliver His people. Zedekiah represented the nation in its fall; Christ in its rising. The Messiah is the rightful sovereign of men (Eze ). He is the true priest, and the true king. All others are but shadows of Him. He alone has the supreme right and power. Among the Israelites the offices of priest and king were jealously separated; but in Christ they can be united with perfect safety, for He is both holy and just. 

2. The deliverance through the Messiah only comes after the complete wreck of the nation's fortunes. "I will overturn, overturn, overturn it; and it shall be no more" (Eze ). This complete destruction issued in that fulness of time in which the Son of Man should come. The Messiah appeared upon the wreck of the world's hopes. Judah's royalty had long been laid in the dust, Greece had long ago fallen, and Rome was fast sinking into decay, when God sent His Son to redeem the world. Men were permitted to make the sad experiment of trying to live without God, in order that they might learn their need of a Redeemer who was the "Desire of all nations."



Verses 28-32
EXEGETICAL NOTES.—Eze . The overthrow of the Ammonites. Israel is to rise after judgment, but Ammon is to be utterly destroyed.

Eze . "Concerning the Ammonites, and concerning their reproach even say thou, the sword, the sword is drawn." "Lest it should be supposed that because Nebuchadnezzar had taken the route to Jerusalem, and not that to Rabbah, therefore the Ammonites should escape being invaded by his army, the prophet is instructed to denounce judgment against them also. The reproach with which the Ammonites are here charged, was their opprobrious and insulting treatment of the Hebrews at different periods of their history, and especially when Jerusalem was taken by the Chaldeans."—(Henderson). "The children of Ammon represents the world—power hostile to the kingdom of God. Yet the representative is not taken accidentally out of the multitude of the heathen peoples hostile to the kingdom of God; but the prophet takes occasion from the circumstances of the time. Ammon had at that time, no less than Judah, incurred the anger of the Chaldeans, and so it was natural to exemplify in him the general truth, the more natural because the vengeance was first to fall on Judah, while Ammon appeared to come out of the affair with high shoes, and mocked Judah, who had to pay the score. "Their reproval"—the insults which they heaped upon Judah. The prophet forsees that the Ammonites, on the approach of danger, will withdraw from the coalition (Lam 1:2), and on the catastrophe of Jerusalem, give free course to their ancient hatred against Judah. Judah exchanges the prophecy that was unfavourable to him for the divination (Eze 21:23), and by this fatal exchange, falls; Ammon exchanges (Eze 21:29) the divination favourable to him, for the prophecy, and thereby prepares himself at all events, for the downfall."—(Hengstenberg).

Eze . "Whiles they see vanity unto thee, whiles they divine a lie unto thee." (Heb). They have seen falsehood for thee, they have divined for thee a lie. The Ammonites also had those among them who practised divination. But these had divined a "lie" for them, promising them peace and safety when judgment was hard at hand. "To bring thee upon the necks of them that are slain." The Ammonites are to be involved in one common ruin with the Jews.

Eze . "I will judge thee in the place where thou wast created." "The Ammonites were not to be carried away captives, like the Jews to Babylon, but were to perish in their own land. While the Jews were to be restored after the captivity had cured them of idolatry, the Ammonitish kingdom was to cease for ever. The prophecy was fulfilled five years after the destruction of Jerusalem."—(Henderson.)

Eze . "I will blow against thee in the fire of my wrath." The idea is not to blow with fire—which is an unnatural figure—but rather a blowing which increases the intensity of the flame. "Brutish men, and skilful to destroy." "The word must be explained from Psa 92:7, ‘brutish,' foolish, always bearing in mind that the Hebrew associated the idea of Godlessness with folly, and that cruelty naturally follows in its train."—(Keil)

Eze . "Thou shalt be no more remembered." Ammon was to perish utterly. For her there was no hope of restoration, like that held out to Israel in Eze 21:27. "From the times of the Maccabees, the Ammonites and Moabites have quite disappeared out of history."—(Hengstenberg.)

HOMILETICS

(Eze ).

1. When God brings judgments upon His people for their iniquities, then their enemies take advantage and revile them. The Ammonites were glad that the calamity of Jerusalem was at hand. They were neighbours of the Jews, brethren also as coming from the brother of Abraham; yet they reproached the Jews and added affliction to affliction (Zep ). The rabbies say, that when the Chaldeans carried the Jews captive, through the land of the Ammonites and Moabites, the Jews wept, and they reproached them saying, why do ye afflict yourselves? Why do you weep? Are you not going to your father's house? They meant Chaldea, which was Abraham's country and habitation. These and many other reproachful speeches they used against the Jews, when they were spoiled and led into capitivity, and "magnified themselves against their border." They said, now their border—their land—should become theirs. Thus they reproached and wronged the Jews. So likewise did the Edomites in "the day of Jerusalem" (Psa 137:7), that was in the day when Nebuchadnezzar's force took and plundered it. They cried, "Rase it, rase it, even to the foundation." The adversaries saw Jerusalem, and did mock at her Sabbaths; they scoffed at all her festivals, religion, and worship. Where is your God, whose days you have so religiously observed? Why did He not defend you from this day of your sufferings? Either He was infirm, and could not, or unfaithful, and would not. 

2. The Lord takes notice of the enemies reproaching His people. He tells the prophet of the reproachings of the Ammonites. Ezekiel was in Babylon, and knew nothing of it, but God heard and observed it (Zep ). God saith in His indignation unto Moab, "Was not Israel a derision unto Thee?" Deny it, if thou darest. I saw it; I heard it This is some comfort to the Church and people of God, that He observes not only the wrongs wicked men do unto His people, but also the reproaching speeches they utter against them (Lam 3:6.) 

3. Reproaching and reviling God's people, when they are in affliction, draws judgments upon the reproachers and revilers. The Ammonites reproached the Jews when the Babylonish sword came upon them, and here the prophet must tell them the sword is drawn and furbished for slaughter. Reproach of this kind is a provoking sin; God's name, truth, ordinances, suffer when His people are reproached for His correcting hand upon them for their iniquities. Moab for reproaching should be reproached; yea, grievously afflicted, yea, utterly destroyed. 

4. When the Lord threatens sinful nations with sore judgments, they have those amongst them which divert them from the truth, possess them with delusions, and put them upon destructive practices. The Ammonites were threatened here with the Babylonish sword, but they neither believed Ezekiel nor Jeremiah, who told them the same thing. Their false prophets, their diviners, beat them off from it, possessed them with vanities and lies, put them upon insulting over the Jews when the hand of the Lord was most heavy upon them, and so brought them to suffer by the same sword the Jews did. It is just with God to give men and nations over to believe lies and lying prophets, which shall lead them to destruction, when they have stopped their ears against the true prophets. Ahab would not believe Micaiah, but the false prophets who spake words according to his mind; but they were vanity, lies and he smarted for it (1 Kings 22) 

5. Though the Lord bears long with sinful nations, yet He hath His days and times of reckoning with them. The day of the Jews was come, and their iniquity had an end. The day of the Ammonites came, and their iniquity had an end. God punished them severely for their sins (Ezekiel 25) Babylon and its king had a time to sin and a time to suffer. God stayed many days, yet had His day, and came at the day appointed (Jer ; Jer 51:13). Babylon was insatiably covetous, robbing the nations of their riches, but all her wealth could not purchase one day's respite from the wrath of God, nor all her waters preserve her from the fire of His indignation. The fire God sent in His day burnt up their habitations, and licked up the water of Euphrates whereon Babylon sat. God bare long with us, and the nations about us, but His day is come, He is visiting; we, they, have had our times of sinning, and must now have our times of suffering.—(Greenhill.)

22 Chapter 22 

Verses 1-16
THE SINS OF JERUSALEM AND ISRAEL: THE GENERAL CORRUPTION OF PROPHETS, PRIESTS, PRINCES, AND PEOPLE (Chap. 22)

EXEGETICAL NOTES.—We have here another description of the sins of Jerusalem and Israel; and thus the judgments predicted in the last chapter are clearly justified. Three words of God are here closely connected together in their substance and design, viz.: 

(1) The blood-guiltiness and idolatry of Jerusalem hastening the coming of the day of retribution, when the city will be an object of scorn to all nations (Eze ). 

(2) The house of Israel has become dross, and is doomed to be melted in the fire of God's righteous anger (Eze ). 

(3) All ranks of the kingdom—prophets, priests, princes and people have become utterly corrupt, and therefore the threatened judgments are inevitable.

This chapter may be considered as standing in contrast with Chap. 20. In this latter, the whole of Israel's history was reviewed as revealing a growing corruption which must of necessity bring down God's judgments upon the people. The present chapter describes the existing condition of Jerusalem. In one case the prophet was commanded to "Make them to know the abominations of their fathers" (Eze ); in the other, he is commanded concerning Jerusalem to "Make her to know her abominations" (Eze 22:2).

Eze . "Wilt thou judge the bloody city?" The same expression as in chap. Eze 20:4, denoting that the prophet's reproof still continues. The question implies the idea that judgment can wait no longer, and the prophet must be wakened up to realise fully the great iniquity of his nation.

Eze . "The city sheddeth blood in the midst of it." "On account of the murders committed in Jerusalem and the offering of children in sacrifice to Moloch, she might well be denominated ‘the bloody city.' In this respect she rivalled Nineveh (Nah 3:1), and might justly anticipate the same doom. Instead of deriving any advantage from their idolatries, they were only involved thereby in ruin" (Henderson). "That her time may come." The limit of her probation—the crisis of judgment (Isa 13:22; Eze 30:3). "Maketh idols against herself to defile herself." By her persistence in iniquity still heaping upon herself moral defilement with all its consequences.

Eze . "Thou hast caused thy days to draw near, and art come even unto thy years." The full term of days and years when the limit of Divine patience shall be reached. "The Jewish commentators distinguish between the ‘days' and the ‘years' here mentioned, interpreting the former of the siege and destruction of Jerusalem, and the latter of the captivity in Babylon" (Henderson). "A reproach unto the heathen, and a mocking to all countries." "Defiled, unclean with regard to the name, i.e. having forfeited the name of a holy city through capital crimes and other sinful abominations."—(Keil.)

Eze . "Those that be near" (Heb.). "The women that be near." The cities of the nations are personified; as in Eze 23:48. "Infamous and much vexed" (Heb.). "Polluted in name, much in vexation. "Her ancient renown had now descended to the dust. She that had been once "great among nations" (Lam 1:1) had now only a pre-eminence in calamity and disgrace. "Formerly Jerusalem had been renowned as ‘the holy city.' Now it had been defiled by every kind of crime. It was also tumultuous, great of confusion, from the seditions and violence which obtained among the inhabitants. To all, both far and near, the Jewish metropolis was to be an object of derision."—(Henderson.)

Eze . "To their power." Heb. "To his own arm." Each man adopted the principle that might was right. With each man the strength of his own arm was his god. "Instead of reigning according to law and justice, the princes of Judah, in the most despotic manner, crushing by the strong arm of power all who were the objects of their personal displeasure."—(Henderson). "To shed blood." "By the repetition of the refrain, to shed blood (Eze 22:6; Eze 22:9; Eze 22:12), the enumeration is divided into three groups of sins, which are placed in the category of blood-guiltiness by the fact that they are preceded by this sentence and the repetition of it after the form of a refrain. The first group (Eze 22:6-8) embraces sins which are committed in daring opposition to all the laws of morality. By the princes of Israel we are to understand primarily the profligate kings who caused innocent persons to be put to death, such for example, Jehoiakim (2Ki 24:4), Manasseh (2Ki 21:16), and others. In the second group (Eze 22:9-11), in addition to slander and idolatry, the crimes of lewdness and incest are the principal sins for which the people are reproved, and here the allusion to Leviticus 18, 19 is very obvious. The third group (Eze 22:12) is composed of sins of covetousness. For the first clause, compare the prohibition in Exo 23:2; for the second, Eze 18:8; Eze 18:13. The reproof finishes with forgetfulness of God, which is closely allied to covetousness.—(Keil).

Eze . "Men that carry tales to shed blood." Heb. "Men of traffic." Describing those who travelled about for the purposes of trade, such as pedlars or wandering merchants. Men of this kind would be likely to become notorious for carrying reports from place to place. Hence the phrase came to be used in the sense of talebearers. In the present instance, the reference is plainly to a class of men whom, in the present day, we should call informers. "They eat upon the mountains." See "Exegetical Notes," (Eze 18:6.)

Eze . "Discovered their father's nakedness." Mother, or step-mother; (Comp. Lev 18:7-8; Lev 20:11; 1 Cor. Eze 22:1.) "Set apart for pollution." "This suggests the idea of a female devoted to prostitution, whereas all that the Hebrew expresses is one that is unclean by reason of the menstrual discharge. The character of the Jews, as here described, is aptly given by Tacitus: ‘projectissima ad libidinem gens, alienarum concubitu abstinent, inter se nihil illicitum' (Hist. lib. v. cap. 5)" (Henderson.)

Eze . "And one hath committed abomination with his neighbour's wife: and another … and another, &c." "There were such cases! Impurity in every form. A specimen of the moral atmosphere as a whole (Eze 18:6; Lev 18:15; Lev 20:12; 2Sa 13:12."—(Lange.)

Eze . "Taken gifts to shed blood." "Gifts,"—the word is here used in the sense of bribes. "Hast forgotten Me, saith the Lord God.""The crowning sin with which the Jews are charged, and that which is strictly speaking the source of all sin, is forgetfulness of God. It is only as God is kept out of view as the omnipresent, omniscient, holy and righteous Governor of the world, that sin can be indulged in"(Henderson.) Two of their prophets describe forgetfulness of God as the root of all their evil (Deu 32:18; Jer 3:21.

Eze . "I have smitten Mine hand at thy dishonest gain." A gesture figuratively describing God's wrathful indignation. "This verse is closely connected with the preceding. This serves to explain the fact that the only sins mentioned as exciting the wrath of God are coveteousness and blood-guiltiness" (Keil).

Eze . "Can thine heart endure, or can thine hands be strong, in the days that I shall deal with thee?" The courage of sinners must fail when the judgment of God reckons with them.

Eze . "And will consume thy filthiness out of thee." "The removal of the uncleanness of Jerusalem is effected by the extirpation of the sinful inhabitants" (Hengstenberg). "The object to be attained by the dispersion of the Jews was their recovery from idolatry and from the polluting influences which followed in its train."—(Henderson).

Eze . "Thou shalt take thine inheritance in thyself in the sight of the heathen." "The only translation of these words, which suits the connection, is that given in the margin of the common version: and thou shalt be profaned in thyself. The meaning appears to be: thou shalt be inwardly conscious of thy polluted condition, and shalt loathe thyself on account of thy sins. There, among the heathen, thou shalt learn to appreciate my character as a God of holiness, righteousness, and truth" (Henderson). "Jerusalem has desecrated the sanctuaries of the Lord (Eze 22:8); therefore shall it also be desecrated for a requital (Eze 22:16). It has wickedly insulted the dignity of God; for this it must suffer the loss of its own dignity. ‘In thee,' so that thou must experience in thyself the desecration; whereas before thou didst send it forth from thee. Such things always return to him from whom they proceed."—(Hengstenberg).

HOMILETICS

THE CATALOGUE OF JERUSALEM'S SINS

I. Consider the sins in detail. The prophet is not now speaking of the sins of their forefathers, but of those of his own day. They were all "abominations" in the sight of God (Eze ), corrupting and daring sins which bring down God's judgment swiftly upon nations. 

1. Blood guiltiness. Jerusalem is called "The bloody city" (Eze ; Eze 22:6; Eze 22:9; Eze 22:12). To be guilty of another's blood is the highest offence which a man can commit against his fellow. When this crime becomes the characteristic of a nation, that nation sinks into a savage and degraded condition. 

2. Idolatry. "Maketh idols against herself to defile herself" (Eze ). In forsaking the worship of the true God they taxed their own powers of invention, and this was a greater wickedness than merely adopting the errors and superstitions which had been handed down to them. 

3. Destruction of the fundamental idea of justice. "To their power to shed blood" (Eze ). As the Heb. has it, to his own arm, i.e., each man made his own strength the rule of right, made of his arm a god. The notion that might is right destroys the very foundations of justice. 

3. Disregard of parental authority (Eze ). The Family is the oldest institution, the most changeless, and it will outlast all others. When the essential laws of the Family are disregarded, the Nation must decay and perish. 

4. Oppression of the suffering and defenceless. The stranger, the fatherless, and the widow (Eze ). 

5. Profanation of God's ordinances. They profaned the sanctuary and the Sabbath (Eze ). 

6. Bearing false witness. "Men that carry tales to shed blood" (Eze ). Base informers and slanderers who scrupled not for their own wicked ends to swear men's lives away. The fact that there were such men in considerable numbers suggests that there must also have been wicked rulers and judges who encouraged such men. 

7. Impurity (Eze ). The individual was corrupted, then the family, and, last of all, the state. God sees such sins when man sees them not. Vices of this kind impair the physical energy of nations, and if unchecked must bring them to destruction. 

8. Covetousness. This spirit of covetousness led them to take bribes, to become usurers, and extortioners. Thus those in authority became corrupted, and the evil spread fast throughout the whole nation. Jewish tradition ascribes the destruction of Jerusalem to covetousness that being regarded as the root of all evil.

II. Consider these sins in their root-principles. 

1. Forgetfulness of God. "And hast forgotten Me, saith the Lord God" (Eze ). Former prophets had reminded them that this forgetfulness of God was the bitter root out of which all their evils grew (Deu 32:18; Jer 3:21). Whatever was good or great in this people arose from their connection with God, so that by forsaking His worship and service they cut themselves off from a glorious past. They who forsake God are bound to follow evil. The morality of a nation cannot be preserved, even by the best rules and resolutions, if the truths of God and immortality are rejected.

"Truth for truth and good for good! Be good. The true, the pure, the just—

Take the charm for ever from them and they crumble into dust."

(Tennyson: "Locksley Hall Sixty Years After.")

2. Selfishness. Having cast off God, each man made himself the centre of all interest, the rule of all duty. Hence covetousness, leading to extortion, oppression, and the taking of bribes, the consequent perversion of justice to the injury of the poor and defenceless. Hence the deification of force—the doctrine that might was right. In such a condition of things each man will regard that which is a benefit to himself as right and good. Whatever a man could get by force would be his, and he would have no right to it longer than he had strength to defend it. Such a doctrine as this would destroy the foundations of morality. 

3. Sensuality. This was another root-principle of the nation's evil. The animal nature was let loose without restraint, and sins were committed which sank men lower than the beast. These sins are described (Eze ) by such words as "abomination," "lewdness," "defiling" and "humbling" those whose chastity they were bound in honour to respect.

III. Consider these sins in their punishment. "I will scatter thee among the heathen, and disperse thee in the countries" (Eze ). This punishment included many afflictions. 

1. The sorrows and dangers of exile. They had to leave their beautiful country with all its hallowed asssociations, their homes, their kindred, their religious privileges which had made them great. They would learn to realize the worth of these when once they had lost them. 

2. Abandonment of their own evil principles. They were permitted to carry out their own evil principles. They had acted like the heathen, and now they shall learn what heathenism means, in its own proper home. God allows men to work out such experiments for themselves; if haply they may come, at length, to the knowledge of their own helplessness. The discipline of failure prepares the way for the glory of God's salvation. The prodigal in the parable thought that he could better himself elsewhere. He is allowed to make the trial, he gets his portion and departs. By the smart of the experiment he is brought to a better mind. Hard experience taught him those lessons which the sober convictions of duty failed to teach. Those who refuse to learn by God's precepts shall learn by His judgments, 

3. They would be a reproach among the heathen. The heathen could only despise them for their folly and inconsistency. They would be "a mocking to all countries" (Eze .) They would witness how great her fall from ancient renown, and point at her the finger of scorn when she had now only the pre-eminence in calamity. 

3. The judgments would be severe and effectual. "And will consume thy filthiness out of thee" (Eze ). The trial by fire is the hardest and most searching of all trials. We can, therefore, only understand this threatening to mean the extinction of Jerusalem's polluted inhabitants. The ungodly are to be separated from the righteous. What a suggestion of the final judgment! 

4. No human power could avert the judgment, or courage resist it. "Can thine heart endure, or can thine hands be strong, in the days that I shall deal with thee?" (Eze ). When sin is committed men imagine themselves strong and full of courage, but how different their bearing when the time of judgment comes! When God once rises up in judgment against sinners, heart and hand, courage and strength fail. There was now no way of escape for the guilty. He against whom they had sinned had uttered His word, and it must be fulfilled to the utmost in dire judgment; "I the Lord have spoken it, and will do it" (Eze 22:14). 

5. The agency of man in the judgment. "Son of man, wilt thou judge the bloody city?" (Eze ). The prophets of old judged the world through the word of the Lord, the apostles through the Holy Spirit convincing the world of sin. St. Paul tells us that "the saints shall judge the world" (1Co 6:2); by which we are to understand, not that they shall sit upon the judgment seat, but rather that they by their righteousness shall condemn those who having the same opportunities yet resisted the grace of God.

(Eze )

1. Sinners are apt to confide in their wisdom, strength, power, riches, or friends. Jerusalem thought that she had wherewith to keep off all judgments or sufficient to enable her to wrestle with them if they came. "Can thine heart endure, or can thine hands be strong?" Jerusalem thought so, had confidence that way, else the Lord would not have put these questions to her. "Thou didst trust in thy beauty" (Eze ); in thy wealth, in thy walls, in thy soldiers, in thy counsellors, in thy temple, in thy mountains, which were thy beauty. In Jeremiah's days it is evident that the wise, the rich, and strong men in Jerusalem did too much confide and glory in their wisdom, their riches, and strength (Jer 9:23). Her confidence was in falsehood (Jer 13:25); that was in things which proved false and deceitful: one of this kind was the Egyptian strength (Isa 30:2; Eze 17:17). It is not good to lean on our own wisdom, to rest upon our own strength, or strength of others; whoever makes flesh within, or flesh without, his arm, lies under a curse (Jer 17:5); but he that trusts in the Lord, and in Him only, he hath the blessing (Jer 17:7). 

2. God hath His times to reckon with sinners. To make them smart for their evil doings. "In the days that I shall deal with thee." God had His day to deal with Egypt (Eze ), with the Midianites (Isa 9:4). Ahab had his day to do wickedly, and God had His day to deal with him (1Ki 22:34-35). Men sin, and think to hear no more of their sins, but God remembers them, and hath His days to visit for them (Rom 2:6; Rom 2:9). 

3. God's judgments discover the vanity and rottenness of human confidences "Can thine heart endure? can thine hands be strong?" In the days when I shall deal with thee, when I shall bring the sword, plague and famine, thy heart will be faint and thy hands feeble. God's judgments are fires which consume man's confidences, and make them see their own weakness. If footmen, horsemen, and the swellings of Jordan weary and sink men, what will the Lord of Hosts do (Jer )? If they cannot bear the lesser judgments, how will they bear the greater? If briars and thorns conceit themselves to be oaks and cedars, can they endure the fire? They will be burnt to ashes (Isa 27:4). 

4. The word of the Lord shall take place, whatever men's thoughts are. They thought Nebuchadnezzar would not come, or if he did, that they and the Egyptians should be able to deal with them, and prevent those evils which were threatened by the prophets; but "I the Lord have spoken it, and will do it. "Neither will the Lord revoke what He hath said, and so prevent judgments intended: "He is wise, and will bring evil, and will not call back His words" (Isa ). Men often speak, threaten, and then after eat their words, call back their threatenings, saying they were uttered in passion, inconsiderately, and so show their folly; but God when He speaks, it is in wisdom, His words shall stand, and not be removed or called back (Amo 6:11). Hence it is that the Lord saith, "They shall know whose word shall stand, mine or theirs" (Jer 44:28). 

5. The Lord by His judgment doth purge out of cities and nations the wicked, and makes them and their wickedness to cease. "I will consume thy filthiness out of thee," i. e., thy filthy ones. God brought the sword, famine, and pestilence upon Jerusalem, and by these did cut off and consume, the filthy ones there (Jer ; Jer 16:4; Eze 8:14). By His judgments the Lord consumes the filthy out of the city and land, and filthiness out of the saints. 

6. The wickedness of God's people doth disinterest them in God; it makes God disown them, and leave them to themselves. They might think and say they were still the people, the "inheritance" of God, that they had an interest in Him; but "thou shalt take thine inheritance in thyself; "I disclaim thee, I cast thee off as profane, and look upon thee no otherwise than I do upon heathens. Israel had cast off the thing that was good, viz., the worship of God (Hos ); and, therefore, the prophet said, "Thy calf, O Samaria, hath cast thee off" (Hos 8:5); that is, thy false worship hath made Me to cast thee off, to declare thee to be none of my city, and thy people to be none of mine. The prophet Jeremiah tells us, that the Jews were once very dear to God, even as dear as a wife can be to a husband; but because, like lions, they carried it stoutly against God, and cried out against Him and His prophets, therefore He forsook them, and gave them into the hands of the Babylonians; and because Jerusalem was as a "speckled bird" in the eye of God, through her variety of gods, altars, superstitions and idolatries, therefore God caused the birds of all the nations to hoot at and hate her, even as birds do a speckled bird, inviting them and all the beasts of the field to come and devour her. And all this because they dealt treacherously, they were hypocritical, they were wicked (Jer 12:1-2; Jer 12:4; Jer 12:7-9). The Jews had been a people precious in the sight of God, and honourable (Isa 43:4); Jerusalem His habitation, and the people of it His inheritance and His glory, whom He protected (Isa 4:5); yet, by their sins they provoked God, so that He gave "His strength into captivity, and His glory into the enemy's hand" (Psa 78:61). 

7. That God's judgments bring people to the knowledge of God. God would scatter them, consume them, cast them off, leave them to themselves, and they should know that he is the Lord. "The Lord is known by executing judgments" (Psa ); His power, His justice, and sovereignty are known thereby, and so men are made to fear and stand in awe of Him. When God is silent, and speaks not by His judgments, men think He is like themselves (Psa 50:21); and are emboldened to sin (Ecc 8:11); but when God thunders by His judgments, they have other apprehensions of Him (1Sa 6:19-20).—(Greenhill).



Verses 17-22
(Eze .)

EXEGETICAL NOTES.—Jerusalem besieged by her enemies is the furnace in which God will refine His people Israel.

Eze . "The word of the Lord came unto me." "This second word of God rests, no doubt, upon the figure in Eze 22:15, of the uncleanness or dirt of sin; but it is not an exposition of the removal of the dirt as predicted there. For that was to be effected through the dispersion of Israel among the nations, whereas the word of God, from Eze 22:17 onwards, represents the siege awaiting Jerusalem as a melting process, through which God will separate the ‘silver ore contained in Israel from the baser metals mingled with it."—(Keil.)

Eze . "The house of Israel is to Me become dross; all they are brass, and tin, and iron, and lead, in the midst of the furnace; they are even the dross of silver." Some kinds of silver ore contain a large amount of copper, iron, and lead, with other impurities. The inhabitants of Judea are described as a mass of the baser metals intermixed with the impure residue of silver. The good silver had been drained out of Judah by death or exile, and those who remained had altogether become a compound of wickedness.

Eze . "So will I gather you in Mine anger and in My fury, and I will leave you there, and melt you." "The smelting is treated here simply as a figurative representation of punishment, and consequently the result of the smelting, namely, the refining of the silver by the removal of the baser ingredients, is not referred to any further, as is the case in Isa 1:22; Isa 1:25; Jer 6:27-30; Mal 3:2-3. This smelting process was experienced by Israel in the last siege of Jerusalem by the Chaldeans."—(Keil). "In the spiritual department, the silver may become altogether dross. The furnace is Jerusalem, according to its destination to serve for a smelting pot. Dross of silver is silver that has become dross. They are all gathered into Jerusalem (Eze 22:19), as the people far and wide, under the pressure of the foe, seek refuge in the fortified city. In the whole section the judgment is regarded not in the light of purification, but in that of destruction, as Ezekiel usually considers the population of Jerusalem as an ungodly multitude doomed to be extirpated."—(Hengstenberg).

Eze . "As silver is melted in the midst of the furnace." "In modern metallurgy, lead is employed for the purpose of purifying silver from other mineral products. The alloy is mixed with lead exposed to fusion upon an earthen vessel, and submitted to a blast of air. By this means the dross is consumed. This process is called the cupelling operation, with which the description in Eze 22:18-22 accurately coincides. The vessel containing the alloy is surrounded by the fire, or placed in the midst of it, and the blowing is not applied to the fire but to the fused metals. And when this is done, nothing but the perfect metals, gold and silver, can resist the scorifying influence. In Jer 6:28-30, we have a perfect description of this process. If we take silver having the impurities in it described in the text, namely, iron, copper and tin, and mix it with lead, and place it in the fire upon a cupell, it soon melts; the lead will oxidize and form a thick, coarse crust upon the surface and thus consume away, but effecting no purifying influence. The alloy remains, if anything, worse than before. The silver is not refined because ‘the bellows were burned,' there existed nothing to blow upon it."—(Smith's Dict. of the Bicle, art. "Lead").

HOMILETICS

God has a threefold smelting furnace. 

1. Of sin. In which one can become dross. 

2. Of trial. In which furnace the silver is tested. 

3. Of judgment. In which even the dross is consumed.—Lange.

1. Churches and states may degenerate from their preciousness and purity, into vileness and profaneness. "It was full of judgment, and righteousness lodged in it" (Isa ), but instead of these, now there was oppression and murder. "Thy silver is become dross, thy wine is mixed with water." Thy money is counterfeit, and thy wine corrupt. Whatever was pure in thee is now corrupted, the law is corrupted with false expositions, the worship is corrupted with idols and human traditions, justice is corrupted with bribery and cruel oppressions, chastity and sobriety are corrupted with lewd and unclean practices. Rome was once a golden city for her faith and holiness (Rom 1:8; Rom 16:19); but now is so corrupt in doctrine, worship, and manners, that she is become "the mother of harlots and abominations" (Rev 17:5). The Seven Churches were once golden candlesticks, but through their corruptions and weaknesses, they soon degenerated into dross. 

2. Men professing godliness, and living ungodlily, are not acceptable to God, nor fit materials of a church. "The house of Israel is to Me become dross;" they profess My name, and so judge themselves good silver; but they live wickedly, and to Me they are no better than dross, than brass, tin, iron and lead, too base materials to make a temple for Me to dwell in, or a candlestick for Me to set a prophetical light in. Whatever profession they make, whatever parts or privileges they have, they are no silver, but the dross, the excrements of silver, which defile, disgrace the name, the Church, the ordinances of God, and must be separated from the gold and silver (2Co ). Many that appear silver unto men will be found dross unto God. Hypocrites and wicked ones are dross; only hypocrites are the "dross of silver." 

3. The greatest part of professors, when they come to the trial, will be found corrupt and naught. "All they are brass, and tin, and iron, and lead, in the midst of the furnace." The furnace discovered them to be base metal. The number of sincere and silver-like Christians will be few. 

4. Those who degenerate from God and His ways shall meet with fury and fire from the Lord (Eze ). When the church of Ephesus decayed in her first love, that of Pergamos turned aside to the doctrines of Balaam and the Nicolaitanes, that of Thyatira to the teachings and seductions of Jezebel; when Sardis abated in her zeal, and Laodicea became lukewarm, the Lord threatened them severely, and at last brake the candlesticks, and put out the lights (Rev 2:3). God will put away all the wicked of the earth from Him like dross (Psa 119:119). 

5. Melting and consuming judgments upon a people are the wrath of God, whoever be the executioners thereof. Nebuchadnezzar should besiege Jerusalem, and make it like a furnace to melt and consume the Jews, and this the Lord owns to be His doing (Eze ). The enemies of Jerusalem were but the vials or vessels by which the fury of God was poured out.—(Greenhill.)



Verses 23-31
(Eze .)

EXEGETICAL NOTES.—The corrupt condition of all ranks of the people as the immediate cause of the destruction of the kingdom.

Eze . "Thou art the land that is not cleansed." The priests, whose office it was to keep the land tree from moral and ceremonial defilement had neglected their duty (Lev 16:19). The whole land had become corrupt, but Jerusalem was to be regarded as a concentration of the iniquity of the whole land. "Nor rained upon in the day of indignation" Heb. "that hath not her rain." The rain which was her proper portion which ought to have fallen upon her. By this rain is signified, the gentle, sanctifying showers of the prophetic word (Deu 32:2). The blame of this desolate state of things is imputed to the prophets who were utterers of vain speeches and lying visions (Eze 22:28). "A land that has no rain in the day of indignation, is a land that in the outburst of the divine judgment finds no grace, and simply, as the connection shows, because its impurity is not removed. The rain in the day of indignation would be a benefit. It would quench the flame of the divine indignation. To the indignation, the full energy of which is here called forth by the uncleanness, may be applied that which is said in the Song of Songs (Eze 8:7) of the fire of love. ‘Many waters cannot quench love, neither can the rivers drown it.'"—(Hengstenberg).

Eze . "A conspiracy of her prophets." These professed to he the messengers of God, but they were conspiring against Him. They were His enemies, even as roaring lions are the enemies of their prey. "The false prophets are first singled out; on account of the greater influence which they exerted in seducing the people by their impious teachings. Not satisfied with each propagating error within his own sphere, they had formed a complot to oppose the messages of the servants of the Lord. Thus forming a powerful body, they resembled a roaring lion, tearing in pieces his prey. Unconcerned about the well are of the souls of whom they professedly had the cure, and intent only upon their own gain, they had occasioned the death of those who perished in the war with the Chaldeans, and thus increased the number of widows"—(Henderson.)

Eze "Her priests have violated My law, and have profaned Mine holy things." The priest's lips should keep knowledge, and give it out as from a pure fountain (Mal 2:7). But these did violence to God's law, both by breaking it themselves and making it void to others by false interpretations. "They have put no difference between the holy and profane." The priests also knowingly admitted persons to God's sacred ordinances, without any regard or discrimination as to their moral or spiritual fitness for partaking of them. They showed utter indifference to all moral distinctions—right and wrong, pure and impure. Upon them lies the woe pronounced upon those who call evil good, and good evil (Isa 5:20). "Have hid their eyes from My Sabbaths." They neither observe the Sabbath themselves, and shut their eyes to the desecration of it by others. Thus they failed to carry out the chief command and reason of their office, which (as laid down by Moses) was "to teach the children of Israel all the statutes which the Lord had spoken unto them." (Lev 10:11). "The law of the Sabbath is given as an example. This they rob of its deep spiritual import, and limit it to the external rest, as if it were given for animals, and not for men, who are to serve God in spirit. Because they thus let down the commandments of God to the level of man, and make them minister to human inclination, God Himself is desecrated by them. "I am profaned among them." In place of the dread and holy God, who visits the iniquity of the fathers upon the children, appears a lax and sin-favouring god, who creates no one, and is glad if any one will only acknowledge him, and is thankful for every bow that is made to him"—(Hengstenberg).

Eze . "Her princes … like wolves ravening the prey." The term "princes" is applied generally to all the political authorities and officials. These, in their rapacity are compared to wolves, which are noted for their fierceness and cruelty.

Eze . "Her prophets have daubed them with untempered morter." "Them," i.e., the princes. These were prophets who meddled with political matters, and upheld the princes in their iniquity. "The false prophets recur here once more, as abettors of the nobles, to whom they hold out deliverance, and thereby confirm them in their shameful course, instead of vehemently testifying against their sins, and setting before them the judgments of God. In Eze 13:10 we have an example of the manner in which the prophets daubed with this untempered mortar. The building of the wall by the people denotes the political activity whereby they sought to raise themselves up—the effort made by the coalition. The false prophets daubed this wall; they gave to the impious and the ungodly movement of the people, that was condemned by the word of the true prophets, the appearance of a higher sanction, and confirmed them in it. The wall is a spiritual one, and so the absurdity suits it as a spiritual mortar. The attempt to put, instead of the spiritual, a material mortar, has arisen only from the want of capacity in expositors to understand the interchange of figure and reality. Nothing can be more absurd than to announce safety to a people living in sin, and to promise success to counsels that are in open contradiction to the revealed counsels of God" (Hengstenberg). These false prophets assured the princes that the King of Babylon would not take Jerusalem, in direct contradiction to the Word of God.

Eze . "The people of the land." "As placed here immediately after the classification of persons holding office, we are to understand the inhabitants generally without distinction of rank or office. Corruption had spread downwards through the whole mass of the community (Jer 5:1-4). They ‘vexed the poor and needy,' they ‘oppressed the stranger wrongfully.' So far from encouraging, by their kindness and holy example, those foreigners who sojourned among them to devote themselves in spirit and truth to the service of Jehovah, the Jews did everything that was calculated to alienate them from His worship."—(Henderson.)

Eze . "I sought for a man among them … but I found none." "Jeremiah, by his powerful preaching of repentance, presented himself as such a public deliverer; but they despised him, and he could gain no position. The man alone is nothing. The position must be added, and the people must gather around him."—(Hengstenberg.) It was expressly forbidden to Jeremiah to intercede for them (Jer 11:14).

Eze . "Their own way have I recompensed upon their heads." Thus the words of Eze 18:30 are fulfilled. They are punished for their own personal transgressions, and not for those of their fathers.

HOMILETICS

THE CORRUPTION OF THE NATION

I. It was spread through all ranks and classes. 

1. Prophets. "They have devoured souls; they have taken the treasure and precious things; they have made her many widows in the midst thereof" (Eze ). They were the enemies of God and of the souls which He had made. By their lying prophecies they brought the judgment of the sword upon the city, so that she was rifled of her treasure and her widows were multiplied. 

2. Priests. Her priests violated God's law; not only by breaking it themselves, but by putting false interpretations on it for the purpose of their own selfish ends. They were ordained to promote holiness, but they put no difference between the holy and the profane, between the unclean and the clean. They destroyed the very foundations of religion and morality. They profaned the blessed ordinance of the sabbath, which God had given to men for rest and worship, and which was wonderfully suited to nourish the growth of religion by promoting serious thought and meditation (Eze ). 

3. Rulers. These no longer ruled by righteousness, but shed blood and destroyed souls to get dishonest gain. And the prophets were linked with them, upholding them in their iniquity (Eze ). 

4. People. These could not be expected to be better than their guides. There was not a man to be found among them to stand in the gap, and to save the land by his righteousness (Eze ). We are reminded how when God sent His son, He was rejected by all these classes in succession,—by the religious teachers, then by the rulers, and, last of all, by the people.

II. We can trace the cause and progress of it. The prophets were utterers of lying visions and spurious oracles. Their object was only to flatter the civil authorities for their own selfish purposes. The priests had lost all sense of sacredness. 

1. The decay of a nation's life begins when false doctrines are promulgated. The history of the children of Israel was the history of religion. They were what they were because of certain doctrines and ordinances concerning God, and His service, and human duty. These were revealed to them from heaven. They were bound by solemn obligations to obey them. And God's law is violated just as much by putting false interpretations upon it as by actual transgression. False doctrines are not immaterial. They are not mere errors of the head,—harmless speculations having no real influence upon life and duty. For it will be found that what is wrong in doctrine springs from the fountain of an evil heart. False doctrines are on the side of the passions. They are human inventions to justify the errors of heart and life. A right life must have right principles for its foundation. If we examine the errors of Popery, we find that they have their origin in corrupt human nature. They have an eye to political ascendancy, to the supremacy of a priestly class, to gain, to worldly ambitions, and to salve the consciences of men by easy and convenient methods of dealing with sin. True teaching concerning God and human duty can alone promote holiness of heart and life, which is the salt of nations to preserve them from corruption and decay. 

2. The decay of a nation's life also sets in when its rulers are no longer governed by conscience. When they set aside God's law of righteousness, and are intent only upon dishonest gain, then they become oppressors of the poor and defenceless, and scruple not to shed innocent blood. 

3. The decay of a nation's life is imminent when priests become mere courtiers. When they flatter those in power, with the view only of advancing themselves. Corruptions of this kind soon followed when Rome embraced the Christian religion under Constantine, by which the clergy acquired political importance. The temptation to worldly ambition was strong, and they yielded to it. They sought to please princes in order to promote the temporal interests of the Church and their own wealth and grandeur. And when princes and priests are corrupted it is no marvel that the evil influence at length affects public opinion. When the reigning powers and public opinion are on the side of tyranny and wrong, corruption must find its way even to the seat of justice. Instead of equity we have caprice and irrational and unjust maxims and practices. And corruption in all these departments soon spreads into family life, and thus the last retreat of a nation's strength and purity is invaded.

III. It brought sure judgment. The dire judgments which fell upon the people were inevitable. They happened by a moral necessity God had done everything for His vineyard that could be done in it, and there remained nothing more to be tried. 

1. The ministry of the true prophets had failed. The people had been instructed and warned. When God's teaching by the mouth of His holy prophets does no good, then have the people judged themselves. When Jerusalem killed the prophets, and stoned them that were sent unto her, then her house was left unto her desolate. "Your house," said our Lord, as much as to say, My house no longer. They had profaned it, and God departed from His temple. 

2. No righteous men were to be found amongst them (Eze ). Abraham's intercession for Sodom teaches us that the presence of a few righteous among a people stays the hand of justice. When those who fear God decline in a land, judgment is coming. 

3. In these judgments God was treating them on their own terms. They had punishment in kind as well as in necessary degree. The priests had made no distinction between the holy and the profane. And thus, by their own admission, they were not "a holy nation." Let it be so, then; let them be profaned by being treated as such. Holiness was the very reason of their existence as a nation, and wanting that, there remained only a looking for judgment. The foundation of their national privileges was thus destroyed. They profaned the sanctuary, and they were themselves profaned among the heathen. They despised God, and they were "lightly esteemed" (1Sa ). "Their own way have I recompensed upon their heads saith the Lord God" (Eze 22:31).

(Eze )

1. There are prophets who will flatter wicked princes and rulers in their evil ways. The princes were ravening wolves, shed blood, destroyed souls, to get dishonest gain, and Jerusalem's prophets daubed them with untempered mortar. They applauded their practices, justified their doings, and told them that God did approve of their ways. It was not the nobles, citizens, but the prophets of Jerusalem which did this. Princes and great ones want not false and lying prophets to bolster them up, and to bear them out in their vile and detestable courses. Ahab was a wicked king, and he had a multitude of flattering daubing prophets (2Ch ). There were "flattering divinations" among the false prophets (Eze 12:24); and with these they bedaubed the wicked princes, and strengthened the hands of evil-doers (Jer 23:14). Flattery is evil in any, but worst of all in prophets, and especially when they have to do with wicked princes, whom they harden in their wickedness thereby, and ripen for destruction. Reproof is a precious balm (Psa 141:5); but flattery is a destructive net (Pro 29:5). Let the true prophets abhor it; and so speak the truth, that they may appeal to the consciences of great and small, as Paul doth (1Th 2:5). 

2. What false prophets give out is unsavoury, and unsound, weak, and useless. It is untempered mortar: it may stick in men's heads a little, to strengthen them to do wickedly; but it will not stick in their hearts, to strengthen them against the day of evil, and to justify their doings. What is there in vanity and lies which can establish? It is truth, and divine truth, which establisheth) (2Pe ); the vain and lying imaginations of men, do deceive and disappoint. Pashur prophesied lies, the things of his own heart and spirit, which himself and others trusted in; but see how he and they who believed him, were deceived and disappointed (Jer 20:6). The scornful rulers which made lies their refuge, and hid themselves under falsehood saying, "the over-flowing scourge shall not come unto us" (Isa 28:14-15). But, see what the Lord saith (Eze 22:17). The hail shall sweep away the refuge of lies, and the waters shall overflow the hiding-place. False prophecies, false opinions, false confidences are all untempered mortar. 

3. The subtlety and impudence of false prophets makes way for their vanity and lies. They say, "thus saith the Lord God, "there is their cunning; and to make God author of their vanities and lies, there is their impudency. They knew that their dreams, visions, vanities, and lies would not take with princes or people if not presented unto them as from God. They did not only abuse men, but they greatly abused God. "They have belied the Lord" (Jer ), and made that to be the word of God which was not; they walked in lies and strengthened the hands of evildoers; which provoked God so bitterly against them, that He saith He would "feed them with wormwood and make them drink the water of gall" (Jer 23:14-15). Many prophets amongst us have belied the Lord, in making some Scriptures speak that to maintain their opinions and tenets which never was the mind of God.—(Greenhill).

(Eze .)

1. God's protection of them. He had a special care of them, being His Church and people, above all others; as the city Jerusalem had a wall about it (Neh ), so God was a wall to the citizens thereof, "a wall of fire round about them" (Zec 2:5; Son 4:12). Lest any should hurt His vineyard, He kept it night and day, watched over it and preserved it.

2. Consider those things which God had given them to be a hedge or wall unto them. 

(1.) Sound doctrine. This was a "hedge" to keep out all errors, corrupt and heathenish opinions, which they were in danger of, having the nations round about them. But God had given them good doctrine (Pro ); right words (Psa 33:4); lively oracles (Act 7:38); faithful commands (Psa 119:86); sure testimonies (Psa 93:5); such as they were to try all doctrines and opinions by (Isa 8:20). 

(2.) Pure worship. This was a hedge between them and the heathen (Deu ). God had appointed them a pure way of worship, which hedged them in from all false ways of worship, from bringing in aught of their own or of others. 

(3.) Good laws. No nation under heaven had such laws to be governed by as the Jews had, and those laws were hedges against all injustice; they might not wrong one another, nor strangers. 

(4.) God had given them good prophets, priests, and princes. The prophets were to preserve the doctrine sound, the priests to keep the worship pure, and the princes to see justice impartially executed. Elijah, a good prophet, was the horsemen and chariot of Israel (2Ki ; 2Ki 13:14); the priests were mediators between God and the people (Joe 2:17); the princes were the strength of the land (Pro 29:4). And more briefly, it was the covenant made between God and this people; He had promised to be their God and to protect them; they had promised to be His people, and to walk in His ways. But—

3. The "hedge" which God had given them was broken, and gaps were made in it. 

(1). The doctrine was corrupted. There was much chaff mingled with the wheat (Jer ); false prophets gave in that to be divine, which was from their own hearts and heads (Eze 13:2-3); they prophesied lies (Jer 14:14); the providence of God was denied, His justice and omnipresence (Eze 8:12; Eze 18:2; Eze 18:25). They taught the people to swear by a false God, even by Baal (Jer 12:16). 

(2). The worship was greatly corrupted. The sanctuary was defiled with detestable things (Eze ). They had brought images and idols into the temple (Ezekiel 8), they had high places and altars in every street (Ezekiel 16.) The statutes of Omri were kept, and the works of the house of Ahah (Mic 6:16); and the fear or worship of God was taught by the precepts of men (Isa 29:13). 

(3). The laws were wrested and perverted, so that there was no justice. They abhor judgment, and pervert all equity (Mic ). According to Isaiah, judgment was turned away backward, and justice stood afar off; they thrust them out of doors, out of their gates and cities, and when they pressed hard to come in there was no admission, the doors and gates were locked and bolted upon them, equity could not enter (Isa 59:14); only oppression was let in (Isa 5:7). 

(4). The men who should have been as strong stakes to keep up the "hedge" were rotten. The prophets were "lions" (Jer ); the priests corrupters and wicked (Lam 4:13); the princes were rebellious, and companions of thieves (Isa 1:23); and all of them make covenant with God (Eze 16:59).

4. How was the hedge to be made up? 

(1.) In public opposing those corruptions which were crept in, and practised amongst them. When of old the Jews had broken down the "hedge" by making a calf, Moses appeared for God against this wickedess; he seized upon the calf, burnt it, and ground it into powder (Exodus 32). When the sons of Levi came to him, he commissioned them to slay the idolators; and this was the beginning of making up the breach. So when Josiah began to purge Judah and Jerusalem from the high places, the groves, images, and altars that were therein, then was the "hedge" making up which they had broken down (2Ch ). In Nehemiah's days, when the "hedge" was new-made about them, there were some who began to tread down the "hedge" and to make a "gap" therein, by doing unlawful things on the Lord's day. The zeal of Nehemiah was kindled, so that he contended with the nobles of Judah, who countenanced them, and did violence to the Sabbath themselves (Neh 13:15-18). 

(2.) In mourning for such breaches, and deprecating the wrath and judgments due for the same. Moses was affected much with what the people had done, and prays and intercedes for them (Exo ). This act was standing in the breach, and making up the "hedge" (Psa 106:23); it kept out the fury of the Lord from breaking in upon them. The intercession of God's servants is a strong "hedge" and wall to prevent judgments. Therefore, when the Lord was resolved upon the destruction of the Jews, He forbade Jeremiah to pray for them (Jer 7:16). 

(3.) In putting things into their primitive condition. When Josiah caused the house of the Lord to be repaired, the covenant with God to be renewed, the law to be read, and the Passover to be kept according to the institution, and all things were brought to their primitive condition (2 Chronicles 34; 2 Chronicles 35), then was the "hedge" made up—then was there a man stood in the gap before the Lord. So, when Jehoshaphat brought back the people from false doctrine, and false worship, to the Lord God of their fathers, then was the "hedge" made up, and God protected them against their enemies.

5. None were found to make up the "hedge." Were there not Jeremiah and Ezekiel, who interceded with God for this people? Were there not many that mourned for the abominations that were among them? (Jer ; Jer 14:11; Eze 9:4; Eze 9:8). It is true Jeremiah did appear for God: he opposed the false prophets, the perverting of justice, the iniquities of priests, princes, and people; but they would not hearken to him (Jer 44:16). They sought to put him to death, and to cast him into prison. And three times God had forbidden him to pray for them. He could prevail with none of them towards making up the "hedge." As for Ezekiel, he was in Babylon, and the Lord looked for a man amongst them in Jerusalem. "I looked for a man among them, "not among you. For the sighers and mourners that were in Jerusalem they did it in secret. They had not spirits to contradict the wicked prophets, priests, and princes; or, if they had, yet they saw there was no good to be done. The times were exceedingly and desperately wicked; a man was made an offender for a word, and a share was laid for him that reproved in the gate (Isa 29:21). It was an evil time, and the time for the prudent to keep silence (Amo 5:12-13). From this subject we learn—

(1) That sin makes breaches and gaps. Their sins brake down the hedge and made those gaps (Isa ). Solomon's sins made such a breach therein that ten tribes were rent therefrom and given to Jeroboam (1Ki 11:31). Sin made the breach between them and other nations, the breach between God and them. Sin makes breaches in churches (1Co 1:11-12), in cities (Luk 19:14), in families (Eze 16:38), in men's names (Pro 6:33), in men's estates (Deu 28:15-16), in men's consciences (Mat 27:3-4; Pro 18:14; Pro 15:4), and between the chiefest friends (Pro 16:28). There are some sins which make such breaches as shake the foundations (Psa 82:5). The laws were their foundations, but the iniquity of the judges moved those foundations out of place, and the state was like a bowing wall and a tottering fence (Psa 62:3). 

(2). When breaches and gaps are made by sin, the Lord lets in His judgments thereby. When they made breaches upon the worship, statutes, and Sabbaths of the Lord, He resolved to pour out his fury upon them and consume them (Isa ). Such is the lesson of the parable (Isa 5:6). 

(3). When the hedge is down, and gaps are made, the Lord looks for some one to appear, so as to prevent those judgments. "I sought for a man to make up the hedge," &c. God expected that they should have repented, and some at least to have said, What have I done? God was displeased, and now He looked that one or other should have showed a public spirit, opposed the sinful practices, and deprecated judgments. He looks in all the gaps round about, and "He saw that there was no man, and wondered that there was no intercessor" (Isa ), none to meet God, to set upon Him by prayer and strong arguments to withhold His judgments. 

(4) Making up the hedge, and standing in the gap, is the way to save a land from destruction. Let man oppose the sinful practices in a land and deprecate the judgments of God, then the Lord will spare a sinful nation, a guilty city (Jer ) In such a case one man may do much. Moses stood in the gap, and diverted the wrath of God (Psa 106:22); Aaron, also (Num 16:47-48). We, through infinite mercy, have had some like Moses and Aaron, to make up our hedges, raise up our foundations, to stop some gaps; but all our gaps are not yet stopped. Are there not gaps in the hedge of doctrine? If it were not so, how came in such erroneous, blasphemous, and wild opinions amongst us? Are there not gaps in the worship of God? Do not many tread down all churches, all ordinances; yea, the very Scriptures? Are there not gaps in the hedge of justice, through which the bulls of Bashan enter, which oppress the poor, and crush the needy (Amo 4:1)? Are there not gaps in the hedge of love; is not that bond of perfection broken? Are there not gaps in the hedge of conscience? Is not the peace broken between God and your souls? Doth not Satan come in often at the gap and disturb you? 

(5) In times of general corruption in Church and State, it is hard to find a man of public spirit to oppose those corruptions, and to wrestle with God for mercy. The Lord "sought for a man amongst them." The judges and great ones did oppress the people, and none appeared publicly for them, to plead their cause and to reprove their oppressors. Many disliked the carriage of things, but they had no spirit to oppose; they were "not valiant for the truth," as Jeremiah saith (Jer ). God doth not say that there were "none," but "none to help, none to uphold." In common corruptions and calamities few have hearts to appear for the public good, against overspreading evils. Sinful prudence, or fear of crushing, makes them silent and lie hid (Ecc 4:1). The oppressions under the sun were great, the tears of the oppressed many, but there was no comforter, none pitied them, none used any means to relieve them (Greenhill).

23 Chapter 23 

Verses 1-4
THE SINS OF ISRAEL AND JUDAH REPRESENTED UNDER THE FIGURE OF TWO HARLOTS. (Chap 23)

EXEGETICAL NOTES.—Samaria and Jerusalem are the capitals and representations of the two kingdoms Israel and Judah. These two cities are presented under the allegory of two harlots who are sisters, and who have practiced whoredom from the days of Egypt onwards. (Eze .)

Eze . The two harlot sisters are briefly described.

Eze . "Two women, the daughters of one mother." "These two cities had a common mother—the Hebrew people; regard being had to what they had become in the possession of that people."—(Henderson).

Eze . "They committed whoredoms in Egypt; they committed whoredoms in their youth." The prophet regards this two-fold divisions of the people as dating long before the time of the separation of the kingdoms. The two kingdoms existed virtually in Egypt in the tribes of Ephraim and Judah. The origin of their idolatry is to be traced to Egypt, where all the tribes alike fell into that sin. It was in the very "youth" of the people that they had become alienated from God. "There they bruised the teats of their virginity.""At that time Israel was still unmarried. The marriage with Jehovah took place when the covenant was made at Sinai. But she was even at that time betrothed. This is proved by what God had done to the Patriarchs, and by the circumcision to which they had submitted; and hence their unchaste conduct fell under the judgment of (Deu 22:23, &c.). Their business was to prepare themselves as a pure virgin for marriage."—(Hengstenberg). "On account of the legitimate relation in which the nation stood to God from its very origin, namely, of a marriage covenant, the political and religious departure of both kingdoms from the principles laid down in the law, appears as wantonness (Eze 16:15). Egypt was the means of exciting the first carnal impulses of the youthful people to a heathenish mode of feeling and action, whereby they were robbed of their virgin purity."—(Lange.)

Eze . "Aholah the elder." This name signifies, Her own tent. Thus it is implied that the worship of the Samaritans was of their own invention and was never appointed of Jehovah. The northern kingdom had erected an altar of her own will (1Ki 12:31-33). "Aholibah her sister." The meaning of this name is, My tent is in her. Jehovah had ordained the temple-worship at Jerusalem. He had chosen Zion for an habitation to set His name there (Psa 132:13-14). "And they were Mine." "Previous to the apostasy under Jeroboam, Samaria, equally with Jerusalem, worshipped the true God. Their inhabitants were sons and daughters of the Lord Almighty. He never renounced His right to the Israelites as subjects of theocracy, but sent prophets to disclose His will to them and warn them against idolatry. The northern kingdom was the sphere of the special labours of Elijah and Elisha."—(Henderson).

HOMILETICS

SPIRITUAL ADULTERY

I. It consists in forsaking the Creator to love and serve the creature. The children of Israel committed whoredoms in Egypt by worshipping its idols. They forsook their God, who had called them to love and serve Himself, and to forsake all other. Idolatry is the perversion of a true religious instinct, as lust is the perversion of a passion which should inspire the devotion of love and self sacrifice. The worship and service of the creature is unauthorised. And it also debases.

II. The sin of it is manifest from the nature of the relations in which we stand to God. "There were two women, the daughters of one mother." God was a Father unto Israel. The people were His own peculiar heritage. By their idolatry they were bringing dishonour upon the name of God. Duties arise out of our relation to God which cannot be set aside without bringing upon ourselves the stain and the consequences of transgression.

III. In the youth of a people they are especially exposed to this sin "They committed whoredoms in their youth." The allurements of Egyptian idolatry soon corrupted Israel in the days of her youth. Their feelings were fresh, their experience small, and the pleasures of Egypt were novel and strange. Young societies are greatly exposed to the dangerous fascinations of those by whom they are surrounded. So the early Christian Church was soon corrupted by false philosophy; and in a later age, by the seductions of wordly power and grandeur. Also, in the youth of human life, the lusts and pleasures of the world are most powerful to seduce.

IV. This sin may be prevalent amidst all the refinements of civilization. The Israelites found in Egypt an advanced civilization. Yet amidst all this were to be found the coarsest and most debasing forms of idolatry. How much grovelling and degrading superstition is still to be found in the midst of the highest civilization!

V. This sin should be denounced in plain terms. The fleshly sins, which are here used as a figure of spiritual sins, are described in plain language. They are set forth in all their naked deformity; spoken of exactly as they are. Those who counsel such sins would like (if they hear of them at all) to have their loathsomeness hidden under the veil of elegant speech. "Plain speaking is not attractive; flowery ambiguities are of the devil"—(Lange). Those who blame the prophet for his great plainness of speech should rather concern themselves with the thought of the baseness of those sins which demanded so faithful a narration and exposure. The whole of this passage teaches us that true religion leads to fellowship with God, His love and service. And all love and service inconsistent with this belongs to a class of sins which can best be described under the images of the worst and most degrading of fleshly lusts.

1. The Lord takes notice where and when those who are in relation to Him do sin. "In Egypt, and in their youth." They sinned amidst the grand and bitter enemies of God, among Egyptians, and then when they were growing up to be a people. They should have considered what enemies the Egyptians were to their God and His worship, how odious their ways and worship were to Him. They should have walked circumspectly, so that they might have kept His name from being polluted; and likewise they, being in their youth under bondages, should have minded God's kindnesses in preserving them, and making them to prosper. When God is beginning to show kindness to a people in misery, and raising them up to some height and greatness, and then for them to turn aside to lewdness, to superstitions, idolatrous, and heathenish practices, this God observes in a special manner, and it provokes Him greatly (Psa ). When states, cities, families, degenerate in their youth, it sorely displeases God. 

2. Wheresoever a devised worship is brought in, there man's tabernacle is set up; where true worship is advanced, there is God's tabernacle. The ten tribes had a worship of Jereboam's devising, like unto the worship of Jerusalem in many things; but this was Aholah, their own tabernacle. God owned it not, He was not in their assemblies, He accepted not their sacrifices, their incense was a stink in His nostrils. But Jerusalem was Aholibah, My tabernacle, there God's own worship was set up, and so long as His worship was there, He acknowledged His tabernacle to be in her. Where His worship is, there He dwells (Psa ); and is to be seen and enquired of (Psa 27:4).—Greenhill.



Verses 5-10
(Eze )

EXEGETICAL NOTES.—The spiritual adultery of Samaria with Assyria. The instrument of her punishment is that very people which she had made the object of her impure love.

Eze . The Assyrians her neighbours. The word refers rather to kinsmen, rather than to those dwelling near. Asshur was brother to Arphaxad, Abraham's ancestor (Gen 10:22; Gen 10:24; Gen 11:16-26).

Eze . Clothed with blue, captains and rulers, all of them desirable young men, horsemen riding upon horses. "This description given of the Assyrians contains the thought that Israel, dazzled by Assyria's splendour, and overpowered by the might of that kingdom, had been drawn into intercourse with the Assyrians, which led her astray into idolatry. The predicate, clothed in purple, points to the splendour and glory of this imperial power; the other predicates, to the magnitude of its military force." (Keil). We have here the ground which tempted Aholah to become unfaithful to her God. It lay in this, that the paramour Assyria came into her neighbourhood, and placed his grandeur before her. Therein lay the temptation to sue for his favour to ward off injury. The adultery has been not so much a religious as a political import. The paramour, on whose account Israel forsakes his God, is Assyria itself, not its god, though they endeavoured, no doubt from fear of the people, to make friends of its gods also." (Hengstenberg).

Eze . "Neither left she her whoredoms brought from Egypt." This was the Apis-worship of which Israel was guilty while in Horeb. Jeroboam instituted it, thus reviving the former iniquity of the nation. The people never wholly got rid of this source of unfaithfulness brought from Egypt. Even Jehu tolerated it (2Ki 10:31).

Eze . "These discovered her nakedness." "This denotes the ignominious treatment which Israel must suffer from Assyria, as a punishment for her revolt to Egypt. Aholah is slain with the sword: the proper substance of the people, the men fit for service, fell in the war, while the weaker portion was carried into exile." (Hengstenberg.) "Famous among women." "She was rendered as notorious by her punishment as she had been by her crimes. She was made an example to which an appeal could be made by other states" Henderson.

HOMILETICS

THE SIN OF SAMARIA

I. It showed the basest ingratitude. "Played the harlot when she was Mine." God had united her to Himself, she was in living and tender relationship with Him when she basely deserted His worship and service. She was taught the true doctrine, and the right way of duty, and was supplied with means to observe both. Yet she sinned against light and privilege.

II. It showed the dangerous power of the imagination. The military organization of Assyria dazzled their imagination. The glory of the world seduces the worldly mind. "Clothed with blue, captains and rulers, all of them desirable young men, horsemen riding upon horses." Such was the power and grandeur of Assyria. In accordance with the figure employed, those things are named which would be likely to strike the eye of a wordly minded young woman. Israel admired the political and worldly grandeur of the Assyrians, and so were seduced into idolatry. They first worshipped the power and magnificence of the nation, and then it was an easy matter to adopt the worship of their gods. The fascinations of the world is still the standing danger to purity in doctrine and worship. In all sensuous forms of religious worship there lurks this great danger, that men through admiration of the outward are led to adopt the false doctrines of which it is the vehicle.

III. It showed how inveterate are old evils. "Brought from Egypt" (Eze ). The old idolatry which they had learned in Egypt clung to the nation every now and then breaking out. The nation was never clearly delivered from it till after their captivity in Babylon.

IV. It was visited with exemplary punishment. 

1. Those who had seduced her by their power and grandeur were made the very instruments of her punishment. She had doted on the Assyrians, and she was delivered into their hands (Eze ). 

2. She was made a warning example to all. "Famous among women." An example to all the other nations. They would talk of her; some of her abominable wickedness, others of her miseries, previous judgments, and calamities.

1. When people embrace false worship they are violent and strong in their affections towards it. Aholah doted upon her lovers, her heart was fired with Babylonish gods, and confidences in them. 

2. What evil persons have practised in their youth that they affect in their age. Aholah had loved the Egyptian idols in her minority, and after she was grown up, those idols were not out of her thoughts. Her Egyptian lovers were still in her mind, like harlots that mind their former lovers long after they are married. What corruption gets in youth, grows up and abides; an unclean, idolatrous heart in youth, will be so in age. 

3. Idolatry may continue long in a nation, but shall at least be severely punished by the Lord. Aholah had been an idolatress from her youth, and when she was grown up to some greatness, then she broke out into gross, notorious idolatry (1 Kings 12); in which she continued for upwards of two hundred and sixty years, and then the Lord plagued, yea, destroyed her, her sons and daughters. It is wisdom to cleave to the Lord and His worship, not to follow or confide in other nations, or their ways. 

4. God makes places and persons remarkable by the judgments He executeth upon them. Aholah was made famous among women by those judgments He brought upon her. Aholah was Samaria, which Shalmaneser besieged three years, and then took it; and afterwards burnt it (2Ki ).—Greenhill.



Verses 11-21
(Eze .)

EXEGETICAL NOTES.—The spiritual adultery of Judah with Assyria, in which she surpasses Samaria in her iniquity.

Eze . "She was more corrupt in her inordinate love." "Judah went much further than Samaria. It not only indulged in sinful intercourse with Assyria, which led on to idolatry as the latter had done, but it also allowed itself to be led astray by the splendour of Chaldea to form alliances with that imperial power, and to defile itself with her idolatry. And when it became tired of the Chaldeans it formed impure connections with the Egyptians as it had done once before during its sojourn in Egypt" (Keil).

Eze . "Doted upon the Assyrians, her neighbours." "The reference here is to the application made by Ahaz to Tiglath-pileser for his assistance against the Syrians and Israelites (recorded 2Ki 16:7-9), which led to the idolatrous transaction at Damascus, and the introduction of the Syrian idolatry into Jerusalem (2Ch 28:16)" (Henderson). "Clothed most gorgeously." The word means perfection, and the thought intended is, perfect beauty of clothing. "The costume of the Assyrian cavalry may be seen in the sculptures brought by Layard from Nineveh, which display all the magnificence of Oriental finery" (Henderson).

Eze . "She saw men portrayed upon the wall, the images of the Chaldeans portrayed with vermilion." "In regard to the Chaldeans, the relation to them was brought about by means of likenesses, which Judah saw. The word means, something engraven or sketched, painted. These were, probably, coloured bas-reliefs, in vermilion, which would be all the more appropriate for warriors. The representation here may probably be the mere drapery of the thought, that the bare report of the military prowess of the Chaldeans had inflamed the imagination and the senses of Judah. Owing to the undeniable intercourse between nations in the Old World, which certainly obtained between Palestine and Babylon, it is not in itself unimaginable that such wall-pictures of representatives of foreign nations may have existed in the royal palaces of Judah."—(Lange).

Eze . "Exceeding in dyed attire upon their heads." The reference is to the lofty turbans, such as may be seen on the monuments of ancient Nineveh.

Eze . "My mind was alienated from her." "The thought in these verses (Eze 23:16-18) is the following:—the acquaintance made by Israel (Judah) with the imperial splendour of the Chaldeans, as exhibited in the sculptures of their palaces, incited Judah to cultivate political and mercantile intercourse with this imperial power, which led to its becoming entangled in the heathen ways and idolatry of the Chaldeans. The Chaldeans themselves came and laid the foundation for an intercourse which led to the pollution of Judah with heathenism, and afterwards filled it with disgust, because it was brought thereby into dependence upon the Chaldeans. The consequence of all this was, that the Lord became tired of Judah. For instead of returning to the Lord, Judah turned to the other power of the world, namely, to Egypt; and in the time of Zedekiah renewed its ancient coquetry with that nation." (Keil).

Eze . "In calling to remembrance the days of her youth." She had grown disgusted with Babylon; yet she repented not, but turned back again to the old ways which she had learned in Egypt (2Ki 23:29-35).

Eze ."Whose flesh is as the flesh of asses, and whose issue is like the issue of horses." "This representation is sufficiently explained by the particularly lecherous character of the animals mentioned, and describes the obscene character of the Egyptians (Eze 16:26)."—(Lange.)

Eze . "Calledst to remembrance the lewdness of thy youth" (Heb.). "And thou didst visit the lewdness of thy youth." "The falling back into the old sin is, as it were, a visit which is paid to that which ought to be hated and avoided. The words, ‘When a man of Egypt handled,' etc., refer to the attempt of the Egyptians to draw the people in their first beginnings into the Egyptian unity, and so to nationalize them—an attempt to which the youth of the people furnished the occasion."—(Hengstenberg.)

HOMILETICS

THE SIN OF JUDAH

The sin of Judah was one of special aggravation. Her sin surpassed that of Samaria. "She was more corrupt in her inordinate love than she, and in her whoredoms more than her sister in her whoredoms." 

1. She had greater privileges. A purer knowledge of the true way of worship. Greater grace to resist temptation, and to keep in the right way. 

2. She had the warning example of Samaria's punishment. She saw how God punished them by the very instruments of their inordinate love, and yet took not warning. "They both took one way," not reflecting that they who take the same way also reach the same end. 

3. She used special devices to increase her sinful desires. "She increased her whoredoms." She stimulated her lustful imagination by pictures and representations of forbidden objects. The sight of these would set her longing after the seductive idolatry of the nations, and draw her away from her lawful love and home. The lust of the eye is one of the great dangers of the world. She also suffered herself to be ensnared by the memory of her old sins (Eze ; Eze 23:21). It is sad when nations and individuals go back again to the sins of their early life. 

4. She brought sad judgment upon herself, yet repented not. When she had obtained her desire and embraced the idolatry of Babylon, she was still unsatisfied and even learned to loathe that which she once so eagerly sought. "Her mind was alienated from them." Israel could not find rest in the idolatry of the nations, for she still retained some memory of better things. The people could not become as the heathen in all respects, for their glorious past was still a fact and could not be separated from their history. The idolatry of Babylon could not satisfy the sinful longings of the chosen people. All impure lust, when it has spent its passion, becomes hatred. For all such lust is selfish and will turn, at length, into aversion to its object. Fellowship with sin must only be of short duration. There is no true binding principle in it. But it was the shame and misery of Israel that the judgments of God, and her disgust of Babylon, failed to bring her to repentance.

1. When God executes severe judgments upon cities He looks that others should take warning thereby. God destroyed Samaria for her idolatry and confederating with heathenish nations. When Jerusalem saw this she reformed not, but was more corrupt. God expected that Jerusalem should hereupon have purged out all idolatry, and cleaved wholly to Him, so that she might have been spared, but she made no good use of His dealings with Samaria. 

2. Progress in the same sins, after judgments executed upon others is a fearful aggravation of sin. "When she saw this she was more corrupt." When God's hand is lifted, judgment executed, men should fear and learn righteousness; but to go on in wickedness is a horrible slighting, yea, despising of God and His judgments. 

3. Sinful cities usually grow worse whatever judgments they see executed upon others. Jerusalem was more corrupt than Samaria. So corrupt is the nature of man that it is not only worse after mercies but even after judgments. 

4. The eyes are instruments and occasions of great evil. When she saw the images of the Chaldeans in their dresses, with their belts and aspects, she was taken with them. The images affected her eyes, and they conveyed corruption to her heart, or that which stirred the corruption pre-existent in her heart. Adultery and idolatry have their chief entrance by the eye, and many other sins likewise. What a sad thing was it, that Jerusalem's eyes should be taken with the painted images of Babylonians! Some confess there is danger by gazing upon living objects, the beauties of men and women, but they fear none from dead objects; but Achan saw a wedge of gold and a Babylonish garment, and they snared him; Aholibah here saw Babylonish pictures, and they ensnared him. 

5. For God's people to admit any part of Babylonish worship is to defile the bed of love. God is a jealous God, His worship must be pure, and the heart must be pure. If the worship be mixed, or heart lean upon an arm of flesh, the bed of love is defiled. In His worship and ordinances God lets out His love to the soul. When they are pure, by the heart being pure and confiding in God, He lets out Himself and His love. Let us look to our hearts, that they may be disengaged from all creature confidences, and to our worship that it be according to God, and then we shall have communion with and comfort from our Beloved. 

6. Wickedness is inconstant. "Her mind was alienated from them." She was taken with the very images of the Babylonians; now she cares not for the men themselves, her soul is disjointed from them; but it was to fall in with some others, and they were the Egyptians (Eze ). But she held not there long; which made the Lord to say, "Why gaddest thou about so much to change thy way? thou also shalt be ashamed of Egypt, as thou wert ashamed of Assyria" (Jer 2:36). 

7. Impudence and open sinning cause God to disown and renounce them that do so. Aholibah discovered her whoredoms and nakedness; she talked openly what she had done with the Babylonians, she set up altars and idols in every street, was openly and impudently wicked, prostituting herself to all in the streets. Now it being so, saith the Lord, "then my mind was alienated from her," seeing she is become so audaciously wicked, I can affect her no longer. Jerusalem's wickedness alienated God's heart from her, made Him renounce her for a harlot. It is sad when God renounces (Hos ). If we would not have God's heart alienated from us, and so be disowned, renounced by Him, let us take heed of all sins, especially of impudency in any sin. 

8. Fresh sins bring to mind former old sins. Aholibah's latter trucking with the Egyptians minded God of her primitive whoredoms and abominations, when she lived in Egypt, which was one thousand years before: there she had her lovers; there she defiled herself "with the idols of Egypt" (Exek. Eze ); and her affection now to Egypt, and Egypt's paramours, caused God to mind those sins of her youth. He had no pleasure in doing so, but Aholibah called them to remembrance, by acting the same or the like things again, she called them out of darkness, and presented them to the view of God. (Greenhill).



Verses 22-35
(Eze .)

EXEGETICAL NOTES.—The transgression of Jerusalem is followed by her punishment.

Eze . "Pekod, and Shoa, and Koa." "From the circumstance that these names occur in immediate connection with the Babylonians, the Chaldeans, and Assyrians, and further that Pekod is used by Jeremiah (Jer 50:21) as a descriptive name of Babylon, it may be inferred that all three are to be so interpreted in this place. No such geographical names as Shoa and Koa occur either in sacred or profane writers. The former, however, signifying wealth or opulence, and the latter, princely, noble, are aptly descriptive of the state of Babylon in the days of her prosperity, as Pekod, is of her anticipated punishment." (Henderson).

Eze . "Buckler, and shield, and helmet." These are all defensive armour. The Chaldeans had only to lay siege to the city and bide their time. God's arrows would do the rest. "And they shall judge thee according to their judgments." Israel was to be judged on the ground of natural justice. The unfaithful city was condemned by man for an offence against human law. Their judgments were brought about by God's righteous law of retribution, though Nebuchadnezzar was the instrument raised up to administer it.

Eze . "They shall take away thy nose and thine ears." "What nose and ears are for a woman, that for a people is their military strength, the bloom of the nation. When this is annihilated, a people has lost its beauty. That the words must refer to this is shown by those immediately adjoining, and giving the explanation, "Thy remnant shall fall by the sword." Zion has various forms of existence, and, therefore, a manifold remnant. The first remnant refers to the fighting men, who, so to speak, shall fall by the sword to the last man—the falling of the remnant pre-supposes the falling of all the rest; the second remnant refers to Zion as a city, the houses, all of which shall be destroyed by fire" (Hengstenberg). "Punishment by cutting off the nose and ears was inflicted for adultery, not only the Chaldeans, but also among the Egyptians, Greeks, and Romans. It was, therefore, to represent that which adulterous Judah was to suffer under the image of such ignominious and cruel treatment. They were also to be stripped of what lewd females set most value upon—their rich dresses and costly jewels, by which they attract the notice of their paramours" (Eze 23:26).—Henderson.

Eze . "Thus will I make thy lewdness to cease from thee." The punishment inflicted by the Chaldeans would be effectual in curing them of idolatry. After the captivity the Jews never fell again into this sin.

Eze . "Shall take away all thy labour." They were to be deprived of the fruits of their labours."The nakedness of thy whoredoms shall be discovered." "As long as all went well this nakedness was covered. The shamefulness of her conduct did not come to the light. In that which she suffers, what she has done will be manifest to all the world."—Hengstenberg.

Eze . "Thou shalt drink of thy sisters cup deep and large." "This cup is the figure of the destiny. The mockery of large measure corresponds to the cup of wide compass, the greatness of the mockery to the greatness of the calamity, that called forth the mockery so much the more, the greater the pretensions of the Jews, who conducted themselves as the people to whom was secured the universal supremacy, who had always in their mouth the saying, ‘My enemies shall fall, but I shall tread on their high places.'"—(Hengstenberg). "By a change of metaphor the judgments to be inflicted upon Judah are represented as the contents of a cup which she was to drink. This metaphor is of frequent occurrence both in the Old and New Testaments (Psa 75:8; Jer 25:15; Rev 14:10; Rev 16:19; Rev 18:6.) The force of the metaphor lies in the idea that the ingredients were nauseous and deleterious.Judah was to be treated as Israel had been, only more severely in proportion to the greater guilt she had contracted.—(Henderson).

Eze . "And thou shalt break the sherds thereof, and pluck off thine own breasts." This expresses most forcibly the desperation to which the Jews should be reduced, when compelled to undergo the extreme infliction of their punishment. By a bold hyperbole, not satisfied with having sucked out the last drop that was in the cup; they are represented as crunching the very sherds of it with their teeth, and tearing their breasts which they had prostituted in adultery" (Henderson). "The tearing of the breasts is placed beside the breaking of the sherds as if it were done by means of the sherd-fragments. Or it may have been done in frenzy by her own nails. We find a historical illustration of this in the treatment they gave Gedaliah, the Chaldean governor, for which they were compelled to suffer (Jeremiah 41.)" (Lange).

HOMILETICS

(Eze .)

THE PUNISHMENT OF JERUSALEM

I. The people are to be punished by those with whom they sinned. "Behold I will raise up thy lovers against thee" (Eze ). Those with whom she had pleasurable sin, by a natural retribution become the instruments of her chastisement. Thus sinners are punished by means of other sinners. Whatever pleasures may have been found in sin when it was followed, the memory of it, at last, will bear a sting.

II. The people are to be punished in the ordinary course of human justice. "And they shall judge thee according to their judgments" (Eze ). They had offended against the sense of natural justice which was found among the nations. And they are punished by men for an offence against human law. Yet, though men were the instruments, they were punished by God. The punishment of sin in human society is natural, yet it is surely the moral law of God taking effect as far as is possible in this present life. "From the natural course of things, vicious actions are, to a great degree, actually punished as mischievous to society; and besides punishment actually inflicted upon this account, there is also the fear and apprehension of it in those persons whose crimes have rendered them obnoxious to it, in case of a discovery; this state of fear itself often a very considerable punishment. The natural fear and apprehension of it, too, which restrains from such crimes, is a declaration of Nature against them. It is necessary to the very being of society, that vices destructive to it should be punished as being so; the vices of falsehood, injustice, cruelty: which punishment therefore is as natural as society; and so is an instance of a kind of moral government, naturally established, and actually taking place. And, since the certain natural course of things is the conduct of Providence or the government of God, though carried on by the instrumentality of men; the observation here made amounts to this, that mankind find themselves placed by him in such circumstances, as that they are unavoidably accountable for their behaviour, and are often punished, and sometimes rewarded under his government, in the view of their being mischievous, or eminently beneficial to society. The Author of Nature has as truly directed that vicious actions, considered as mischievous to society, should be punished, and put mankind under a necessity of thus punishing them; as He has directed and necessitated us to preserve our lives by food" (Butler's Analogy, Part I, Chap. III). The goodness and patience of God had failed to bring Jerusalem to repentance, and the people, therefore, were given up to punishment by means of man.

III. The people are to be punished by the violent taking away of that which led them into the snares of sin. "They shall deal furiously with thee: they shall take away thy nose and thine ears" (Eze ). "They shall also strip thee of thy clothes, and take away thy fair jewels" (Eze 23:26). Personal attractions, beautiful garments, adornments and jewellery make lead women attractive, and lead them into snares. God will remove from His people, even by means of the wrath of a strange nation, all those things which tempted their hearts from Him. They had left their first and lawful love, and they are to have the punishment of adulterers.

IV. The punishment was to be terrible. 

1. A complete exposure of their iniquity. "The nakedness of thy whoredoms shall be discovered both thy lewdness and thy whoredoms" (Eze ). Punishment exposes, Their moral loathesomeness would be laid bare before the sight of all. 

2. The rich heritage of the past was to be wasted. "They shall deal with thee hatefully, and shall take away all thy labour" (Eze ). All the results of their labour in the past under the guidance of God. How often, among nations, is destroyed, as in a moment, the slow work of long ages,—the precious heritage of the past! "The city where David dwelt" (Isa 29:1), and all which in their history led up to David and from him, is doomed to be destroyed. 

3. They would have to drink of a bitter cup. Their cup was to be "filled with drunkeness and sorrow," the "cup of astonishment and desolation" (Eze ). And the very greatness of their sorrow, their abject humiliation would occasion derision among their enemies, "Thou shalt be laughed to scorn, and had in derision; it containeth much" (Eze 23:32). The nations would look upon them swallowing the nauseous draught, and make merriment over their sorrow. They would have to drain this cup of sorrow to the last drop, "Thou shalt even drink of it and suck it out, and thou shalt break the sherds thereof" (Eze 23:34). 

4. They would be dricen to the frenzy of madness. "And pluck off thine own breasts" (Eze ). Jerusalem is represented as a woman seized with madness in her great suffering, who gnaws the very sherds of the earthen cup and tears out her own breasts. Her insatiable lust, which had gone to the length of mad desire, is now met by a punishment which is furious, and which drives her to madness. How often are sinners punished in those members of the body in which they have sinned!

V. This punishment would prove an effectual remedy for their sin. "Thus will I make thy lewdness to cease from thee, and thy whoredom brought from the land of Egypt" (Eze ). By the afflictions which they suffered in Babylon they were completely cured of idolatry. They never fell into that evil after the Captivity. This was an old-rooted sin, but it was entirely plucked from them. So God educates nations, and brings home to them, at last, the lessons of His providence and grace. And it is often necessary that, as with individual men, they should be educated through punishment. It took a long time to deliver Israel entirely from Egypt, their house of bondage. Their physical slavery was soon destroyed, but their spiritual slavery still held them to Egypt though many ages of their history.

1. God makes them instruments of woe and misery with whom we have sinned. The Babylonians, Chaldeans, the Assyrians, her lovers, were to be brought against her. Jerusalem had doted upon and trusted in them, and by them would God plague Jerusalem. She had often sinned by her confidence in Egypt (Isa ; Isa 31:1); and God by the Egyptians scourged her (2Ch 36:3). Parents dote upon their children, and oft God makes them rods to whip them, yea, clubs to break their hearts and bones. 

2. When people go from God to false worship, and put confidence in arms of flesh, God will deal severely by them. God would put Aholihah into the Babylonian hands. He would set His jealousy against her, thrust her out of doors; and what then? The Babylonian would deal furiously with her, abuse her body, destroy her children, burn her habitation, strip her of her vestments and jewels, take away all she had gotten, lay open her shame, and do hatefully by her; she should be punished with the same punishments Aholah was. 

3. Judgments and afflictions are cups which the Lord gives sinners to drink of, some more some less. Sometimes God's judgments are called a "cup of trembling" (Isa ); sometimes a "cup of fury" (Jer 25:15), and sometimes "a cup of astonishment," as here. And Aholibah had all these cups given her to drink; they were "deep, large," containing much, and she was made to drink them all off, yea to the very dregs. As men fill up the measure of their sins, so God fills up the cups of His judgments. "Fill to her double" (Rev 18:6). Babylon's sins were come to the full, and the cup of the Lord's fury was full. 

4. Neglect and contempt of God, and His word, causes Him to execute judgment. "Because thou hast forgotten Me, and cast Me behind thy back." Thou hast made Me bear thy sins, and thou shalt bear My punishments. As the fear of God is the beginning of wisdom, so the forgetting of God is the beginning of folly and all evil. Then God is out of sight, behind the back; and what will not men do when no awe of God or His word is upon them? Then, like Abolibah, they will commit any lewdness. God had done much for Abolibah, dealt by her like a loving husband; but she slighted Him, went out a whoring from Him, did those things which greatly dishonoured Him, and so provoked Him to mind her that forgot Him. He fell upon her with His judgments, and destroyed her. And so will the Lord do by all that forget Him (Psa ). Whatever sins the nations commit, they are comprehended in their forgetting God, that is the root of all evil.—(Greenhill).



Verses 36-49
(Eze )

EXEGETICAL NOTES.—Judah and Samaria are considered as joined together in their sin and punishment.

Eze . "They have committed adultery, and blood is in their hands." "The actual subject matter of these verses is closely connected with Eze 23:16, more especially in the designation of the sins as adultery and bloodshed (compare Eze 23:37 and Eze 23:45 with Eze 16:38). They committed adultery with the idols, thus placing the idols on a par with Jehovah as the husband of Israel (compare Jer 3:8; Jer 2:27. For the Moloch-worship compare Eze 16:20-21, and Eze 20:31").—Keil.

Eze . "Then they came the same day into My sanctuary to profane it." "So callous and daring were the Jews in their idolatry that on the very day on which they had burned their children to Moloch in the valley of Gehenna, they hypocritically presented themselves as worshippers in the temple of Jehovah. Compare Jer 7:9-10." (Henderson). The profanation consisted, not simply in idol-worship considered by itself, but in worshipping the true God in connection with their idols. Thus they placed Jehovah on a par with Moloch.

Eze . "Ye have sent for men to come from far." The Heb. verb being in the imperfect tense shows that the action was continuous. Not that they merely sent once and again, but that they were wont to do so. "For whom thou didst wash thyself, paintedst thy eyes, and deckedst thyself with ornaments." "They spread fine paint of a black colour on the eyelids so as to produce a black margin, and thus make the white of the eye look more beautiful and seducing. It is a custom still practised by Oriental females. Jerusalem is represented as so doing to entice her lovers. She left nothing untried by which this might be effected" (Henderson). "The eyelashes and eyebrows were stained with a powder, so as to make the glance of the eye more brilliant."—Lange.

Eze . "Satest upon a stately bed, and a table prepared before it.' "She seated herself upon a cushion (not lay down upon a bed), and in front of this there was a table, spread with different kinds of food, upon which she placed incense and oil."—(Keil.) "The board or table is furnished with meats and drinks. Eating and drinking play an important part in adultery, either in the usual or in the spiritual sense."—(Hengstenberg). "Where-upon thou hast set Mine incense and Mine oil." The force of this charge lies in the fact that she devoted the offerings which belonged to Jehovah to the gratification of her lovers. "Religious ceremonies are not here spoken of. We find ourselves in the region of political idolatry, which in the latest times of the people, from the days of Ahaz and Hezekiah, far outweighed that of religion. The corresponding reality consists in the rich gifts by which Judah endeavoured to purchase the favour of the heathen sovereigns (Isa 30:6)."—(Hengstenberg.) Some understand this passage as describing the lascivious worship of the Babylonish Mylitta. The wanton Israel is described as preparing herself for one of the high festivals of this goddess, and as abandoning herself to strangers like the young women of Babylon.

Eze . "A voice of a multitude being at ease was with her." They are at ease, in careless, undisturbed prosperity. "Sabeans from the Wilderness." "Instead of receiving the warnings given them by the prophets, and humbling themselves on account of their idolatries, the inhabitants of Jerusalem indulged in rioting and drunkenness—bringing even the vulgar Arabs from the desert to keep them company."—(Henderson.) The phrase "from the desert," cannot indicate the home of these men, but simply the place from which they came to Judah, namely, from the desert of Syria and Arabia, which separated Palestine from Babylon. These peoples decorated the arms of the harlots with clasps, and their heads with splendid wreaths (crowns). The thought is simply that Samaria and Judah had attained to wealth and earthly glory through their intercourse with these nations; the very gifts with which, according to Eze 16:11, &c., Jehovah Himself had adorned His people."—(Keil)

Eze . "Old in adulteries." Lit. who was debilitated for adultery. "The Heb. word does not indicate the means by which the strength has been exhausted, but is an accusation of direction or reference, debilitated with regard to adultery, so as no longer to be capable of practising it."—(Keil.) "Will they now commit whoredoms with her?" "Disgusting as was her character as an old adulteress, Jerusalem found those who encouraged her in her wickedness. Taken in connection with the next verse, the two sisters are again presented to view, though Aholibah is specially singled out, being the more guilty of the two."—(Henderson.)

Eze . "The righteous men." Men who had the right on their side. Such were the Chaldeans, who were the instruments of God's righteous anger. "The Chaldeans are righteous according to their mission as ministers of the Divine vengeance. The heathen tyrant also, in Isa 49:24, is designated as righteous."—(Hengstenberg.) "A moral comparison between the Chaldeans and the Jews is not intended, nor are prophets and righteous men among the people themselves to be imagined."—(Lange.)

Eze . "I will bring up a company upon them." "Here the prophet is first addressed. What shall happen is, as it were, wrought by him, as the power which gave the prophecy produces also the fulfilment; in the prophecy also, ideally considered, the fulfilment is already present. The community denotes usually the congregation of Israel. As this has failed to do its duty, reacting against the crime, as once happened in the war against Benjamin (Judges 20), so stands here the community of the heathen, which God summons to execute His vengeance."—(Hengstenberg.)

Eze ."All women." All the nations, to whom Israel would serve as a warning and deterring example.

Eze . "They shall recompense your lewdness upon you." "The punishment is announced to both the women, Israel and Judah, as still in the future, although Aholah (Samaria) had been overtaken by the judgment a considerable time before. The explanation of this is to be found in the allegory itself, in which both kingdoms are represented as being sisters of one mother; and it may also be defended on the ground that the approaching destruction of Jérusalem and the kingdom of Judah affected the remnants of the kingdom of the ten tribes, which were still to be found in Palestine; whilst, on the other hand, the judgment was not restricted to the destruction of the two kingdoms, but also embraced the latter judgments which fell upon the entire nation."—(Keil).,

HOMILETICS

ANOTHER SUMMARY OF THE SINS AND PUNISHMENT OF JUDAH AND SAMARIA

I. Their Sins. 

1. Idolatry. "With their idols have they committed adultery" (Eze ). Jehovah was to Israel as a husband. To serve other gods was to forsake and forfeit His favour and protection. It was a fearful crime, such as adultery would be in the judgment of all nations. 

2. Cruelty. "Blood is in their hands." They offered their children to the cruelties of Moloch worship. Idolatry leads to perverted and unnatural views of human duty and of the requirements of religion. Hence the cruelty of its rites. 

3. Impurity. She sought to make herself attractive to her lovers, using every art to pander to her lust (Eze ). Israel made herself attractive to the surrounding nations, "For whom thou didst wash thyself, paintedst thy eyes, and deckedst thyself with ornaments." They washed themselves before men, but were unclean before God—the way of hypocrites. Israel sought for occasions of sin. "Ye have sent for men" (Eze 23:40). They tried to excite a jaded appetite (Eze 23:43). They were old and worn out in the service of sin, but tried hard to awaken the impulses of it, to stir up the embers of a smouldering fire. Even in Christian lands, how many serve such impure and cruel gods and even use infamous arts to plunge into the lowest depths of iniquity! "He who serves Venus and Bacchus offers to them also his children."—(Lange). And how many, also, become more shameless as they grow old in sin! 

4. Profanity. They profaned the Sabbath and the sanctury (Eze ). They employed in the service of idolatry the "incense" and "oil," God's own property, which He had reserved for sacred uses (Exo 30:23-33). More than this, they dared to combine the service of Jehovah with that of idols, thus adding to their sins the boldest and most wicked hypocracy. After they had indulged in the most cruel rites of idolatry, they came "in the same day" into God's sanctuary to defile it. "To run from the harlot-house to God's house, from murder to the place of prayer, from sin to sinning, is not pleasing to God."—Lange.

II. Their punishment. 

1. It would be felt to be just even by the heathen nation who inflicted it. "And the righteous men, they shall judge them." (Eze ). The Chaldeans had right on their side. They were the righteous instruments of God to execute His vengeance. Even heathen nations looked upon perjury and breach of covenant as fearful crimes. (Eze 17:15-16). 

2. It would be a severe, and yet a most fitting punishment. (Eze ). The Judgment hour had come, and God's army was ready. "They shall stone them with stones,"—the punishment of those who commit adultery and shed blood (Joh 8:5). 

3. It would be effectual. The punishment would completely cure the evil (Eze ). It would be a warning example to all (Eze 23:48). It would bring them to the true knowledge of God (Eze 23:49). The whole of this chapter illustrates the words of St. Paul, that "the Law entered that the offence might abound" (Rom 5:20). It would seem as if the presence of God's holy Law served to stir up the proud will of the chosen people to more desperate self-assertion. They sought those sinful alliances with the powers of the world, which seemed to have all the more attraction because they were forbidden. "Ye adulterers and adulteresses, know ye not that the friendship of the world is enmity with God? whosoever therefore will be a friend of the world is the enemy of God." (Jas 4:4).

(Eze .)

1. Sinners make little or no conscience of horrible sins, or holy duties; they pass from one to the other immediately. When they had slain their children to their idols, that same day they came into the Sanctuary. From shedding of blood and sacrificing to idols, they step into the temple and worship of God. Had not their consciences been seared, they would have accused them and told them that they were unclean, not fit to meddle with holy things. But they go boldly and impudently into God's presence. So Jeremiah tells us, they did steal, murder, commit adultery, swear falsely, burn incense to Baal, walk after other gods, and then come presently and stand before Him in His house, and say: "We are delivered." (Jer .) They passed from wicked practices to holy duties, making no conscience of the one or the other. 

2. The Lord takes notice how men draw near to Him in the duties of His worship. They thrust themselves into the temple worship and into the presence of God, as if they had been innocent and as acceptable to God as any. Men may deceive others and themselves, but they cannot deceive the Lord. He sees their spirits, and whether they come unprepared in the guilt of former or present sins. 

3. Profaning of holy things is wronging God. "This have they done unto Me. Lo, thus have they done in the midst of Mine house." God had instituted their worship, and had stamped holiness upon them; and therefore the defiling and profaning of them He counted the defiling and profaning of His name and of Himself. Three ways, especially, are holy things defiled, profaned: 

(1.) When men come in their sins, without purging themselves. (St. James, Jas .) If men draw near to God without cleansing their hands, and purifying their hearts, God will not draw near them. He will not touch unclean things. 

(2.) When we mingle aught of us therewith. Additions of human things are pollutions of divine things. When they brought aught into the Temple which God appointed not, then was God's worship defiled. When Nadab and Abihu put strange fire into the censers, they defiled God's worship and provoked Him to their destruction (Leviticus 10); and when they set their threshold with God's threshold, they defiled His name and worship (Eze ). 

3. When holy things are handled irreverently. The Bethshemites in a rude manner peeped into the ark and profaned it, which caused the Lord to smite them with sudden death (1Sa ). Solomon gives counsel that men should keep their feet when they go into the house of God (Ecc 5:1). For if they look not well to their affections, they will play the fool, and profane those holy things, and procure a curse instead of a blessing. 

4. Sinners will show great activity in drawing others to themselves and their wicked ways. These harlots sent to Assyria, to Egypt, and to others to come unto them. They trimmed and decked themselves, they spared not for any cost whereby they might please and satisfy them. Thus did the harlot (Proverbs 7). She perfumes her bed, trims up herself, goes forth, and diligently seeks, finds, and brings in the prey. Some compass sea and land to make proselytes. Shall wicked ones and wickedness be active, expensive to draw and ruin others, and shall not godly ones and godliness be as active and expensive to win and save sinners? 

5. Those who are given to corporeal or spiritual uncleanness are seldom, recovered, but go on and grow old in those sins. These women had many reproofs and threatenings, but none prevailed (Eze ). Such sins are bewitching, and hold men captive. "None that go unto her return again" (Pro 2:19). 

6. The Lord takes notice of sinners, as to the beginning, progress, and continuance of their sin. He observed when Aholah began her whoredoms, when the calves were set up at Dan and Bethel, how she grew up and grew old in adulteries. God's eye goes along with sinners, from the beginning to the end. 

7. God's judgments are teaching things. He brought these judgments upon the two harlots, that all women might be taught thereby. Gideon by thorns and briars taught the men of Succoth (Jud ). There is no judgment of God upon any city, nation, or people, but it speaks and teaches: "Hear ye the rod" (Mic 6:9); it hath a voice, a teaching voice. 

1. It teaches all who are guilty of the same sins, and not visited with the same judgments to admire the goodness and long suffering of God towards them. 

2. It teaches those who are guilty of such sins to repent and turn to the Lord, lest the Lord, being now in the way of judgment, should break out also upon them, and make them examples of His justice. 

3. It teaches others to fear and to flee from such practices, as being such destructive judgments. When Samaria and Jerusalem shall be destroyed for their confidence in the arm of flesh, will not every other city learn what is the reward of wickedness, and fear to do the like? 

8. God's ways with sinners in judging them righteously brings them to acknowledge the equity of His dealing with them. When the just punishment of your lewdness and idolatry shall be upon you, "ye shall know that I am the Lord," who observed all your ways, who waited long for your repentance, who have dealt justly with you in all the evils I have brought upon you; you cannot but justify Me, and condemn yourselves.—(Greenhill.)

24 Chapter 24 

Verse 1-2
THE COMPLETE DESTRUCTION OF JERUSALEM PREDICTED, BOTH IN PARABLE AND BY SIGN (Chap. 24)

(Eze )

EXEGETICAL NOTES.—"On the day on which the King of Babylon commenced the siege and blockade of Jerusalem, this event was revealed by God to Ezekiel on the Chaboras (Eze ); and he was commanded to predict to the people through the medium of a parable the fate of the city and its inhabitants (Eze 24:3-14). God then foretold to him the death of his own wife, and commanded him to show no sign of mourning on account of it. His wife died the following evening, and he did as he was commanded. When he was asked by the people the reason of this he explained to them that what he was doing was symbolical of the way in which they were to act when Jerusalem fell (Eze 24:15-24). The fall would be announced to the prophet by a fugitive, and then he would no longer remain mute, but would speak to the people again (Eze 24:25-27). Apart, therefore, from the last three verses, this chapter contains the words of God, the first of which unfolds in a parable the approaching calamities, and the result of the siege of Jerusalem by the Chaldeans (Eze 24:1-14); whilst the second typifies by means of a sign the pain and mourning of Israel, namely, of the exiles at the destruction of the city with its sanctuary and its inhabitants. These two words of God, being connected together by their contents, were addressed to the prophet on the same day, and that, as the introduction (Eze 24:1-2) expressly observes, the day on which the siege of Jerusalem by the King of Babylon began."—(Keil.)

Eze . "The ninth year." The date is taken from the commencement of of Jehoiachin's captivity, which would fix the time when the word of the Lord came to the prophet as B.C. 590."‘In the tenth month, in the tenth day of the month." This day was afterwards kept as a fast, and is still observed as such by the synagogue.

Eze . "Write thee the name of the day." "The prophet is to write down the day, as a man does with remarkable days, in order not to forget the date. The object, to make use of this afterwards in proof of his prophetic office, needed to be more definitely noticed."—(Hengstenberg). "The prophet is specially charged to write down the particular day on which he delivered his message, and to announce it as that on which Nebuchadnezzar had commenced his attack on Jerusalem. As he was at the time at the distance of more than four hundred miles from that city, it was not to be supposed that the intelligence could have reached him by any human means. When, therefore, the captives afterwards received the information, they had, on comparing the dates, an infallible proof of the Divine inspiration of the prophet."—(Henderson). "Set himself against Jerusalem." The Hebrew word signifies to lie hard upon (Psa 87:7). It is sometimes used to describe the investing of a city with an army. In the afflictions of the righteous God is said to lay on a heavy hand (Psa 32:4). The sacrificer laid his hand upon the victim (Exo 29:19); and the witnesses were ordered to lay their hand on a blasphemer before the was stoned (Lev 24:4), so in great judgments God lays on His hand.

HOMILETICS

THE LAST WARNING OF JUDGMENT

Ezekiel had uttered many warnings before, and he still goes on speaking up to the very moment of judgment. This illustrates:—

I. The Prophet's faithfulness. Amidst every discouragement he is still resolved to deliver the message of God. He will utter God's last word, though it comes too late to arrest judgment. The true prophet must speak the word which is given him, and leave the results with Him who sent him.

II. The Prophet's inspiration. Ezekiel was four hundred miles from Jerusalem, and yet he tells his fellow-captives that the siege was begun at that very moment at which he was speaking. This was a clear proof that the prophet's mind was enlightened by that Sovereign Intelligence which sees and knows all things. He could not possibly know this event by human means. Therefore his assertion, that the siege was then commencing while he was speaking, must have been the result of supernatural knowledge. If any one maintains that this was a prophecy after the event, he must be prepared to accept the conclusion that both Ezekiel's prophetic and moral characters fall to the ground.

III. The solemnity of the prophet's last word. In this chapter he takes his farewell of his nation. We are reminded of Our Lord's parting words to Jerusalem, "Behold your house is left unto you desolate" (St. Mat ). When the prophets of God speak no more to nations, or to individual men, then the day of their visitation is over and the time of judgment has come.

IV. The solemn importance of God's notes of time, in the life of nations, and of men. There are times and events in the lives of nations which historians may note down as the most important. But what different rates of importance are to be assigned to these as God views them! And so it is in regard to the lives of individual men. How different would be the calendar of our lives if we marked the times and events of it at God's bidding! "We are generally ignorant of the real significance of events, which we think we understand. Almost every person can recollect one or more instances, where the whole aftercurrent of his life was turned by some single word, or some incident so trivial as scarcely to fix his notice at the time. On the other hand, many great crises of danger, many high and stirring occasions, in which, at the time, his total being was absorbed, have passed by, leaving no trace of effect on his permanent interests, and have wellnigh vanished from his memory. The conversation of the stage-coach is often preparing results which the solemn assembly and the most imposing and eloquent rites will fail to produce. What countryman, knowing the dairyman's daughter, could have suspected that she was living to a mightier purpose and result than almost any person in the church of God, however eminent? The outward of occasions and duties is, in fact, almost no index of their importance; and our judgments concerning what is great and small are without any certain validity. These terms, as we use them, are, in fact, only words of outward description, not words of definite measurement."—(Bushwell).

1. The Lord can make known what men do, to whom He pleases and at what distance soever. Nebuchaduezzar and his forces were in Judea, sitting down before Jerusalem, and this the Lord revealed to Ezekiel, being in Babylon. It was declared to Elisha, whither the king of Syria would march, and where he would pitch his camp. (2Ki .) The death of Herod, in Judea, was discovered to Joseph, being in Egypt. (Mat 2:19-20.) And when Moses was in Midian, the Lord told him that all the men were dead in Egypt, which sought his life. (Exo 4:19.) 

2. There are some things and times the Lord would hace his people take special notice of, and keep the chronology thereof. Ezekiel must write the year, the month, and day of Jerusalem's beseiging. When God hath been upon executing great judgments, or showing great mercies, the days and months have been recorded. The day and month of Noah's entrance into the ark, and of his coming out again, are mentioned. (Gen ; Gen 8:14; Gen 8:16.) The time of the Jews going out of Egypt you have punctually set down. (Exo 12:41-42); so the time of their passing over Jordan (Jos 4:19); of Solomon's building the temple (2Ch 3:2); of Haman's plot to destroy the Jews (Est 3:8; Est 3:13.) This shows that these events were not casual, that the wisdom and power of God were interested in them, whoever were the instruments."—(Greenhill.)



Verses 3-14
(Eze .)

EXEGETICAL NOTES.—The prophet illustrates the destruction of Jerusalem by the allegory of a cauldron which he was to set on the fire, and having put water into it, to boil therein choice pieces of meat (Eze ). Then he follows with an application of the allegory to Jerusalem, as describing her irrevocable doom.

Eze . "Utter a parable." "The contents of these verses are called a proverb or parable. It follows from this that the ensuing act which the prophet is commanded to perform is not to be regarded as a symbolical act which he really carried out, but that the act forms the substance of the parable—in other words, belongs to the parable itself; consequently the interpretation of the parable (Eze 24:10, etc.) is clothed in the form of a thing actually done" (Keil.) "Set on a pot … pour water into it." The repeated demand expresses urgent haste. The pot is Jerusalem, which had become so foul as to poison all meats which were put into it.

Eze . "The pieces." The pieces represent the inhabitants of Jerusalem. By the "thigh, the shoulder, choice bones," we are to understand the wealthy, the nobles, and chiefs of the people.

Eze . "Burn also the bones under it, and make it boil well.""The bones that had been stripped of their flesh were to be used for fuel: those to which it still adhered were to be thrown into the pot, that it might be boiled" (Henderson). "The fire with which they are boiled is the fire of war, and the setting of the pot upon the fire is the commencement of the siege, by which the population of the city is to be boiled away like the flesh and bones in a pot."—Keil.

Eze . "Whose scum is therein." "We are not to understand such scum as gathers on the surface of the contents of a pot, but the rust or verdigris contracted by copper. The moral impurity of the city is intended. The prophet begins here to give the explanation of the parable. The Jews, indeed, could be at little loss to know what was intended by it. They had already themselves bandied the metaphor about as a taunt, boasting that they should dwell securely in Jerusalem."—(Henderson). "Piece by piece." The pieces were the various members of the body corporate. They were all to be brought out, no favour was to be shown, but all without discrimination were to be put into the cauldron. "Let no lot fall upon it." No lot was to be cast in order to decide what part should be taken, and what should be spared (Nah 3:10). All are doomed to be carried off, by death or by captivity.

Eze . "She set it upon the top of a rock." "Here we have the cause of this judgment: deeds of murder are done in Jerusalem boldly and without abhorrence, by which we are to under stand the numerous judicial murders which were perpetrated by the party who had at that time seized the helm of the state, the party of the external alliances, against which all were indignant, who in the name of the God of Israel raised a protest against this adulterous movement. An example of such judicial murder is the prophet Urijah (Jer 26:20. &c.)" (Hengstenberg). "Poured it not upon the ground." It was commanded in the Law, that the blood of animals slain for food should be poured on the earth and covered up with dust (Lev 17:13). Idolatrous Jerusalem recklessly poured out even human blood under the open sky, and covered it not up. She sinned shamelessly, and before the face of all. Therefore the Lord will not cover up her sin, but her blood shall be ruthlessly poured out in the sight of all nations.

Eze . "Upon the top of a rock." "The Hebrew word signifies a sunny rock, the highest part of a bare rock exposed to the rays of the sun. In just retribution, Jehovah declares that He would expose them with equal publicity, that the blood might call for vengeance."—(Henderson).

Eze . "Spice it well." "There are differences of opinion as to the meaning of this word. The rendering sometimes given, namely ‘to spice,' is at all events unsuitable, and cannot be sustained by the usage of language. It is true that in Exo 30:25, &c., the verb is used for the preparation of the anointing oil, but it is not the mixing of the different ingredients that is referred to, but in all probability the thorough boiling of the spices, for the purpose of extracting their essence, so that ‘thorough boiling' is no doubt the true meaning of the word."—(Keil).

Eze . "That the filthiness of it may be molten in it." The uncleanness of the pot is the rust upon it. The impurity and rust of the pot itself must be consumed by the fire. Thus when the guilty inhabitants are slain, the city itself will be destroyed. In the Old Testament, impurity is considered as being attached to things as well is persons (Lev 18:25; Lev 27:28). Leprosy not only polluted men, but clothes also and houses.Thus God's judgments fell not upon men only, but also upon cities and lands.

Eze . "She wearied herself with lies." The idea is, that the pot wearied and exhausted men in their exertions to cleanse it. All the labours spent upon the devoted city were of no avail.

Eze . "I will not go back, neither will I spare, neither will I repent." "The impurity of the inhabitants of Jerusalem was of the most atrocious character. It was crime, deliberate wickedness. Jehovah had used a variety of means, both physical and moral, to restore them to purity, but they had produced no effect. It remained now only for the Chaldeans to do their work. The decree was irrevocable, and the execution inevitable."—(Henderson).

HOMILETICS

THE FINAL JUDGMENTS OF GOD UPON JERUSALEM

I. They would be severe. The judgments coming upon Jerusalem are set forth under the parable of a boiling pot, tilled with flesh and bones and set over a fierce file. Not only are the contents to be completely destroyed by fire, but also the rust of the pot itself. This declares that God's purpose is to destroy Jerusalem itself as well as the guilty inhabitants (Eze ). They are to be burned well until the whole is consumed (Eze 24:10). The blood Jerusalem had shed must now be avenged upon her before the eyes of all nations (Eze 24:8).

II. They would be a just retribution. For corruption had spread to all ranks and conditions of the people (Eze ). Sin, like rust, had eaten into the very substance of the nation. The "scum" had cleaved to the vessel (Eze 24:6). So universal was the corruption that there was no need for the "lot" to be cast in order to decide what part should be taken for destruction, and what spared. All were doomed to be carried off, by death, or by captivity. Nor were these judgments a sudden thought, or expedient—a desperate remedy applied at the last moment. They had often been warned and corrected before. God by the ministry of His prophets had effected some reformations, but the effect of these soon wore off and the nation refused to be purged of her iniquity (Eze 24:13). Holy men were wearied with toil to cleanse the sinful city, but their labours were in vain (Eze 24:12). She had sinned in the most open and shamless manner, had done nothing to cover her sin, had shown no signs of repentance, and had resisted all the instruments which God had used to restore her. There was nothing arbitrary or vindictive in her punishment, which was but a just recompense for her sin. The city with her sinful population were left to share the inevitable consequences which arise from the persistent breach of moral laws. "According to thy ways, and according to thy doings, shall they judge thee, saith the Lord God" (Eze 24:14). The judgments were to fall upon the city itself as well as upon the inhabitants. The works of man are turned by his sin into the instruments of his punishment. The blood of Christ was shed at Jerusalem, and retribution came, at length, when Titus burned the city. Divine grace abused will bring sure vengeance. Sin must be put away out of God's sight, either by cleansing it away, or by overwhelming it under His dire judgments. When God Himself has done all that could be done, consistent with man's moral liberty, then judgment must take it course. "Thus also it was not cleansed by Christ, who had wearied Himself in labours for Jerusalem even to hot tears."—(Jerome).

III. They would be irrevocable. The Lord had spoken, and He would not repent of His word (Eze ). Their time of grace had run out.

"As to the principle of dealing, there is no essential difference between what God did then with Israel, and what He still does with those who stand in a similar relation to Him, and pursue a similar course. Where there is the profession of a belief in God's word, and a regard to God's authority, though intermingled with much that is false in sentiment, or unrighteous in conduct, there must still be dealings of severity and rebuke, to bring the professor, if possible, to a sense of his sinfulness, and lead him to renounce it; but, failing this, to vindicate concerning him the righteousness of God, and leave him without excuse if iniquity should prove his ruin. In the case of sincere, God-fearing people, the severity exercised will always be attended with salutary results; for they have the root of the matter in them, and are sure to profit by the chastening of the Lord. But with those who have the profession only, without the principle of true godliness, the iniquity is clung to in spite of all the severity that is exercised, until the wrath falls on them to the uttermost. There may be signs of the Divine displeasure sufficient to startle the tender conscience, and call for deep humiliation of spirit, while nothing appears outwardly wrong, and all may even wear a smiling aspect as far as regards social and public relations. Should there be a restraining of Divine grace within, an absence of spiritual refreshment, a felt discomfort of mind, or an obvious withdrawal of spiritual privileges, there is beyond doubt the commencement of a work of judgment; and if such marks of God's displeasure are slighted, others of a more severe and alarming kind may assuredly be looked for. But as men's tempers and circumstances in life are infinitely varied, so there is a corresponding variety in the methods employed by God to check the risings of sin, and expel its poison from the heart. And it is the part of spiritual wisdom to seek for the wakeful ear and the discerning eye, which may enable one to catch even the earliest intimations of God's displeasure, and so improve these as to render unnecessary the heavier visitations of wrath."—(Fairbairn.)



Verses 15-27
(Eze .)

EXEGETICAL NOTES—"With a view to affect more deeply the minds of his fellow-captives Ezekiel had announced to him the disseverance of the tenderest of all earthly ties—the removal of her on whom he had ever been accustomed to look with affection and delight. This removal of his beloved wife was to be effected by a stroke, i.e., in so sudden and striking a manner as to show that it was an immediate visitation of God. Distressing, however, as this event would be, the prophet is commanded to exhibit no tokens of grief on the occasion."—(Henderson.)

Eze . "The desire of thine eyes." Heb. "The delight of thine eyes,"—thus describing the prophet's wife. A stroke. A sudden death inflicted by God. The word is the same as that which is rendered "plague" (Num 14:37; Num 17:13; 2Sa 24:21; 2Sa 24:25).

Eze . "Forbear to cry." Heb. "Be silent." The prophet was to check the emotions which he would naturally feel. They are to be repressed by a solemn sense of God's having interposed (Lev 10:7; Lev 21:10; Lev 21:12; Psa 39:9). "Make no mourning for the dead.""Though the High Priest was interdicted mourning for any person whatever (Lev 21:10), the ordinary priests were permitted to mourn for near relatives (Lev 21:2-3). Ezekiel, therefore, though of priestly descent, would have been under no restriction in this respect. He was, however, on the present occasion, though of the most trying nature, to appear as usual, not laying aside his turban and instead of it casting ashes on his head, nor going barefooted, nor covering the upper lip together with its moustachio (Lev 13:45; Mic 3:7). Neither was he to partake of the food which it was customary for friends to bring in token of their sympathy with the mourners. This in the original is called bread of men, i.e., what men usually furnish on such occasions."—(Henderson.) "By the bread of men is meant that bread which the people were accustomed to send to the house of mourning in cases of death, to manifest their sympathy and to console and refresh the mourners, a custom which gave rise in the course of time to that of formal funeral meals. These are not mentioned in the Old Testament; but the sending of bread or food to the house of mourning is clearly referred to in Deu 26:14; Hos 9:4; Jer 16:7.—(Keil.)

Eze . "I did in the morning as I was commanded." On the morning following the death of his wife.

Eze . "I will profane My sanctuary." The profanation of the temple would be accomplished by its destruction. "The excellency of your strength." "Israel based its might and strength upon the temple as the scene of the gracious presence of God, living in the hope that the Lord would not give up his sanctuary to the heathen to be destroyed, but would defend the temple, and therewith Jerusalem and its inhabitants (Jer 7:4)"(Keil). "Your sons and your daughters." "Many parents might, when they were carried away from Jerusalem, have been under the necessity of leaving their children of tender age behind them. These the Chaldeans should mercilessly put to the sword."—Henderson.

Eze . "Ye shall pine away for your iniquities." The thought of their personal guilt would swallow up all the sorrows of bereavement. They would be made to feel that their own sins had brought all this overwhelming trouble upon them. "Mourn one toward another." "Though prevented, by the circumstances in which they were placed in the land of their conquerors, from making any public manifestation of their sorrow, they would privately one to another give expression to their feelings of grief."—Henderson.

Eze . "Thus Ezekiel is a sign unto you." "It is not an unexampled thing for the sacred writers to introduce their own names into their productions (Exo 2:11; Num 12:3; Is. 20:3; Dan 8:27). Ezekiel was a sign or significant typical representation, foreshadowing what was to take place in the experience of his countrymen. When the thing signified should happen, it would be an indubitable proof that Jehovah had revealed the event beforehand to his servant."—(Henderson).

Eze . Their strength. The word means rather "stronghold" or "fortress." This was the temple in which they trusted, forgetting their true "fortress-rock" (Isa 17:10).

Eze . "In that day." This, like the expression "in the day," in Eze 24:25, refers to that day in which the temple was destroyed and the fugitive made his escape.

Eze . "In that day shall thy mouth be opened to him which is escaped.""The day is referred to on which the fugitive arrived at the Chebar with the melancholy news. From the time of the temple's actual destruction until this messenger should arrive the prophet ceased from his public labours, meanwhile leaving his predictions to produce their natural effect; but then he was again to stand forth, and pointedly appeal to the issue in proof of his divine commission."—(Henderson).

HOMILETICS

JERUSALEM'S DESTRUCTION TYPIFIED BY THE DEATH OF EZEKIEL'S WIFE

Ezekiel himself is now to be a "sign" unto them by his personal calamities and sorrows. He was a highly gifted man, and called to an honourable office, but corresponding to this height of privilege is a depth of sorrow. The chosen symbol of Jerusalem's destruction was to be the occasion of pain and grief to him. But he is taught to set the claims of his duty and of his office higher than those of natural affection. His bereavement is here regarded rather in its bearing on public utility than on his domestic happiness. It is as a man of sorrows that he shall accomplish his prophetic mission. In his deepest afflictions he shall be powerful, as never before, to arouse the people to repentance. His ministry, like that of a greater Prophet, exemplifies the power of the Cross. The death of Ezekiel's wife is here regarded as a type of the destruction of the city.

I. It would be a manifest visitation of God. "Son of man, behold I take away from thee the desire of thine eyes with a stroke" (Eze .) The hand of God was to be specially evident. "A stroke," implying an action directed by an intelligent will; a calamity also sudden, like that of the pestilence which walketh in darkness. "In the day" (Eze 24:25), the time of judgment was fixed. The destruction of the devoted city would be brought about, not by the accidents of history as men count them, but by the evident working of God's will. The prophet had long known of the Divine purpose. For five years he had prophesied in dumb show, by parable, and by allegory of the final destruction of Jerusalem. Everything possible had been done to show the hand of God plainly revealed in this solemn work of judgment. Thus all will be forced at length to acknowledge the prophet's Divine mission.

II. It would be an overwhelming sorrow. "Neither shalt thou mourn nor weep, neither shall thy tears run down" (Eze ). The prophet is also forbidden to observe the sad customs of the house of mourning (Eze 24:17). The "sign" was to be the most solemn and expressive of all,—the sign of a silent sorrow. The grief would prove too deep for tears, too serious for the outward trappings of woe. It is a common saying, that "there is no sorrow like a dry sorrow." It is saddest of all when the burden of the heart can find no relief in tears.

II. It would bring home to them the greatness of their sin. The prophet's silent sorrow was a type of the fact that his guilty nation would be brought solemnly to acknowledge that God had interposed. When His hand is made bare in judgment, the confession must be, "I was dumb, I opened not my mouth; because Thou didst it" (Psa ). The inhabitants of the city would be overcome with such a sense of guilt that it would swallow up every thought of bereavement (Eze 24:23). They would now begin to receive the prophet's message seriously, asking the question in solemn earnestness, "Wilt thou not tell us what these things are to us?" (Eze 24:19). They now begin to learn that the prophet is a "sign" unto them. Not only his words, but the stern realities of his life bear witness for God. The ruin of their city, now plainly seen to be a just judgment of God, would be an all-absorbing topic of conversation. They would be able to talk of nothing else, but "mourn one towards another" (Eze 24:23). They would believe a human messenger when he comes to tell them a disastrous piece of news (Eze 24:26). Thus they are compelled by stern facts to accept the prophet's message, though they had long refused to believe him.

IV. It would bring them to the true knowledge of God (Eze ). The prophet had revealed the mind and will of God, but he was not believed. Now he shall speak with a power of instant conviction, for the messenger of evil tidings has arrived with news of the judgments which he had so long threatened in vain. He had laid before them the principles of righteousness, but now these are wrought out in stern facts to which they must listen. His words are now corroborated by a human messenger (Eze 24:27). Thus the solemn realities of things, the solemnities of judgment must, sooner or later, be brought home to impenitent sinners, "Thou shalt be a sign unto them, and they shall know that I am the Lord."

(Eze .)

1. The resting in holy things, causes God to remove them, how dear soever they be unto us. "I will profane My sanctuary." You confide in the outward means, you are taken with the outward splendour of the ceremonies and pomp of the Temple, but the spiritual true worship ye mind not. The temple, city and state are dearer to you than I am. Why is the Temple, and not Myself, "the excellency of your strength?" Why is that "the desire of your eyes," and not Myself, who fill the Temple with My glory? Why are you troubled that it should be laid in the dust, and care not that My honour, My glory, My name are profaned amongst you! 

2. Men's sins sometimes bring them into such straits that though they have lost their dearest comforts, yet they dare not outwardly manifest sorrow for them. It was sad to lose their dearest comforts, and more sad that they might not ease their hearts by tears or sighings, and most sad that they must show no respect to their dead friends by any funeral rites. Jeremiah had predicted this sad condition (Jer ). 

3. God may put His own faithful servants upon hard and unwonted things, thereby to declare what shall be the condition of the wicked. "Thus Ezekiel is unto you a sign." He hath not been suffered to mourn or weep; and why so? that he may be a sign unto you. You would not be taught by his doctrine, now you must be taught by his example; "according to all that he hath done shall ye do." The things are harsh and unnatural that I (Ezekiel) have done, but it is for your sakes that I am put upon them; and ye shall do as I have done. Thus Isaiah was a sign (Isa ). 

4. Signs accomplished convince men of the truth and just proceedings of God. By the fulfilling of this sign foretold, ye shall be so convinced as to acknowledge Ezekiel was a true sign, made so by Me, and that I have dealt justly with you for your iniquities, in bringing you into such straits, as not to dare to mourn openly for your miseries. If Ezekiel have nothing to object against Me, from whom, being innocent, I took away the desire of his eyes, and forbade him to mourn for her; what can you object against Me, being so guilty as none more, if I send away your desirable things, and hem you about with my judgments and enemies, that you shall not dare to mourn?—Greenhill.

25 Chapter 25 

Verses 1-17
PREDICTIONS OF JUDGMENTS UPON THE AMMONITES, MOABITES, EDOMITES, AND PHILISTINES. (Chap. 25)

EXEGETICAL NOTES.—In chs. 25-32, we come to a new group of prophecies. They are predictions of judgment upon the heathen nations.

"While the prophet's mouth was to be mute to Israel, the Lord directed him to speak against the heathen nations, and to foretell to them the judgment of destruction, that they might not be lifted up by the fall of the people and kingdom of God, but might recognise in the judgment upon Israel a work of the Omnipotence and righteousness of the Lord, the Judge of the whole earth. There are seven heathen nations whose destruction Ezekiel foretells in this section of his book, viz., 

(1) Ammon; 

(2) Moab; 

(3) Edom; 

(4) the Philistines (ch. 25); 

(5) Tyre; 

(6) Sidon (ch. 26-28); and 

(7) Egypt (ch. 29-32). These prophecies are divided into thirteen words of God by the introductory formula, ‘the word of Jehovah came to me,' the utterances against Ammon, Moab, Edom, and the Philistines, being all comprehended in one word of God whereas there are four separate words of God directed against Tyre, one against Sidon, and seven against Egypt. In the seven nations and the seven words of God directed against Egypt we cannot fail to discover an allusion to the symbolical significance of the number. And in order to make it the more apparent that the number has been chosen on account of its significance, Ezekiel divides his announcement of the judgment upon the seventh people into seven words of God. On the basis of Genesis 1, seven is the number denoting the completion of the works of God. When therefore, Ezekiel selects seven nations and utters seven words of God concerning the principal nation, namely Egypt, he evidently intends to indicate thereby that the judgment predicted will be executed and completed upon the heathen world and its peoples through the word and acts of God."—(Keil).

(Eze ).

Eze . "The Ammonites … Because thou saidst, Aha, against My sanctuary, when it was profaned." etc. "They were the descendants of Lot, and occupied the territory to the east of the Jordan, beyond that pertaining to the tribes of Reuben and Gad. They formed one of the most powerful of the minor neighbouring states, and were frequently at war with the Hebrews. They were gross idolaters, and had for their national God Moloch or Milcom. On the fall of Jerusalem, to which as auxiliaries they contributed, and the transportation of the inhabitants of Judea to Babylon, they insolently triumphed over them, on which account the present threatening is denounced against them."—(Henderson).

Eze . "I will deliver thee to the men of the East for a possession." "The men of the East are the inhabitants of Arabia Deserta, east of the territories immediately bordering on the Jordan and the Dead Sea. On the destruction of the Jewish state by Nebuchadnezzar, the country was to be taken possession of by the nomadic tribes, who should there form their encampments and dwell in their tents, leading the same pastoral life to which they had been accustomed."—(Henderson.) "Palaces." The Heb. word never means "palaces," but only "villages," or "folds." These were nomadic encampments, surrounded by mud walls, as is common in the East. "Thy fruit … thy milk." Besides the produce of the soil, the milk is also mentioned as one of the products of a pastoral life, and the principal food of nomads.

Eze . "Rabbah." This was the metropolis of the Ammonites. It is elsewhere called Rabbah of Ammon to distinguish it from a city of that name in the tribe of Judah. Ptolemy rebuilt it and gave it the name of Philadelphia. "A stable for camels." The city rebuilt by Ptolemy was in ruins in the fourteenth century. These have been visited by modern travellers, who have found remains of a palace, a mausoleum, an ampitheatre, a temple, a church, and a castle, but they could not discover a single inhabited dwelling. Burckhardt found a party of Arabs there, who had stabled their camels among the ruins.

Eze . "I will cause thee to perish out of the countries: I will destroy thee.""This desolate state of Rabbah must be referred to the three hundred years which intervened between the destruction of Jerusalem and the time of Ptolemy Philadelphus, after which it became celebrated among the Greeks and Romans, by whom, no doubt, the splendid buildings, the ruins of which still remain; were erected."—(Henderson.)

Eze . "Moab and Seir do say, Behold the house of Judah is like unto all the heathen." They had forgotten that nine centuries before this a king of Moab had been told by a Gentile seer, that Israel should "dwell alone, and not be reckoned among the nations." (Num 23:9.)

Eze . "I will open the side of Moab." The mountain passes would be cleared, which were otherwise closed and fortified. Thus the enemy could easily enter the country and take possession.

Eze . "Revenged himself upon them." "The old spirit of revenge, in which he had acted from the olden time, still keeps by his side. While in the more distant relationship of Ammon and Moab, malignant joy is the expression of hostile feeling, with Edom, in his much nearer relationship, the same feeling vents itself in actions of revenge. Hence the charge of sinful procedure as the incurring of guilt."—(Lange.)

Eze . "Because the Philistines have dealt by revenge." "The Philistines are in Eze 25:15 joined by Edom on the side of their doing (Eze 25:12, &c.); to Ammon-Moab on account of their contempt of the people of God. The latter was the inmost feeling, hostility the impelling force, wherein the distinction from Edom lay. "To destroy it for the old hatred." This is the design, the abiding tendency. The everlasting enmity reached back to the earliest days. A perpetually enduring war is the standing feature of the relation, while fixed hostility was the root of it."—(Lange.)

Eze . "I will cut off the Cherethims." "The name Philistines signifies probably the emigrants, in accordance with the accounts of the books of Moses concerning their migration from the regions on the Black Sea. By the side of this name goes, of substantially like signification for the same people, Kerethim, extirpated—those who were forced to leave their native land. These Kerethim are now become Kerethim a second time; their name shall verify itself anew. The destruction of the remnant points to this, that they shall be destroyed to the last man, as in fact the Philistines have utterly disappeared. It is the great privilege of the people of God, that how heavy soever the judgments of God may be upon them, never will it be said of them, I will destroy the remnant."—(Hengstenberg.)

HOMILETICS

THE PROPHECIES AGAINST HEATHEN NATIONS

I. Heathen nations formed the dark background to Israel. In the spiritual darkness in which they dwelt, we may trace different shades. Ammon, Moab, Edom, in their order, represent increasing blackness of darkness, until we come to the full depths of it in the Philistines. These heathen nations were a source of continual danger to the people of God. The Church of God is ever surrounded by the world; a world which exhibits every gradation of evil, coarse, refined; the devil rough and blustering, or as an angel of light. In the case of the three first nations mentioned by the prophet, their guilt was enhanced by their relationship to Israel. "The people of God must undergo the experience which the man of God undergoes (Mat , Mic 7:6). Out of his blood-relationships there springs a hostility even to blood. While this revolves around the Spirit that wrought in Israel, it could not but finally array itself against the Messiah, as He has Himself said that we shall be hated for His name's sake."—(Lange).

II. Heathen nations had sinned against Israel. Ammon, by profane mocking at their calamities (Eze ). Moab, by a false estimate of Israel's spiritual position. "The house of Israel is like unto all the heathen" (Eze 25:8). They could not understand that it was impossible that Israel should ever become as the heathen (Eze 20:32). Israel would have more responsibility than the rest of the nations, as she would sin against the light. Edom, "by taking vengeance" (Eze 25:12). The Philistines, by an old and deeply-rooted hatred towards Israel (Eze 25:15).

III. Heathen nations have responsibilities towards God. They were not held so strictly responsible as those who had more light and privilege, yet they were not in such total and unrelieved darkness as to render them inexcusable. 

1. They were capable of hearing and receiving God's message. "Hear the word of the Lord" (Eze ). They had some knowledge of what righteousness was. They had a conscience to which an appeal might be made. 

2. They were capable of forming judgments on the subject of religion. We mean religion in the sense of Godliness, and including all duty. The heathen nations knew that Israel was punished for her sins against God. They rejoiced over her fall (Eze ). They thought that all these calamities disproved their claim to be the people of God. A Gentile seer (probably of Edomite extraction) was, long ago, struck with the conviction that the nation was holy (Num 23:10). The surrounding heathen nations felt that they were not as Israel when Israel was right with God. 

3. They were capable of the knowledge of God. "And they shall know that I am the Lord" (Eze ). They would be made to know God through His manifest judgments.

IV. God's treatment of heathen nations shows His purpose of salvation concerning all mankind. It was no true victory that the heathen nations obtained over Israel. Though to all outward seeming Israel was about to be numbered with dead empires, yet she would rise again in a more glorious form, and become the life and light of the nations. Her disasters and failures would serve but to prepare the way for God's kingdom. The Gentile nations would, in the course of Providence, be made to see that the chosen people were preserved for the salvation of the world.

26 Chapter 26 

Verses 1-21
THE FALL OF TYRE. (Chap. 26)

EXEGETICAL NOTES.—"In four sections, commencing with the formula, ‘Thus saith the Lord,' Tyre, the mistress of the sea is threatened with destruction. In the first strophe (Eze ) there is a general threat of its destruction by a host of nations. In the second (Eze 26:7-14), the enemy is mentioned by name, and designated as a powerful one; and the conquest and destruction emanating from him are circumstantially described. In the third (Eze 26:15-18), the impression which this event would produce upon the inhabitants of the islands and coast-lands is depicted. And in the fourth (Eze 26:19-21), the threat is repeated in an energetic manner, and the prophecy is thereby rounded off."—(Keil).

Eze . "In the eleventh year, in the first day of the month." The year is that of Jerusalem's capture, B.C. 588. The month is not named. Probably it was the woeful "fourth" month (2Ki 25:3; Eze 3:15).

Eze . "The gates of the people." The plural noun denotes one gate, as the verb is in the singular. Jerusalem was named "the gate of the peoples" on account of the many nations which would flow into it (Isa 2:2; Mic 4:1). Jerusalem was also to Tyre the gate of communication with the East. "She is turned unto me." The rendering should be, "it is turned unto me," i.e., the gate of the peoples. "Tyre considers herself the heiress of Jerusalem. The fall of the spiritual centre presents to view the enhanced importance of the secular."—(Hengstenberg.)

Eze . "As the sea causeth his waves." Tyre suffered from successive waves of invasion, chiefly those of Nebuchadnezzar and Alexander, the Crusaders and the Saracens. It was not finally overthrown till the thirteenth century, yet it never recovered from the blow which the King of Babylon inflicted upon it.

Eze . "I will also scrape the dust from her." "The destruction here referred to was that of the towers, walls, and other edifices, destroyed by the besiegers. Not a vestige was to remain. In place of splendid edifices and impregnable bulwarks nothing was to be seen but bare rocks, fit only for fishermen to spread their nets on."—(Henderson.)

Eze . "The spreading of nets." According to Dr. Robinson, the southern side of the rock of Tyre is still used by fishermen for this purpose.

Eze . "Her daughters." Her daughter-cities, such as Gebal, Beyrout, &c. "By the ‘field' we are to understand the open country, i.e., the towns and villages dependent upon her and lying back from and along the coast. These were to be involved in the same catastrophe with the mother-city, their fate was bound up in hers."—(Henderson.)

Eze . "The buckler." "Here obviously denotes the testudo, or vaulted roof of large united shields employed by an attacking enemy for protection in siege-operations."—Henderson.

Eze . "Strong garrisons." The proper meaning of the word is "pillars," such as were erected in honour of the idol-gods. In the temple of Melkarth at Tyre, there were two famous pillars; one of topaz, the other of emerald.

Eze . "Thou shalt be built no more." "This was literally fulfilled with respect to the continental city. That part which lay on the island recovered itself after the lapse of seventy years, as predicted by the prophet Isaiah (Eze 23:17-18), and was in a very flourishing condition in the time of Alexander, by whom a causeway was constructed between the shore and it, by means of which he reached the city, and took it by storm after a siege of seven months."—Henderson.

Eze . "The isles." "This term is frequently used so as to embrace the coast lands of the Mediterranean Sea; we have therefore to understand it here as applied to the Phoenician colonies on the islands and coasts of that sea."—(Keil). Her numerous maritime colonies looked up to Tyre as the mother city. Even Carthage sent her a yearly offering.

Eze . "The princes of the sea." "These are not kings of the islands, but, according to Isa 23:8, the merchants presiding over the colonies of Tyre, who resembled princes. ‘Their thrones,' not royal thrones, but chairs, as in 1Sa 4:13, etc. The picture of their mourning recalls the description in Jon 3:6. The antithesis introduced is a very striking one: clothing themselves in terrors, putting on terrors in the place of the robes of state which they have laid aside. The thought is rendered still more forcible by the closing sentences of the verse. They tremble ‘by moments,' i.e., as the moments return—actually, therefore, ‘every moment' (Isa 27:3)."—(Keil).

Eze . "Strong in the sea." "This feature of the description must be referred to the insular part of the city, which had been strongly fortified as the port for the protection of the warehouses and the shipping. The concluding clause is descriptive of the despotic rule which the merchant-princes of Tyre exercised over the inhabitants, whether regular citizens or those who were there temporarily on business."—Henderson.

Eze . "With them that descend into the pit." "The disappearance of Tyre is compared to that of the dead, who, placed in their sepulchre, are no more seen among the living. While this was to be the fate of that renowned city, Jehovah promises to set glory in the land of the living. Some refer this to the restoration of the Jewish polity. And if this is meant to include the Messiah and His spiritual kingdom, for whose introduction that restoration was designed to be preparatory, the interpretation may readily be admitted."—Henderson.

Eze . "I will make thee a terror, and thou shalt be no more." "The desolation of Tyre was to be so complete that it should be an object of terror to all who approached the spot where it had stood. Not a vestige of it was to remain: a prophecy which was literally fulfilled, for though insular Tyre afterwards rose into notice, the ancient continental city never recovered from her ruin."—Henderson.

HOMILETICS

TYRE THREATENED WITH JUDGMENT

Tyre rose to her greatest eminence under the reign of Hiram, the friend of David and of Solomon. The time, therefore, of her highest prosperity corresponded with that of Jerusalem. If each of these two cities had been faithful to its high calling, the issue would have been glorious. The Bride of the Messiah would have been worthy of her Lord, and the daughter of Tyre would have brought her gifts sincere and acceptable. But both cities fell, Jerusalem by aspiring after worldly splendour, and Tyre by pride gendered by her commercial greatness. In this Chapter, the overthrow of Tyre is foretold, and in the two following chapters, her world-wide commerce and the nature of her sin are more particularly described. As described in this chapter, we consider:—

1. Her crowning sin. The judgment of Tyre was the result of many forms of sin, but there were two leading sins on which the prophet here dwells. 

1. The sin of insulting the chosen people. Tyre rejoiced over the fall of Jerusalem, instead of reading the lessons of a warning example. 

2. The sin of intense selfishness. Tyre glories in the prospect of becoming great through the downfall of Jerusalem, "I shall be replenished, now she is laid waste" (Eze ). To feast upon the prospect of becoming rich through the ruin of others, is the vilest form of selfishness.

II. Her judgment. God was against Tyre (Eze ), and whatsoever He opposes must come to nought. Mark the special features of her judgment. 

1. She is taken at her own word. Tyre expected that the nations would come to her, now that the gateway of her communication with the East is thrown open. But they shall, indeed, come to her, yet in a way in which she least expected. "I will cause many nations to come up against thee" (Eze ). 

2. That in which she most trusted becomes the chief source of her terror. The sea was the great source of her wealth, and to it she looked for her future stability and prosperity. Yet on the sea would God work His wonders of judgment for her destruction (Eze ; Eze 26:14). 

3. The judgment on her would be awful in its completeness. Tyre would become like the bare rock upon which nothing was left (Eze ), like dead cities and nations of the earth (Eze 26:20). She was to be "no more," but the memory of her would be a "terror" to after ages (Eze 26:21). Her destruction would not be the work of one sharp moment, but would be like the successive waves of the sea, slow but irresistible, which would be a lengthening of her calamity (Eze 26:3). Tyre had mocked Jerusalem, but she herself shall be mocked in turn (Eze 26:17). God's retribution is visited often in kind as well as in degree. Her goods are to be destroyed, and her pleasures, and all her glory laid in the dust (Eze 26:12-13). What a picture of the end of all things on earth! The believer has the enduring substance, which cannot be taken by the spoiler nor corroded by the tooth of time. 

4. The instrument of the judgment. Nebuchadnezzar, who for this purpose was the servant of God. And God can use what instruments He pleases in His works of judgment or of mercy. 

5. Yet God would bring glory out of the judgment. "I shall set glory in the land of the living" (Eze ). The "beauty" of Tyre should disappear like that of Moab (Eze 25:9), like that of ancient Israel (Eze 20:6; Eze 20:15), like that of Babylon (Isa 13:19); yet from their ashes a higher and a better life should spring. The Redeemer of the world came upon the wreck of the world's hopes. Human history is a continued example of growth out of corruption and decay. When pagan Rome was destroyed, then Christian Rome arose; and when Christian Rome became corrupt, then God raised His church out of it, once more investing her with the glory of that liberty wherewith Christ hath made her free.

(Eze .)

1. God, by His destructive judgments upon great states makes others to tremble that were secure. When the Lord drowned the Egyptians in the Red Sea, it caused the nations to fear. (Exo ). And when he brought destruction upon Babylon, it made all hearts melt, and they were full of fears and pains, as a woman in travail. (Isa 13:6-8.) 

2. Great cities have their periods, they abide not for ever. As they have a time to come into the world, so a time to go out of it; as they have a time to get up on high, so a time to descend low. Tyre had her day to fall, her day of departure (Eze ), she descended into the pit with the people of old time (Eze 26:20.) Babylon had its time to begin (Gen 11:8), and its time to cease (Isa 14:4.) You may read of Nineveh's raising (Gen 10:11.), and of her desolation (Nah 3:7; Zep 2:13.) Hence we may see the instability of human things. Learn not to trust in strong holds, neither think it any great privilege to be citizens, of such perishing cities, but labour to be citizens of the heavenly Jerusalem, which is the city prepared of God, and hath foundations which shall never be razed (Heb 11:10-16). 

3. God's people are glorious, and the glory of the land. They are His glory (Isa ; Zec 2:8). The godly ones were the glory of Zion (Isa 6:13). The saints are a holy seed, the substance and the glory of any nation. 

4. There is a difference of lands in the world, all are not alike. There is "the land of the living." In Canaan there were the living waters, the ordinances and means of grace and salvation which other lands had not. David judged himself even among the dead when he was shut out from the people, the worship, and the ordinances of God; his soul fainted and he was almost gone (Psa ). 

5. God's people may be deprived of their privileges and comforts for a season, but He will in due time restore them to the enjoyment of the same. "I shall set glory in the land of the living." God's glory, His people were in Babylon, but He would not lose nor leave His glory there, He brought them back again, and "set them in the land of the living." He gave them another temple, all those ordinances and privileges they had before. "I will place salvation in Zion for Israel my glory" (Isa ).—(Greenhill.)

27 Chapter 27 

Verses 1-36
TYRE'S FORMER GREATNESS, SUGGESTING A LAMENTATION OVER HER SAD DOWNFALL (Chap. 27)

EXEGETICAL NOTES.—"The lamentation commences with a picture of the glory of the city of Tyre, its situation, its architectural beauty, its military strength and defences (Eze ), and its wide commercial relations (Eze 27:12-25); and then passes into mournful lamentation over the ruin of all this glory (Eze 27:26-36)."—Keil.

Eze . Introduction and description of the glory and might of Tyre.

Eze . "At the entry of the sea." This should be rendered, "by the entrances of the sea." The description is that of insular Tyre with her two harbours, one on the north and the other on the south. The former was called the Sidonian harbour, because it was on the Sidonian side; and the latter the Egyptian, because of the direction in which it pointed. "A merchant of the people for many isles." Rather, "the peoples unto." Tyre is thus described as the mercantile emporium of the peoples of many sea coasts, both from the East and from the West. Thus Isaiah describes her as, "a mart of nations" (Isa 23:3).

Eze . "They have made all thy ship boards of fir trees." In Eze 27:4-8, Tyre is described as a stately ship built of the best material, manned with the best marines and most skilful pilots. The allegory is broken off in the middle of Eze 27:9, but it is resumed in Eze 27:26, where this noble ship so well furnished and managed by able hands is at last wrecked in tempestuous seas.

Eze . "Broidered work." Devices were worked in the sails, so that they served also for the purpose of ensigns.

Eze . "They set forth thy comeliness." The meaning is, that Tyre must feel herself honoured in having so many nations to supply her with hired soldiers. The commercial greatness of the city rested upon a military basis.

Eze A description of the commerce of Tyre with all nations who delivered their productions in the market of this metropolis of the commerce of the world, and received the wares and manufactures of this city in return.

Eze . "Tarshish." This was "Tartessus," in Spain, famed for its various metals, which were mostly exported to Tyre. It is probable that most of the "tin" was conveyed by the Phœnicians from Cornwall to Tarshish. "The enumeration of the different peoples, lands, and cities which carried on trade with Tyre commences with Tarshish in the extreme west, then turns to the north, passes through the different lands of Anterior Asia and the Mediterranean to the remotest north-east, and ends by mentioning Tarshish again, to round off the list."—Keil.

Eze . "Traded in the persons of men." They were addicted to the slave-trade. To this day the Turkish harems are supplied with female slaves from Circassia and Georgia, such being remarkable for their beauty. Compare Joe 3:6.

Eze . "House of Togarmah." "The northern Armenians, who call themselves the house of Torgom, and claim Torgom, or Togarmah, the son of Gomer, as their founder. (Gen 10:3; 1Ch 1:6.) They inhabit the rough mountainous regions on the south side of the Caucasus. The country was celebrated for its breed of horses, which were in great request by the Persian kings."—(Henderson).

Eze . "Denda." "An island, or commercial town in the Persian Gulf, established by the Tyrians to secure the trade of India, which abounded in ivory. The tusks resembling horns will account for the term being here employed." "Ebony." "Gesenius thinks the reason why this word is plural in the Hebrew, is that it was obtained only in planks split into pieces for transportation. Its great hardness made it an article of value."—(Henderson.)

Eze . "The ships of Tarshish." "The prophet now returns from his enumeration of the various articles of commerce with which Tyre enriched herself, and the various countries with which she traded, to commemorate her fall. But just before entering upon that part of his subject, he stops for a moment to advert to her navy, by which her wares were conveyed to Spain and other coasts of the Mediterranean. The ships of Tarshish were, comparatively speaking, like our old Indiamen. They are called the walls of Tyre, for the same reason that we speak of our ships of war as the wooden walls of Old England. They were the glory and defence of the merchant city."—(Henderson).

Eze . "The east wind hath broken thee in the midst of the seas." This wind, blowing from the direction of Lebanon, is the most violent of all in the Mediterranean (Psa 48:8) Nebuchadnezzar is represented under this figure.

Eze . "They shall make themselves utterly bald for thee." Alluding to the Phœnician custom in mourning, which, on account of its connection with heathenish superstitions, was forbidden to Israel (Deu 14:1).

Eze . "In the midst of the sea." Thus showing that the prophecy is to be understood of insular Tyre.

Eze . "Thou didst enrich the kings of the earth." The custom dues levied on her wares were a source of wealth to the surrounding nations.

Eze . "The people shall hiss at thee." With the hiss of astonishment, as in 1Ki 9:8.

HOMILETICS

(Eze )

When Tyre rejoices over Jerusalem, then the prophet rejoices over Tyre: this is the recompense of the pious. If we must not repay evil with evil, there still is with God a recompensing of evil with evil. All human and earthly things go out at last in lamentation. This is the lamentation of the spirit, that the world sows to the flesh, and of the flesh reaps corruption. With kettledrums and flutes the world begins, but it ends with wailing and misery. "We must profoundly know the gloria mundi, if we are to take to heart the sic transit gloria mundi."—(Hengstenberg). Let no one boast of his strength or worldly elevation; how soon can the Lord, if His judgment should break forth, bring all to the dust of desolation! (Eze ; Jer 9:23; Jer 9:25). There is a perfection of beauty which is nothing else than ripeness for judgment. Beauty is a transient splendour, but the knowledge of the eternal, leads from glory to glory. In boasting one sees what things the heart is full of. Mark the contrast between Tyre and the daughter of the king, who is all beautiful within (Psalms 45). The security is very different: one is of faith, since we know that we are reconciled through Christ, and, even if the world should fall in ruin, can remain in peace; the other proceeds from unbelief, which has respect to men, walls, etc., and relies upon these. The buildings of men, and the building of God, namely, His church, against which not even the gates of hell can prevail. When people once surrender themselves to pride, pomp, and dissipation, they can hardly lay them aside again; nay, they often know not, from inconsideration and wantonness, what they should do (Deu 32:15, etc.). Every land has its peculiar gift from God, and the gifts of God must thus shamefully minister to the vanity of men. It is quite right to take into one's service and pay qualified persons, but woe to him who makes flesh his arm, and whose heart departs from the Lord!

(Eze ).

Men run through the wide world for the sake of merchandise, while the word of God, which makes rich without trouble, and imparts treasure which neither moth nor rust corrupts, nor can thieves steal, is so near us! The one pearl of great price Tyre did not make an article of traffic. What advantages it to gain the whole world if the soul suffers damage. Oh, how many gifts of God are in the service of sin? Great merchant-cities, great cities of sin. How often, and how many ways are men's souls the objects of buying and selling (Eze ). With things perfectly beautiful man was certainly to occupy himself. But where are they to be found in the earthly sphere? (Col 3:2). That Tyre was so full and honoured, while Zion became always poorer and poorer, and sunk miserable—this formed a stumbling-block to the people of God, But what has become of all the fulness and glory of Tyre? Zion, on the other hand, has gloriously blossomed anew.

(Eze ).

The glory of the earth shall become dust and ashes. The higher we reach, so much the more precipitous, and so much the deeper will be the fall. The element of our security can so easily become the element of our misery: here the sea, elsewhere gold, one's position, &c. A person of high estate when cast down is lower than one who has always been in a humble position. The wind does not always fill our sails; it often also, and suddenly, tears them short and small. In prosperity men so rarely consider how vain it is, that in adversity they cry out the more loudly; but, alas! only upon the vanity of earthly things, and not upon the vanity of their earthly hearts. Remember that thou art dust, and bethink thyself that thou hast a soul. Fear is salutary, but there is also a fear which we again shake off, and which we do not suffer to warn us. The loss of earthly things gives such trouble and for the loss of heavenly things men will laugh! A Christian should not so mourn, but should smite his breast alike in prosperity and in adversity. Michael and Tyre (Eze ). Who is as thou? This it is proper to say only of God in reference to glory. In respect to nothingness, on the other hand, one of us is as another. Mournful times should be times of repentance.—The holy sense of the nil mirari. From Eze 27:34 we learn, the end of earthly things, their scale value, and true estimation. All this world is nothing; how surely must there be what is something! But faith cries out of the depths to God. Contrast the glory of the children of God with the world's glory.—(Lange).

28 Chapter 28 

Verses 1-26
PROPHETICAL DIRGE ON THE KING OF TYRE, AS THE EMBODIMENT OF THE SPIRIT OF CARNAL PRIDE AND SELF-SUFFICIENCY OF THE WHOLE STATE. THE FALL OF ZIDON, THE MOTHER-CITY. THE RESTORATION OF ISRAEL IN CONTRAST WITH TYRE AND ZIDON (Chap. 28)

EXEGETICAL NOTES.—"In this chapter we have a sublime threnody on the prince of Tyre, couched in language of the keenest irony. His fall is first of all traced to his insufferable pride, which is described in the most glowing terms (Eze ). His merited punishment is next announced (7-10). The prophet, in obedience to the divine command, then proceeds to deliver the funeral dirge, exaggerating the dignity and magnificence of the fallen monarch, with which he contrasts his utter degradation (11-19). Then follows a prediction announcing the fall of the mother-city, Zidon (20-23). And the chapter concludes with promises of deliverance to the Jews, and their restoration to prosperity in their own land."—Henderson.

Eze . "The prince of Tyrus." The monarch of Tyre, at the time of Ezekiel's prophecy, was Ithbaal II. The latter part of this compound name implies his close connection with Baal, the Phœnician supreme God, whose representative he was. "I am a God, I sit in the seat of God." "The seat of God is a seat which, in its absolute inaccessibleness, is like the seat of God in heaven. He sets or makes his mind like the mind of God; he has so pushed himself into the height that in his folly he arrogates to himself what God claims to Himself by right. It belongs to the nature of God, to be and to have all from Himself; to the nature of man, to derive all from the fulness of God. If man imagines himself to subsist as God in himself, this is the greatest of all perversities, which cannot remain unpunished, because God does not give His glory to another. The fundamental passage is Isa 14:14, where the king of Babylon compares himself with the Most High. The general divine name, Elohim, the Godhead, stands as usual, where there is a contrast of man and God, of earth and heaven."—(Hengstenberg.)

Eze . "Wiser than Daniel." Daniel had, at this time (B.C. 588), been chief of the wise men of Babylon for about fourteen years. "Daniel's wisdom must have been generally known and acknowledged, especially among the Jews in the Chaldean exile; for Ezekiel presupposes that the King of Tyre knew of Daniel, and certainly as one whom no other but himself excelled in wisdom; so that Daniel can be no mere Jewish celebrity, but must have proved his wisdom on the theatre of the world. To Daniel is ascribed not merely wisdom, but even a special kind of it, that to which nothing hidden was dark. The King of Babylon says of Daniel in Eze 4:6, "I know that the spirit of the holy gods is in thee, and no secret troubleth thee." Daniel had appeared as one from whom no secret was hidden in the very beginning of his career, and thereby laid the foundation of his prominent position."—(Hengstenberg.)

Eze . "The terrible of the nations." The foreigners, barbarians, the terrible ones of the nations. These were the Chaldean foreigners, noted for their ferocity (Isa 1:11; Isa 25:2; Eze 31:12).

Eze . "Thou shalt die the deaths." "Deaths, a peculiar form in the plural, to indicate emphatically the most violent death. The death of the king of Tyre is compared to that of those slain in a sea-engagement, and cast into the deep."—(Henderson). "The plural here and Jer 16:4 is a pluralis exaggerativus, a death so painful as to be equivalent to dying many times."—(Keil).

Eze . "Thou sealest up the sum." The literal rendering is, "Thou art the one sealing the sun of perfection." Seals were used for the purpose of authenticating or securing anything. When it is said, therefore, that the King was the seal of perfection, the meaning is, that he could not be surpassed in riches, splendour, or power. The sum-total of all that was illustrious concentrated in him. He vindicated to himself all that mortal could pretend to."—(Henderson).

Eze . "Thou hast been in Eden, the garden of God." "The prophet places the monarch in the primitive abode of man, with which was associated every idea of pleasure and delight. It is quite a lowering of the subject to suggest with Michaelis that he might have had a summer residence in the beautiful valley of the cedars of Lebanon, whither he retired during the hot season of the year. Eden was called the garden of God because it was of His plantation, and formed the delightful scene of His Divine manifestations to the first pair To have been there conveys the idea of the most distinguished honour and felicity. Taking occasion from his reference to Eden, with which the Bible history connects the existence of bdellium and onyx-stones, Ezekiel, with his usual minuteness, gives a detailed account of the precious gems which adorned the regal state. The nine precious stones here specified correspond to those with the same names in the description of the high priest's breastplate (Exo 39:10-13)."—Henderson.

Eze . "The anointed cherub that covereth." Ezekiel, as a priest, employs imagery drawn from the Jewish temple. Like the cherubim overshadowing the mercy seat, the King of Tyre—a demi-god in his own esteem—spread his protecting wings over his dominions. "The holy mountain of God." "To this his illimitable ambition aspired. In imagination he occupied Mount Zion, the dwelling place of the Most High."—(Henderson). "Thou hast walked up and down." As priest (1Sa 2:30; 1Sa 2:35).

Eze . "Thou wast perfect in thy ways … till iniquity was found in thee." "The rectitude with which the monarch commenced his reign may be illustrated by a reference to the history of Hiram (1Ki 5:7); but having in process of time become corrupt through the uninterrupted commercial prosperity of the Tyrian state, he indulged in unscrupulous acts of injustice and cruelty, on account of which merited punishment is here denounced."—(Henderson).

Eze . "Thy sanctuaries." The king is said to possess sanctuaries in regard to the ideal position ascribed to him (Eze 28:14). "Any greatness consecrated by God, any glory imparted by Him, may be regarded as a sanctuary, the desecration of which by the foeffee is followed by desecration by the feudal lord. The idea of the sanctuary is that of separation from the world, which exerts all its destructive powers in vain against the gift imparted by God, so long as the possessor remains in the right position towards God."—(Hengstenberg.) "From the midst of thee." The king is here regarded as comprehending in himself the city and the people.

Eze . "Against Zidon." "Zidon was a very ancient Phœnician city, otherwise famous for its fishery, (hence its name from Zud ‘to fish'), and afterwards for its extended and flourishing commerce both by sea and land. It became so noted for the manufacture of glass and other articles of luxury, that the epithet Sidonia ars was used by the ancients to denote whatever was elegant or magnificent. According to Strabo, the Zidonians were celebrated for their skill in astronomy, philosophy, navigation, and all the liberal arts. Zidon was founded by the first-born of Canaan (Gen 10:15); and was situated, according to Straoo, two hundred stadia to the north of Tyre. Favoured by its position on the coast of the Mediterranean, it early became celebrated for its commerce. In the time of Jacob, it is mentioned in connexion with shipping (Gen 49:13); and in that of Joshua, it is celebrated as a ‘Great' city (Jos 11:8; Jos 19:28). It lay within the boundary of the land assigned to the tribe of Asher; but was never conquered by the Israelites (Jud 1:31). At the present day, the town of Saida, a little to the west; occupies its site. It has a fine old ruined tower projecting far into the sea, with a bridge of many arches that was built to reach it. In Mat 11:22, Tyre and Zidon are coupled together." (Henderson).

Eze . "A pricking." The word occurs elsewhere only in Lev 13:51-52; Lev 14:44, and is used of the "fretting leprosy." The Sidonian briar had wounded Israel.

Eze . "And shall be sanctified in them in the sight of the heathen." "These cities, which had been a constant source of annoyance to their neighbours, and to none more than to the Jews, being rendered powerless, the people of God, restored from Babylon to their own land, should enjoy all their ancient privileges, and all around them be compelled to ascribe to Jehovah, as their covenant God, the glory due to His name."—(Henderson.)

HOMILETICS

Eze .

THE KING OF TYRE

Consider the prophet's description of this King.

I. As the incarnation of earthly pride and self-sufficiency. The pride and vain glory of the nation, the history of its prosperity and of the corruptions that led to its fall, are, by the imagination of the prophet, supposed to be embodied in an ideal Prince of Tyre. This prince is regarded as the incarnation of the carnal pride, self-sufficiency, and wickedness of the whole state. He is the sum-total of the wickedness of the entire nation, but his chief offence is pride; or rather pride is the spring and fountain of all his iniquities. His pride manifested itself in two forms:—

1. In assuming to be God. "Thou hast said, I am God, I sit in the seat of God" (Eze ). Beyond this, it is not possible for human arrogance to go. Not content with adopting the title of God, he must needs seize upon the functions of the Divine government. Many will not state this pretence in words, but they act as if neither God nor man had a right to say anything to them. Not to acknowledge God's rights over us is to throw off His authority, and to become a God unto ourselves. In such a spirit as this to sit in judgment on His dealings, as if we could correct Him, is to commit a daring iniquity. It is "to snatch from His hand the balance and the rod." His pride also showed itself:—

2. In the conceit of wisdom, (Eze ). As he thought that he possessed all wisdom in himself, so he would pray for none. In his own imagination he was wiser than Daniel, who was the wisest man of whose fame he had heard. The Chaldeans confessed Daniel's wisdom (Dan 2:10-11). He had done what they admitted was beyond human power. He stood upon the highest stage of wisdom attainable by man. For this prince to declare himself wiser than Daniel was to transcend the stage of humanity, and to make himself equal with God. And further, Daniel had predicted the coming of God's universal kingdom (Dan 2:44). This prince proudly thought that he could convict Daniel of error, seeing he had established himself as the God of this world. The prophet ascribes to Daniel a special kind of wisdom,—that to which nothing was dark or hidden (Dan 4:9). "There is no secret that they can hide from thee," says the prophet when interpreting the thoughts of this proud prince (Eze 28:3). The prince of Tyre also boasted of his wisdom to get riches,—of that practical wisdom which can show material results that dazzle and impress the minds of men (Eze 28:5-6). And Daniel also was remarkable for this kind of wisdom. He was a great public man, and not merely a solitary thinker. He was the statesman among the prophets. But we are not to. regard the prophet as merely making a comparison between one wise man and another, as this world counts wisdom. Daniel ascribed all his wisdom to God above. Therefore the wisdom of these two men could not be compared by the same scale (Dan 2:20; Dan 2:28-30; Dan 2:45).

II. His punishment. 

1. Great humiliation. The Chaldean foreigners, noted for their great ferocity, would descend upon the nation (Eze ). All the beautiful possessions acquired by this prince's boasted wisdom would be spoiled. The oblivion and dishonour of the grave would be the fittest natural image of his humiliation. "They shall bring thee down to the pit" (Eze 28:8). He would die many "deaths," for as the king he would die in each of his slain subjects. 

2. His great pretentions would not save him from destruction. "Wilt thou yet say before him that slayeth thee, I am God?" (Eze ). The hope that he cherished in the day of his prosperity will fail him before the enemy. Then will it be manifest that he is man and not God. In the day of adversity he shall have to learn another language. 

3. He shall have punishment in kind. He defiled the nation by his pride, and now he is desecrated in turn. His "brightness" was to be "defiled," his person to be profaned (Eze ). [The second "slayeth" in this verse should be rendered "profaneth."] 4 His punishment demands a sad lamentation. Consider what he once was. He was highly endowed (Eze 28:12). He enjoyed as it were, a glory like unto the first man in Paradise (Eze 28:13). He once had the beauty of youth, and was in a state of comparative innocence (Eze 28:15). Nations degenerate towards their old age. Now he had gone the way of old-world nations, who were all wrecked by pride (Eze 28:17). It was sad to think of all his labours and pains coming to nought. All that exalts itself against God is nothing, and will come to nothing. He only that doeth the will of God abideth for ever.

Consider this Prince of Tyre:—

III. As a prelude of Antichrist. Antichrist is one who being only man claims to be God. The King of Tyre was a type of this man of sin (2Th ). In our own age there are various forms of this spirit of Antichrist. 

1. The spirit of lawlessness. St. Paul speaks of this in 2 Thess. 7, 8, where "the mystery of iniquity" is literally "the mystery of lawlessness," and "that Wicked," that lawless one. The growing spirit of disregard to all authority, human and divine, is an instance of this apostacy. It is a state of things in which every man is a law unto himself. 

2. "The religion of humanity." This age in its pride of knowledge has produced some bold enough to make the blasphemous assertion that there is no God save humanity. And Unitarianism also has a natural tendency to drift into the same form of blasphemy. It shrinks from saying "Christ is God," yet cannot rest in this denial, but boldly says "Man is God." 

3. Popery. When men lost their faith in Christ as the real, though invisible Head of His Church; when the God-man, because he could be no longer seen or touched or handled, appeared to be far off, they yearned for a substitute. They lent questionable honours and ambiguous titles to a Pope. They invested with the powers of Christ the man who had placed himself in the seat of Christ. All such blasphemies as these spring from one bitter root in human nature—the tendency in man to yield to the tyranny of the visible. The truth is forgotten, that "the Head of every man is Christ." Wherever by the speculations or actions of men Christ is dethroned, there will not fail many to arise to claim the vacant seat.

(Eze .)

THE PROPHECY AGAINST ZIDON

1. God's aim in His judgments. It is to make Himself known what a dreadful, just, and holy God He is, and that He may be declared by men to be so. God would destroy Zidon by pestilence and war, that He might be glorified and sanctified in her. She would not give glory to God before; the Lord would therefore fetch His glory out of her by His judgments, and make others see the same, so that they might confess Him to be a God of power, justice, and holiness. (Psa .) 

2. It is the Lord that sends judgments upon cities and persons. "I will send into her pestilence, and blood into her streets." It is the Lord gives commissions as to the prophets to prophecy judgments against a city, so to the judgments themselves, to come to and upon them. Let none stumble by looking at the instruments, they are the sword in God's hand, He causes it to wound and to kill.—(Greenhill.)

(Eze ).

I. Some general observations from hence, that wicked men are thorns. 

1. Their acquaintance is not desirable. Familiarity with them is dangerous (Pro ). They may be honourable or eminent, yet we should neither envy them nor affect their company: and why? "For their heart studieth destruction, and their lips talk of mischief." They are the "seed of the serpent," and cannot cordially close with the "seed of the woman." There is enmity between their seeds. "The best of them is as a briar; the most upright is sharper than a thorn hedge." 

2. Answerable fruit is to be expected from them. Thorns and briers must bring forth fruit suitable for their natures. A corrupt tree cannot bring forth good fruit. Wickedness proceeds from the wicked, it is natural to them to do wickedly, and nothing else: fire comes out of brambles, and devours the cedars of Lebanon (Jud ). The Lord's servants should see to it, that briers and brambles overrun not all the field and, vineyard of God. They do grow high, great, spread, and are like to endanger much if they be not dealt with. There are thorns and briers in all places; there are state brambles, city thorns, and church briers: such were in the church of Galatia, which Paul wisheth were cut off (Gal 5:12), because they scratched and troubled them: and David's resolution was, to thrust away as thorns all the sons of Belial who troubled the state and city of Jerusalem (2Sa 23:6). And in Psa 101:8, he saith, "I will early destroy all the wicked of the Land; that I may cut off all wicked doers from the city of the Lord." Here was a man after God's own heart, that would not suffer pricking thorns and grieving briers.

II. Some more general observations from the words of the verse. 

1. The church and people of God live amongst thorns. The church is a lily among thorns (Son ). Jerusalem was amidst heathenish nations. Christ and His apostles were among scribes and Pharisees, whose spirits were thorny. Hence we ought to infer—

(1.) That God's people ought to take heed how they walk. Men who live and walk among briers and thorns had need have their eyes in their heads; they may otherwise be entangled in the briers and miserably scratched. 

(2.) Then it is not strange if God's people be scratched sometimes by wicked men They will tear and rend their names, states, comforts, peace, privileges. 

(3.) Then see a reason why God's people cannot carry on His work with more speed. When thorns are in the way, things move slowly. When good seed was sown, the thorns hindered the growth of it. When Joshua went about taking Ai, there was Achan, a great thorn, in the way; when Nehemiah was in the work of the Temple, Tobias and Sanballat were thorns in the way. 

2. The church and people of God shall not always be among briers and thorns. They shall have a time of freedom. "There shall be no more a pricking brier and a piercing thorn." This was made good to the Jews in the letter after their return. The nations which had been thorns to them the Lord destroyed. This promise refers also to the Gospel times; the Lord is making way for it now. This should draw out our spirits in prayer unto the Lord to hasten the time, and that He would make good what he hath promised (Isa ). 

3. Wicked men have ill thoughts of God's people. They slight them. The briers and thorns round about the house of Israel despised them and scorned them (Psa ).—Greenhill.

(Eze )

The Jews were scattered into the Eastern countries, over several provinces of the King of Babylon, and here the Lord promiseth to gather them out thereof, and to return them to their own land. 

1. God's people have no fixed, certain habitation in this world, but are subject to scatterings. The Church was "scattered throughout all the regions of Judea and Samaria" (Act ; Heb 11:37). 

2. God hath a care of His scattered people. He will sanctify His name in bringing them into a safe and happy condition. They shall be brought into Canaan, that is into the Church, which Canaan represents. As the Jews were gathered out of Babylon, and the provinces thereof, into their own land, so shall all the elect be brought into the Church of God, where is peace, safety, and confidence, where they shall find God a habitation, a vineyard. (Isa ). The Lord Christ was a great gatherer (Luk 11:23; Luk 14:16-17; Luk 14:21; Luk 14:23). 

3. God's end in gathering His people. That they may sanctify Him, and that He may be sanctified by them. God's power, faithfulnes and goodness, appear in His gathering them and bringing them out of their enemies' hands; and so way is made for His praise and honour, and that before their enemies.—(Greenhill).

(Eze .)

God's judgments on the ungodly tend to the good of His Church. God sets His own free at length. The promise has been fully made good through Christ, as Zacharias says, that we are "redeemed from the hand of our enemies to serve Him without fear." (Luk .) Then do believers first come to their true and perfect rest, when all their bodily and spiritual enemies have been rooted out. This prophecy is fulfilled in the Christian Church, which is the true seed of Abraham, Isaac, and Jacob. Those born under the Old Covenant were in bondage, while believers under the New Testament are free,—(Lange.)

29 Chapter 29 

Verses 1-21
THE FIRST OF FOUR CHAPTERS DIRECTED AGAINST EGYPT (Chap. 29)

EXEGETICAL NOTES.—"Pharaoh, a monarch with whom the Hebrews were frequently in contact, is represented as vaunting in the security of his position, when the prophet is commissioned to announce the Divine interposition to effect the desolation of his country throughout its whole extent (Eze ). Though after the lapse of forty years the Egyptian people were to be restored to their country, the kingdom was never to emerge from that state of degradation to which it should be reduced (13-16). The following verses (17-20), distinctly announce the conquest of the country by Nebuchadnezzar; and the chapter concludes with a promise of future prosperity to the Jews (Eze 29:21)."—(Henderson).

Eze . "Pharaoh … the great dragon." "Pharaoh was a general name of the kings of Egypt down to the time of the Persian conquest. A more appropriate emblem of these kings could not have been selected than that of the Heb. word tanim, by which we are to understand the crocodile, the terrible sea-monster inhabiting the Nile, whose usual size is about eighteen or twenty feet in length, but sometimes from thirty to forty. This animal occurs on Roman coins as emblematical of Egypt. The ‘rivers' were the branches into which the Nile was divided, and to which the country was indebted for its fertility."—(Henderson.)

Eze . "I will put hooks in thy jaws." According to Herodotus crocodiles were taken with hooks (Job 41:1-2). In the Assyrian sculptures prisoners are represented with a hook in the under lip, and a cord from it held by the king. "All the fish of thy rivers shall stick unto thy scales." "If the Nile denotes the prosperity of Egypt, the fish are its inhabitants living in prosperity, that feel themselves as fish when they are in the water, but now are placed on the dry ground. They are drawn out with the dragon; the subjects fall with the king, and in consequence of his fall."—Hengstenberg.

Eze . "I will have thee thrown into the wilderness." "The wilderness, in contrast with the Nile, denotes the state of weakness without help or means. The contrast is taken from the natural conditions of Egypt, where the waste, awful wilderness borders on the fertile banks of the Nile. The ‘field' is the open field, in contrast with the splendid mausoleums in which the Egyptian Pharaohs were buried in the times of their glory. He comes down so low, that he does not even receive an honourable burial. Who would trust in a deliverer, and make him an idol, who cannot provide this for himself, who is destined to feed the ravens, and will very soon be carrion! The king is, so to speak, an ideal person, who comprises in himself a great numerical multiplicity. Thus the statement is appropriate: ‘Thou shalt not be brought together, nor gathered.' Each of his deceased subjects was, as it were, a part of Pharaoh, as in the retreat from Moscow Napoleon was seen in every dead Frenchman."—(Hengstenberg.)

Eze . "A staff of reed to the house of Israel." There is an allusion to the reeds on the banks of the Nile, which broke if one attempted to lean upon them. (Isa 36:6.) Israel had trusted in Egypt, in many alliances, but found to her sorrow that she had leaned upon a broken reed.

Eze . "At a stand." This describes the contraction of the muscles by the sudden pain. "It pierced through their shoulders, and made these, by injuring their muscles, ligaments, and joints, stiff and rigid, so that they could but stand and move no more. So fared it with the kingdom of the ten tribes under Hosea in connection with Egypt, and likewise with the kingdom of Judah under Zedekiah."—Lange.

Eze . "From the tower of Syene." Some translate, "From Migdol to Syene." Migdol signifies a "fortress," and was the name of a city lying to the north of Suez. Syene was situated in the remote south.

Eze . "No foot of man … neither shall it be inhabited forty years." There would be no settled inhabitants. It this period began the year after the capture of Tyre, B. C. 572, it would end in the fifth year of Cyrus (B. C.532) Jerome remarks, the number forty is one often connected with affliction and judgment. The rains of the Flood in forty days brought destruction on the world. Moses, Elias, and the Saviour fasted forty days. The interval between Egypt's overthrow by Nebuchadnezzar, and the deliverance by Cyrus, was about forty years. This prophecy is not to be understood to mean that literally no foot of man nor beast should pass through the land. The meaning rather is, that for forty years the land would be in the wilderness-state of social and political degradation (Isa 19:2; Isa 19:11).

Eze . "Pathros." Upper Egypt, being the oldest part of Egypt, and from whence civilization and the arts had sprung. "A base kingdom." It was to remain in a state of vassalage. Amasis made it dependent on Babylon, and under Cambyses it was humbled still more.

Eze . "Which bringeth their iniquity to remembrance." The offered help of Egypt was a temptation which developed the iniquity of Israel, and made it manifest before the world. "Whosoever beguiles into iniquity, brings iniquity to remembrance, or to the knowledge of him to whom the iniquity refers. For existing iniquity cannot remain unmarked or unpunished by the ‘Judge of all the earth.'"—(Hengstenberg.)

Eze . "In the seven and twentieth year." There is a departure here from strict chronogical order. This is the last of Ezekiel's prophecies, and is dated two years later than the vision in Ch. 40. It would thus appear that the prophecies concerning foreign nations are grouped together in order to secure greater unity of subject.

Eze . "Every head was made bald, and ever shoulder was peeled." With carrying baskets of earth and stones for the siege-works. "Yet had he no wages" He failed to secure results in proportion to the time and labour which he expended on the siege of Tyre. The Tyrians had carried away the greater part of their treasures in ships, so that little was left for the invader. The siege lasted thirteen years.

Eze . "It shall be the wages for his army." "Jehovah, whose work he had performed, here promises to recompense him with the conquest of Egypt. On breaking up from Tyre he proceeded to that country, which he found so distracted by internal commotions, that he easily devastated and made himself master of the whole laud."—(Henderson).

Eze . "For Me." Nebuchadnezzar was the servant of God, unconsciously carrying out the purposes of the Divine will (Jer 25:9).

Eze . "The opening of the mouth in the midst of them." "While Egypt was subject to eastern rule, the Jews were to be restored to their own land, and full liberty was to be given to the prophet to exercise his ministry among them. Sacred history is silent relative to the last days of Ezekiel, but there is nothing that militates against the supposition that he returned with his fellow-countrymen from Babylon"—(Henderson.)

HOMILETICS

(Eze .)

1. Men in misery keep account exactly of their sufferings. Ezekiel was in captivity, and many other Jews, who diligently heeded how the years passed. "In the seven and twentieth year," that was of the captivity. Men are best chronologers in adversity. 

2. When God is about to do great things, He usually makes His purpose known unto some of His servants. When He was upon destroying Sodom, He made it known unto Abraham (Gen ); when about to destroy Eli's house, He revealed it to Samuel (1Sa 3:11-12); the strange things which befel the King of Babylon were revealed to Daniel (Daniel 4); and the Lord showed John things to come (Rev 1:1). And here He hides not His purpose from Ezekiel. This was so frequent of old, that Amos said, "Surely the Lord will do nothing, but He revealeth His secret to His servants the prophets" (Amo 3:7). 

3. Heathenish soldiers have hazarded their lives to please their heathenish commanders, and all for a temporal reward. The King of Babylon's army served a great service thirteen years together; to lie before a city was hard, their heads were made bald, their shoulders were peeled, they laboured hard, carried heavy burdens, they watched, they suffered heat and cold, and all this for hope of good plunder in Tyre. If heathens would do and endure so much for their commander, who was an idolator, an enemy to God and His people, how much more should Christians do and endure anything for Christ, their King, and heavenly Commander. If He say Go, we should go; if Come, we should come. If He calls us to endure affliction, and suffer hard things, we should not stick at them, no, though it be the jeoparding of our lives, knowing He hath a spiritual and eternal reward for us. 

4. Armies may serve long and suffer hard things, and after all be disappointed of their expectations. The King of Babylon and his army had no "wages." They expected great matters in Tyrus, which was so rich, and full of all sorts of commodities, but found nothing considerable, nothing answering their expectation, or sufficient to recompense their charge and suffering. 

5. Nations, lands, kingdoms, are the Lord's, and He disposes of them to whom He pleases. "I will give the land of Egypt," et. (Eze ). He would take it from Pharaoh and give it to another. Neither did the Lord so any wrong unto Pharaoh, because he was tenant at will, and held upon these terms to be king while he carried himself well; but he grew proud, insolent, and like a dragon lay in the midst of his rivers, saying, "My river is mine, and I have made it for myself." God therefore took his kingdom from him. 

6. God, in His hold and wise providence, makes use of any instruments to do His work. The King of Babylon and his army were working for God. They were His servants, though they knew it not. God can make use of the worst of men as well as of the best. He can promote his interests by an army of heathens, as well as by an army of Christians. It is good, therefore, not to stick upon the instruments which work; but to consider in whose hands they are, and who regulates them. 

7. The Lord suffers not any to labour for Him in vain. No even heathens and infidels, He gave the land of Egypt to Nebuchadnezzar and his army, who were the worst of the heathen (Eze ), because they served and wrought for Him. When the midwives would not destroy the male children of the Jews, but save them alive, because they feared God, He dealt with them and gave them houses (Exo 1:17-21). Jehu was wicked, yet because he did the work of the Lord in rooting out Ahab's family, in destroying Baal with all his priests and temple, therefore the Lord largely rewarded him (2Ki 10:30). If heathens shall not labour for God in vain, much less shall Christians, who know how to act from a right principle, in a right manner, and for a right end. If they meet with hardship in His service, He will remember and reward it fully, not with a temporal kingdom, but with an eternal. The Kingdom of Heaven shall be given to them (Luk 12:32). A cup of cold water, two mites cast into the treasury, a sigh, a tear, laid out for God and His interest shall not be forgotten. He deals bountifully with His servants (Psa 106:7.—(Greenhill.)

(Eze ).

"I will give thee the opening of the mouth in the midst of them." Ezekiel had been silent and dumb twice before (Eze ; Eze 24:27). And here, God would give Him the opening of the mouth; by which we are to understand.—

1. Freedom of speech. Thou speakest things darkly now, with a trembling voice, but when these prophecies are fulfilled, and the horn of the house of Israel begins to bud, then shalt thou have more freedom of speech, and be troubled no more with the false prophets, which sought to disparage thee. 

2. Matter of speaking. When Jeconiah, or Jehoiachin, should have his prison garments changed, and be set above other princes, some freedom granted to the Jews; here would be matter for praise and rejoicing. 

3. Opportunity for speaking. When an occasion is given unto man to speak, the rabbins call that the opening of the mouth. Thou shalt come openly into the assemblies, having matter, freedom, and opportunity to praise Me. "They shall know that I am the Lord." "They "refers not only to the house of Israel, but to the Babylonians also; when they should see the things prophesied come to pass, then they should acknowledge the Lord. The horn of Israel budded in the midst of the Babylonians, and the prophet's mouth was opened in the midst of them. Therefore they should know the Lord as well as the Jews. 

(1.) How low, weak, afflicted soever the Church be, God is able to raise it up and to bring it to a flourishing condition. The house of Israel was low, the horn of it weak and hardly visible; yet God caused the horn thereof bud. When we look upon some beasts, they have no horns; but in a short time their heads do bud and bring forth horns, which are their strength; so God in a little time would cause Israel to put forth strength and be once more prosperous. 

(2.) However much the Church suffers from the calumny of others, God can raise up efficient advocates from the midst of His own people. Israel shall not be for ever crushed by the heel of the oppressor, or lashed by the tongue of the slanderer. She shall have power to plead her own cause. The sense of former injustice from her enemies and the knowledge that God is helping her will fill her mouth with eloquence. God opens the mouths of His servants that they may comfort His people, give praise to His name, and make Him known to the nations.

30 Chapter 30 

Verses 1-26
THE DOOM OF EGYPT (Chap. 30)

EXEGETICAL NOTES.—This chapter contains two distinct messages: Eze being an extension, with more life-like detail, of the prophecy announced in chap. Eze 29:1-16 relating to Egypt; the second message, Eze 30:20-26, referring directly to Pharaoh and the downfall of his dynasty.

Eze . "Woe worth the day!" Alas for the day!

Eze . "The time of the heathen." Wherein they shall be punished. The judgment on Egypt is the beginning of a world-wide judgment on all the heathen enemies of God (Joe 1:15; Joe 2:1-2; Joel 3; Oba 1:15).

Eze . "Her foundations shall be broken down." Referring to the state under the figure of a house destroyed from the foundation—government, laws, strongholds, and all the defences of the commonwealth.

Eze . "Ethiopia, Libya, and Lydia."Cush, Phut, and Lud, allies of the Egyptians mentioned Jer 46:9. "The mingled people." Hired soldiers of various nationalities. "Chub." This is the only place in the Old Testament where this people is named. Supposed to be the Kufa mentioned on the monuments—a nation north of Palestine. "Men of the land in league." Not only the Jews—the people of the covenant—resident in Egypt, but all the confederates who entered into a league with the Egyptian king.

Eze . "Messengers go forth from Me in ships to make the careless Ethiopians afraid." The cataracts on the Nile interposing between them and Egypt shall be no barrier. Ill news travels fast when the feet of the messengers are quickened with the fear of Divinely outpoured vengeance.

Eze . "I will destroy the idols of Noph." Memphis, the capital of Middle Egypt and the chief seat of idol-worship. "Pathros"—Upper Egypt, with No, or Thebes, its capital, famed for its magnificent buildings, of which colossal ruins still remain, in antithesis to Zoan, or Tanis, a chief city in Lower Egypt within the Delta.

Eze . "Sin, the strength of Egypt." Pelusium, the frontier fortress on the north-east, called by Hirtius the Lock of Egypt, and by Suidas the Key of Egypt.

Eze . "Aven"—meaning vanity or iniquity. The famous Heliopolis, or City of the Sun—the religious centre, the spiritual capital. "Phi-beseth"—Bubastis in Lower Egypt, near the Pelusiac branch of the Nile, a chief place of idolatry, and notorious for the Cat-worship established there.

Eze . "Tehaphnehes." The same as Daphne, near Pelusium, a royal residence of the Pharaohs (Jer 43:7; Jer 43:9). Called Hanes (Isa 30:4). It was said that with its capture the pride or glory of Egypt's strength would cease. "The yokes of Egypt." The sceptres—the tyrannical supremacy exercised over other nations. Nebuchadnezzar broke the sceptre of Egypt when he confirmed the kingdom to Amasis, who rebelled against Apries (Pharaoh-Hophra).

Eze . "I have broken the arm of Pharaoh." Alluding to the defeat of Pharaoh-Hophra at Carchemish. By this battle the fate of Egypt was decided for ever. It never rallied from the defeat there sustained: it was the beginning of the end. The practical design of the prophecy was to extinguish all hope of any aid from Egypt, and to direct the expectation of the exiles to God alone for succour.

Eze . "And will break his arms, the strong, and that which was broken." The military and governmental power of Pharaoh shall be shattered. The one arm of Egypt already broken was all the region from the Nile to the Euphrates which Nebuchadnezzar had already taken from him (2Ki 24:7); the arm still strong, but soon to be broken, was Egypt proper, over which he still held a resemblance of authority.

Eze . "I will strengthen the arms of the king of Babylon." The Lord seizes the arms of the king of Babylon, and they are thereby kept strong, as it is said of Joseph in Gen 49:24, "Strong are the arms of his hands by the hands of the mighty God of Jacob," while the arms of the king of Egypt, left to himself, hang down powerless.

Eze . "I will scatter the Egyptians." Several fled with Apries to Upper Egypt, and when Nebuchadnezzar wasted the country he carried many of them to Babylon. As Israel and Judah had been scattered among the nations, owing to the corrupting influence of Egypt, which brought God's wrath upon the elect nation, so the Egyptians themselves, in righteous retribution, were to be scattered among the nations.

HOMILETICS

THE OVERTHROW OF A GREAT NATION

(Eze .)

There is a fine piece of military music that represents the movements of a battalion in the distance; faintly but unmistakably the strains fall upon the ear, growing more distinct and loud in the steady advance, until, having reached the scene of action and begun operations, the music breaks into a crash of wild, stirring melody, that strangely mingles with the noise and confusion of the dreadful conflict. Similar to this is the voice of the prophet which, in the preceding chapter faintly indicates the approach of calamity, rises in the present chapter into shrill, piercing tones of agony, as if already in the midst of the destruction he prophesies. In this paragraph we learn that the overthrow of a great nation—

I. Is the occasion of widespread suffering and sorrow (Eze ). Egypt, which had grown into the magnificence of a first-rate power and become renowned in commerce, art, literature, and science, was doomed to fall. It was to experience the crushing vengeance of the Divine power it had so often resisted and defied, and to suffer for its cruel treatment of the people of Jehovah, whom it had so often deceived and oppressed. Great was the consternation of its proud rulers, and loud and heartrending the wails of its stricken people, as the sword of the destroyer passed through the land. It was indeed "a cloudy day;" the dreariness of havoc and desolation was intensified by the darkness of despair that filled the minds of the routed sufferers. It was worse than that night of horror in the past history of Egypt when the first-born were slain and when "there was not a house where there was not one dead." It is a painful humiliation to a great people to see how suddenly their power is crushed, government disorganised, institutions scattered, buildings, the slow growth of generations, prone in ruins, and the unsuspecting citizens one day lulled into a false security, the next paralysed with fear. The refinement and luxury to which they were accustomed render their privations and distresses the more acute.

II. Involves the ruin of its allies and abettors (Eze .) "Ethiopia, Libya, Lydia, all the mingled people, and Chub," represented smaller nationalities who had been either conquered by Egypt, or who, while retaining their nationality and a certain degree of autonomy, linked their fortunes with Egypt and contributed to her advancement and aggrandisement. In return for their support they claimed the protection of the overshadowing power. But when Egypt fell, they fell. When the volcano shatters the mountain, all the little knolls and rocks that cling to it are buried in the general ruin. When the hurricane uproots the giant tree, the parasites that fed and lived upon it are hurled to the dust. The adulators who fan the national pride with their fulsome flattery, and the shameless debauchees who employ their vilest ingenuities in augmenting the national wickedness, will be inevitably involved in the righteous judgment which is sure to come.

III. Is accomplished by an agent specially equipped for the work (Eze ). The power that was to crush Egypt was already hovering over the fated nation. The vast populations of the Nile were to be opposed by a multitude of strangers whose warlike exploits had made them "the terrible of the nations;" the military genius of Pharaoh-Hophra was to come into conflict with Nebuchadnezzar, a still more able and victorious warrior. It was not the first time the great Babylonish monarch had come in contact with the arms of Egypt. Before his accession, while Crown Prince, he had fought the great battle of Carchemish, which expelled Pharaoh-Necho from Western Asia. During the siege of Jerusalem he had been disturbed by the attempt of Pharaoh-Necho to relieve that city, and during the siege of Troy, Egypt again interfered to help the Phœnicians. Nebuchadnezzar chafed under these annoyances; the proud prestige and pretensions of Egypt roused his envy and wrath, and he vowed to be revenged. All the time Jehovah was preparing him to be the agent to punish Egypt, and a rebellion against Pharaoh-Hophra by Amasis, one of his officers, presented a favourable opportunity. Gathering his army of veterans, inured to warfare and flushed with recent victories, Nebuchadnezzar invaded Egypt and utterly subdued it from Migdol to Syene, the extreme frontiers of the kingdom, creating a horrible devastation, from which it did not recover for forty years. The Babylonish king knew not that he was simply the instrument of Jehovah in inflicting well-merited punishment, and thus fulfilling the words of the Divinely-inspired prophet. Whenever a nation reaches the crisis of its infamy, Divine justice fails not to provide the means of adequate retribution.

IV. May be traced to the enervating influence of its idolatry (Eze ). The prime offence of Egypt was its idolatry. This was the ground of its indictment before High Heaven. Not only had it debased its own people, but it had invaded the land of the chosen people and destroyed their loyalty to Jehovah by the introduction of idolatrous rites. Idolatry is not only a foe to virtue, but a supreme insult to the One only true God, whose nature cannot tolerate a rival. Where idolatry predominates the formation of a robust moral character is impossible; it is the canker at the root of national life, and can only end in disintegration and decay. It is significant that the places mentioned in these verses—Noph, Pathros, Zoan, No, Sin, Tehaphnehes—the cities where idolatry was most gross and rampant, are especially singled out for punishment. No nation can maintain itself in the front rank where God is persistently ignored.

V. Is the expression of the Divine judgment on its iniquities. "Thus will I execute judgments, and they shall know that I am the Lord" (Eze ). The history of the downfall of great nations is the voice of God speaking to the nations of to-day, and saying that sin shall not go unpunished. "The time of the heathen" (Eze 30:3) plainly indicates that a period comes in the history of sinful nations when the forbearance of God is withdrawn and wrong-doing is allowed to reap its legitimate harvest. Hardened indeed is the heart that is insensible to the enormity of sin until it is smitten with the thunderbolt of Divine wrath. It is wise, before it be too late, to turn in penitence to Him who "retaineth not His anger for ever, because He delighteth in mercy."

LESSONS.—

1. National greatness is an opportunity for maintaining the right. 

2. The greatest nation, if unfaithful to God, is doomed to fall. 

3. The destiny of all nations is in the hands of God.

GERM NOTES ON THE VERSES

Eze . "Woe worth the day!" A Pathetic Lament, as uttered—

1. By one who foresees the nearness and awfulness of the calamity. 

2. By the patriot distressed for the humiliation and ruin of his country. 

3. By the sufferers themselves in the wild tumult of their agony. 

4. By neighbouring nations left defenceless by the fall of their powerful patron. 

5. By those who have obstinately neglected the day of salvation.

Eze . "The day is near." "In some two years you shall be miserably routed in the deserts of Libya; immediately after, the civil war for eleven years together shall waste you, and then Nebuchadnezzar's forces will be upon you. So that, whereas there may be sixteen or eighteen years between the prophecy and its fulfilling, here are thirteen or fourteen of them taken up with sorrows and afflictions, forerunners of the rest."—Matthew Pool.

—"The time of the heathen." Vengeance on idolatry. 

1. Is mercifully delayed to give space for repentance and reform. 

2. Will be inflicted with unerring certainty. 

3. Will fill the victims with terror and dismay—"a cloudy day—the day shall be darkened" (Eze ; Eze 30:18). 

4. Will be complete and universal (compare Psalms 79 with exegetical note on this verse).

Eze . The Horrors of War. I. Revolting scenes of human carnage. "The sword shall take away her multitude" (Eze 30:4); "All helpers destroyed" (Eze 30:8); "Fill the land with the slain" (Eze 30:11). II. Unspeakable physical and mental suffering. "Great pain—distresses daily" (Eze 30:4; Eze 30:9; Eze 30:16); "To make the careless afraid—I will put fear in the land" (Eze 30:9; Eze 30:13). III. Reckless waste and destruction. "Countries desolate—cities wasted" (Eze 30:7); "A fire in Egypt—all helpers destroyed" (Eze 30:8; Eze 30:14; Eze 30:16); "I will make rivers dry and the land waste" (Eze 30:12). IV. Loss and degradation of youthful life. "The young men fall by the sword—daughters go into captivity" (Eze 30:17-18). V. The overthrow of established government. "Her foundations shall be broken down" (Eze 30:4); "There shall be no more a prince of the land" (Eze 30:13); "I shall break the yokes (sceptres) of Egypt" (Eze 30:18). LESSONS.—War. 

1. Unjustifiable when it is a mere thirst for conquest. 

2. May be a scourge to punish national sins. 

3. Arouses the worst human passions.

Eze . Unholy Confederacies. 

1. May seem formidable in numbers and strength. 

2. Have no principle of cohesion to ensure permanency. 

3. Are involved in general ruin. 

4. Their fate a beacon-warning to the good.

Eze . "See the justice of God: Egypt pretended to uphold Jerusalem when that was tottering, but proved a deceitful reed; and now they that pretend to uphold Egypt shall prove no better. Those that deceive others are commonly paid in their own coin; they are themselves deceived."—M. Henry.

Eze . "As sinners perversely refuse to know God as a God of love, they shall know Him as a God that hates sin and takes vengeance on the sinner for all unatoned guilt. Severe as were the temporal judgments on Pharaoh and his people, what are they when compared with the eternal judgments which shall descend on the lost?"—Fausset.

Eze . "God punishes one knave by the other, who does not escape His judgment, but is only reserved for the same; as in Jeremiah 25, the king of Babylon has no other advantage over those punished by him but this, that he drinks last. Wickedness and judgment go hand in hand. Power can only be given to the wicked for a short time."—Hengstenberg.

Eze . "They are the terrible of the nations both in respect of force and of fierceness, and being terrible, shall make terrible work. They are the wicked, who will not be restrained by reason and conscience, the laws of nature, or the laws of nations, for they are without law. They are strangers, who therefore shall show no compassion for old-acquaintance' sake."—M. Henry.

Eze . The Delusiveness of Idolatry. 

1. Its temples and worship a standing insult to the only true God. 

2. Debases its votaries. 

3. Powerless to help in the day of trouble.

—"The wrath of God is especially directed against the idols of a land, of whatever kind they be, whether they be images directly worshipped as gods, or riches which steal away from God the hearts of those who would repudiate the charge of idolatry, though guilty of it before the God who calls covetousness idolatry. As the Egyptian On, the seat of the idolatrous sun-worship, was doomed by God to become Aven, or vanity, so all creature-confidences shall at last prove vain to those who have trusted in them rather than in God."—Fausset.

—"There shall be no more a prince of the land of Egypt"—no native or independent prince, ruling the whole country. The dynasties of Egypt had subsisted from Menes, her first king, who is said to have reigned in the year of the world 2251, to the destruction of the Pharaohs by Nebuchadnezzar, which terminated the reign of the Egyptian princes, and showed the fulfilment of prophecy and the judgments of God upon the oppressors of His people.

Eze .: comp. Eze 30:8, "And they shall know that I am the Lord." God revealed in Judgment. 

1. When all other modes of revelation are persistently ignored. 

2. Shows He is not indifferent to the sufferings of the oppressed. 

3. Cruelty and injustice shall not go unpunished. 

4. The impartial justice of the Divine procedures shall be universally acknowledged and adored.

—"The true God, whom they do not mean to worship willingly, must come to His rights in the punishment inflicted on them. This is not merely an alarming but also a comforting point of view. The most comfortless of all thoughts is to have no part in God. How many transgressors have joyfully devoted themselves to the sword in the conviction that by the punishment they come to have a part in God!"—Hengstenberg.

HOMILETICS

A PROUD MONARCH HUMBLED

(Eze .)

Pharaoh-Hophra, the king of Egypt referred to in this paragraph, was a man of considerable capacity and enterprise. He displayed great military genius and activity. During the first years of his reign he subdued the island of Cyprus, besieged the city of Sidon by land and sea, and took it and made himself master of Phœnicia and Palestine. Elated with success, his pride knew no bounds, and he insanely boasted that it was not in the power of the gods to dethrone him. His illusions were destined to receive a rude awakening. Libya, harassed by the Greeks, appealed to Hophra for assistance. He despatched an army for their deliverance, but the Egyptians were disastrously defeated, and very few of the soldiers returned to their native land. The sight of the straggling and wretched survivors filled the land with mourning, and indignation against Hophra was loud and threatening. It was whispered he had sent the Egyptian army into Libya to destroy it, and by surrounding himself with Greek mercenaries, for whom he showed great partiality, he was seeking to rule Egypt as a tyrant. His subjects rose in rebellion. Hophra sent Amasis, one of his officers, to quell the revolt; but the soldiers crowned him with a helmet and made him king. He accepted the honour, and made common cause with the mutineers. Exasperated with the news, Hophra sent Patarbemis, another of his great officers and one of the principal lords of his court, to arrest Amasis; and returning unsuccessful, the angry king caused the nose and ears of Patarbemis to be cut off. So barbarous an outrage, committed upon a person of such high distinction, roused the Egyptians into more violent opposition, and the insurrection became general. Hophra was compelled to retire into Upper Egypt, where he defended himself for some years, and Amasis made himself master of the rest of his dominions. The army of Nebuchadnezzar, taking advantage of these intestine troubles, swept down upon Egypt and wrecked it from end to end. Egypt was made tributary to Babylon, and Nebuchadnezzar, having appointed Amasis as his viceroy, returned to his capital laden with the spoils of victory. As soon as the great king had departed Hophra emerged from his obscurity, and gathering an army of 30,000 mercenaries, made war against Amasis. The royal army was routed, Hophra taken prisoner, and shut up in his royal palace at Sais. This, however, would not satisfy the excited populace. They clamoured for the unfortunate king to be given up to them, and gaining their wish, they immediately strangled him. In this paragraph the prophet presents us with a graphic description of a proud monarch humbled—

I. By the partial loss of his dominion. "I have broken the arm of Pharaoh." (Eze ). The loss of distant dependencies is often the precursor of national downfall: it is a sign of weakness at the centre of power. It is a loss of prestige and influence. It is a deep wound to a proud monarch deluded with the notion that he is everywhere invincible. The bitterness of his resentment blinds him to the lessons that the curtailment of his Empire should suggest.

II. By provoking the active opposition of Jehovah. "Thus saith the Lord God, Behold, I am against Pharaoh. But I will strengthen the arms of the king of Babylon" (Eze ; Eze 30:25). Behind the might of Nebuchadnezzar was the invincible power of Jehovah, who had determined to punish Pharaoh for his iniquity. The strongest monarch is powerless before the vengeance of Heaven; the justice he has outraged ensures his humiliation and pain. In Retzch's illustrations of Goethe's "Faust" is one plate where angels are represented as dropping roses upon the demons who are contending for the soul of Faust. Every rose falls like molten metal, burning and blistering where it touches. So is it that justice acts upon those who have wilfully abused its claims. It bewilders where it ought to guide; it scorches where it ought to soothe and comfort. When God is against us we must be prepared for the worst.

III. By shattering his military strength. "And will break his arms, the strong"—the portion of the army still remaining faithful to him—"and that which was broken"—the portion already in revolt. "And the arms of Pharaoh shall fall down"—he shall be deprived of the resources for making war (Eze ; Eze 30:25). Pharaoh had boasted of his army and exulted in its brave exploits. Now he is cast down by the power in which he had trusted. Shorn of his military aggrandisement he is utterly defenceless and weak. "All they that take the sword shall perish with the sword" (Mat 26:52). No nation is secure when the military is in the ascendant. Gibbon traces one of the potent causes for the decline of the Roman Empire to the overwhelming influence of the army.

IV. By the total dismemberment of his kingdom. "I will scatter the Egyptians among the nations, and disperse them through the countries" (Eze ; Eze 30:26). The kingdom was torn in pieces by civil war, and though Hophra made a brave and resolute stand for some years, he was compelled to yield, and he himself perished by the hands of his enraged subjects. The process of humbling a proud spirit is sometimes slow, but every successive defeat intensifies the suffering, until there is nothing left but the wild helplessness of mad despair.

V. By making him utterly dispirited. "He shall groan with the groanings of a deadly wounded man" (Eze ). There is a defeat that involves no loss of dignity and may be borne with fortitude. In the Franco-German war, after the loss of Sedan, a French officer came up to the then Crown Prince and exclaimed, "Ah, sir! what a defeat! what a misfortune! I am ashamed of being a prisoner. I have lost everything." "No, indeed," was the magnanimous reply; "after you have fought like a brave soldier, you have not lost your honour." But there is a defeat that is wholly ignoble and demoralising. It has been courted by a proud self-confidence and precipitated by an unreasoning recklessness. Self-induced, it is the bitterest drop in the cup of the vanquished that the ruin in the midst of which he moans is his own rash handiwork. "The spirit of a man will sustain his infirmity, but a wounded spirit who can bear?" (Pro 18:14).

LESSONS.—

1. Pride is the sure precursor of a fall. 

2. Military genius and the strength of armies are impotent when opposed to Divine vengeance. 

3. Humble trust in God gives dignity and strength to the kingly office even in disaster.

GERM NOTES ON THE VERSES

Eze . The Lessons of Suffering. 

1. Should lead us to reflect how far our suffering has been brought on by our wilful sinfulness. 

2. Should induce us to examine the principles on which our conduct has been based. 

3. May lead to salutary repentance. 

4. Are unnoticed by the soul blinded with pride.

—"It is in vain that men try to bind up and heal the wound that God inflicts. Stroke shall fall upon stroke in rapid succession whensoever God is against men. The very weakest instruments are sufficient, when strengthened by Him, to execute God's vengeance; and He has at His disposal all the powers that are in heaven and earth. How foolish, then, it is for any to remain in a state of enmity with God!"—Fausset.

Eze . "Thus saith the Lord God, Behold, I am against Pharaoh." The Opposition of Jehovah. 

1. Is terribly real and active. 

2. Must convince us we are wrong, and that we must change our attitude towards Him. 

3. Cannot be successfully resisted by the mightiest human combinations. 

4. Can be propitiated only by humble and penitent submission.

Eze ; Eze 30:26. National Unity. 

1. Unreal when based only on kingly and military supremacy. 

2. Must be founded in the righteousness of the individual life. 

3. Is broken into fragments and scattered when God is ignored and openly defied.

Eze . "I will strengthen the arms of the king of Babylon." The Agent of Divine Vengeance. 

1. Is prepared and strengthened for the work. 

2. May be unconscious of the significance of the punishment he inflicts. 

3. Can do no more than he is permitted. 

4. May himself become the victim of a similar vengeance.

Eze . "He shall groan with the groanings of a deadly wounded man." The Moan of the Defeated. 

1. A familiar experience of baffled humanity. 

2. Those who are most elated in the pride of prosperity are most abject and disheartened in adversity. 

3. Appeals to the compassion of the sternest conqueror.

Eze . "The true God, despised by Egypt from ancient times, is thereby to come by His rights regarding them. If He be the true Jehovah, the personal Being, the absolute Essence, He must necessarily be glorified, if not by their action, yet by their passion."—Hengstenberg.

—"They would hardly believe it, and therefore are so oft assured it" (cf. Eze ).—Trapp.

—"We are here struck with the exact accomplishment of the prophecies against Egypt, against its cities and its princes, by the wars of Assyria and surrounding nations. When the measure was full the visitation came. Therefore Isaiah, Nahum, Jeremiah, and Ezekiel must have been inspired by Him to whom futurity is without a veil. What instruction, then, should the ruins of ancient cities, where powerful kings once reigned, suggest to the flourishing cities of Europe who imitate them in every species of crime and forget the Lord, who does what He pleases in the heavens above and in the earth below?"—Sutcliffe.

31 Chapter 31 

Verses 1-18
THE DESTRUCTION OF ASSYRIA A TYPE OF THE DESTRUCTION OF EGYPT. (Chap. 31)

(Eze .)

EXEGETICAL NOTES.—Eze . "In the eleventh year, in the third month." Two months later than the prophecy delivered in chap. Eze 30:20.

Eze . "Whom art thou like in thy greatness?" The already accomplished fall of Assyria is held before the eyes of the king of Egypt as a mirror of his future. Twenty-four years before the delivery of this prophecy the Assyrian Empire was destroyed by Nebuchadnezzar, who twenty years later was to conquer Egypt. The practical purpose is the same as in previous prophecies, to quench any lingering hope in Judah of help from doomed Egypt.

Eze . "Behold the Assyrian was a cedar in Lebanon." Ewald translates the word Asshur as meaning the highest cedar; but Hitzig shows that this is a mistake, and that the prophet speaks of Assyria. Smend and M‘Farlan apply the passage to Egypt, but without sufficient grounds. The total destruction of Assyria depicted in this chapter was not true with regard to Egypt. The phrase is an answer to the question in Eze 31:2, "Whom art thou like in thy greatness?" Thou art like the haughty king of Assyria. The cedar in Lebanon was often eighty feet high, and the diameter of the space covered by its boughs still greater, the symmetry perfect (cf. the similar image, chap. Eze 17:3; Dan 4:20-22). "His top was among the thick boughs"—"among the clouds" (Hengstenberg). "The top, or topmost shoot, represents the king; the thick boughs the large resources of the empire."—Fausset.

Eze ."The waters made him great"—the deep sent out her little rivers. "The Tigris, with its branches and rivulets, or conduits for irrigation, was the source of Assyria's fertility. The deep is the overflowing water, never dry. Metaphorically, for Assyria's resources, as the conduits are her colonies."—Fausset.

Eze . "The cedars in the garden of God could not hide him"—could not out-top him. "No other king eclipsed him. The total of the great men of the earth Ezekiel denotes as the garden of God, in which he regards them as the counterpart of the garden which God once planted in Eden—of Paradise with its glorious trees. The comparison is the more suitable because, as Paradise was planted by God, so all human greatness has its origin from God."—Hengstenberg.

Eze . "Because thou hast lifted up thyself in height." The greatness bestowed by God, being abused, is the cause of his fall.

Eze . "He shall surely deal with him"—according to his own pleasure and according to the Assyrian's desert. "The last Assyrian king has been ascertained by the inscriptions to have been Asshur-ebid-ilut, the second in succession from Sennacherib's son Esar-haddon, who planted the settlement in Samaria from Babylon, Cuthah, Ava, Hamath, and Sepharvaim (2Ki 17:24). The final destruction of Nineveh was by the Medo-BabyIonian army under Cyaxeres and Nabopolassar. To either of these the expression ‘the mighty one of the heathen' refers. The destroyer of Nineveh is called ‘the mighty one' (El, a name of God), because he was God's representative and instrument of judgment."—Fausset. "For his wickedness"—the pride and the conduct flowing from it. "Where pride has first occupied the heart, there all divine and human rights are trampled under foot."—Hengstenberg.

Eze . "All the people are gone down under his shadow." They had formerly, like birds, perched upon the branches of the tree in its shade (Eze 31:5).

Eze . "Upon his ruin." "The ruin stands for the fallen tree, as if it were a living ruin. The fowls of heaven and the beasts of the field, the wild beasts that formerly sought protection under this tree, assemble now for another object—to peck and gnaw and take what they please of its fruits."—Hengstenberg.

Eze . "That none of the trees exalt themselves"—that the nations should not proudly be elated because of their greatness and abundant resources. "Neither their trees stand up in their height, all that drink water"—"that no drinkers of water may stand upon their own greatness" (Fairbairn). "For they are all delivered unto death"—"those proud trees, the grandees of the earth, who were tempted to haughtiness by their greatness, go down into the kingdom of the dead, where they are nothing else than ordinary sons of men (cf. Job 3:9)."—Hengstenberg.

Eze . "I caused a mourning." The deep was darkened, the babble of the streams was hushed, Lebanon was saddened, and the trees of the field were faintness itself. In the fall of Assyria the former grandees of the earth once more went through the sorrow of their own fall.

Eze . "I cast him down to hell"—Sheol, or Hades, the unseen world. I cast him into oblivion (cf. Isa 14:9-11). "All the trees of Eden shall be comforted"—because so great a king as the Assyrian is brought down to a level with them. "It is a kind of consolation to the wretched to have companions in misery."—Fausset.

Eze . "They that were his arm"—his auxiliaries, the helpers or tools of his tyranny.

Eze . "Thou shalt lie in the midst of the uncircumcised." "As circumcision was an object of mocking to thee, thou shalt lie in the midst of the uncircumcised, slain by their sword."—Grotius. "This is Pharaoh." "Pharaoh's end shall be the same humiliating one as I have depicted the Assyrian's to have been. This is demonstrative, as if he were pointing with the finger to Pharaoh lying prostrate, a spectacle to all."—Fausset. "And all his multitude." His tumult—the noisy murmur of multitudinous life is for ever stilled.

HOMILETICS

NATIONAL GREATNESS NO GUARANTEE OF PERMANENCE

(Eze .)

In this chapter we have an example of the dramatic genius of Ezekiel, the Æschylus of the Hebrews, and of the luxuriousness of his poetic fancy. Seizing upon the similitude of the cedar, in its stately magnificence, its many resources, its pre-eminence in stature and beauty over all other trees, and the calamity occasioned by its fall, the prophet describes the overshadowing greatness and ignominious downfall of Assyria, and with one vivid master-stroke applies the whole to the fate of Egypt. From the whole prophecy we learn—

I. The prominent features of national greatness (Eze .) 

1. Preeminence over all other nations. "Of an high stature—exalted above all the trees of the field" (Eze ; Eze 31:5.) Assyria, though more recent in civilisation and more rapid in its growth, yet outstripped Egypt in extent of dominion and brilliance of career. Ninas, its most illustrious monarch, subdued Media, Babylonia, and several other kingdoms, and united them under one sceptre. Nineveh, its capital, built on the banks of the Tigris, was one of the most celebrated cities of antiquity. In the height of its prosperity Assyria overshadowed in greatness and power every other contemporary nation, as the cedar overtopped every other tree of the forest. 

2. Enormous resources. "The waters made him great—his root was by great waters" (Eze ; Eze 31:7). Its argosies and war-boats crowded the Tigris and Euphrates, wealth flowed into its coffers in a perpetual stream, trade and commerce assumed gigantic proportions, its mineral and agricultural products were illimitable, its public works were on a scale of unsurpassed grandeur, its arms were everywhere triumphant. 

3. The strength and protection of other nations. "His top was among the thick boughs—all the fowls of heaven made their nests in his boughs—under his shadow dwelt all great nations" (Eze .) The nations conquered by Assyria dreaded while they hated its power, and neighbouring kingdoms were proud to be its allies. They felt secure under the guardianship of its shield, and shone in the reflected splendour of its greatness and prestige. 

4. The envy of less favoured nations. "The cedars in the garden of God could not hide him—all the trees envied him" (Eze .) For warlike courage and prowess, for majesty of bearing, for vigour of government, for symmetry and beauty of national unity, for opulence and display, Assyria was the admiration and envy of all nationalities. It outdistanced all competitors; it stood alone in the shining brilliance of its own star-like splendour.

II. The unmistakable symptoms of national decay (Eze ). 

1. Vaunting pride. "Because thou hast lifted up thyself" (Eze ). It is difficult to be at once great and humble, and yet greatness is stable only as it rests on a firm foundation of humility. "The greatest man," says Seneca, "is he who chooses right with the most invincible resolution, who resists the sorest temptations from within and without, who bears the heaviest burdens cheerfully, who is calmest in storms and most fearless under menaces and frowns, whose reliance on truth, on virtue, and on God is most unfaltering." Prosperity breeds self-confidence, self-confidence pride, pride recklessness, and recklessness ruin. The greatest peril to the individual or the nation is found at the highest point in the delirium of success. When pride overleaps sound judgment just government receives its death-blow, decay sets in, and the end is not far off. 

2. Prevailing vice. "I have driven him out for his wickedness" (Eze ). The ancient monarchies—Sodom, the Hittites, Canaanites, Amalekites, &c.—were ruined by their iniquities. So was it with Assyria. Amid the glitter of a refined civilisation we detect the dark destructive elements of immorality and vice. "Righteousness exalteth a nation; but sin is a reproach to any people" (Pro 14:34). "The seeds of our own punishment," says Hesiod, "are sown at the same time we commit sin." 

3. Loss of allegiance and territory. "Strangers have cut him off—upon the mountains and in the valleys his branches are fallen—the people have left him" (Eze ; Eze 31:17). The break-up of a great empire may be gradual, but it is not less evident and certain. Distant dependencies are quick to discover the weakening of the power that so long overawed them, and eagerly watch for the opportunity to fling off their allegiance. The rebellion of one province is the signal for a general revolt, and the mighty empire that has filled so large a space in the history of the world crumbles into ruins. 

4. Sorrow and consternation. "In the day he went down I caused a mourning—the nations shake at the sound of his fall" (Eze ). The struggle for freedom of revolted states and the desperate efforts of the ruling power to retain the broken remnants of authority is the occasion of wide suffering and misery. The fall of a throne that seemed impregnable fills neighbouring nations with grief and alarm. If the mighty Assyria is overthrown, what throne can be secure? The foundations of national life are upheaved, and the confidence of the most astute rulers is shaken.

III. That national greatness is no guarantee of permanence (Eze ; Eze 31:14; Eze 31:18). This was the solemn and emphatic lesson the prophet sought to enforce. If Assyria, the magnificent, was destroyed, there was no hope that Egypt would escape a similar fate. After having ruled for more than 600 years, with great tyranny and violence, from the Caucasus and the Caspian to the Persian Gulf, and from beyond the Tigris to Asia Minor and Egypt, the Assyrian Empire vanished like a dream, and the very site of its vast capital was a doubtful question for twenty-four centuries. There have been greater nations than Assyria, but their greatness did not save them from extinction. They have been overbalanced and crushed by the weight of their own immensity. Centuries slowly crept along, and it seemed as if they would endure for ever; but the catastrophe came, and filled the world with horrified wonder. The mightiest and proudest nation has no room to boast. The loftier its eminence the more ignominious its fall. The true greatness of a nation consists not in material prosperity, but in the virtue and uprightness of its people. Genuine religion alone can give permanence to a throne, and only so long as its genuineness is maintained.

LESSONS.—

1. The rise and fall of nations a suggestive study. 

2. Moral greatness not always commensurate with material prosperity. 

3. Kingly authority may be abused to a nation's ruin.

GERM NOTES ON THE VERSES

Eze . "Whom art thou like in thy greatness?" The Perils of Greatness. 

1. Apt to breed a proud, self-sufficiency. 

2. May use power tyrannically. 

3. Under-estimates the significance of events which threaten to undermine the foundation on which it rests. 

4. May grow beyond the control of the most successful.

Eze ; Eze 31:6. "His top was among the thick boughs—the fowls of heaven made their nests in his boughs—under his shadow dwelt all great nations." The Inter-dependence of Nations. 

1. A great nation protects the lesser, and they in turn strengthen and increase their protector. 

2. A strong nation is an amalgam of many nationalities. 

3. Nations help each other, not by jealousies and strife, but by commerce and friendly intercourse. 

4. No nation can long remain independent that does not cultivate the patriotic spirit.

Eze . "How different the security afforded by the Gospel-tree! The Gospel-kingdom gathers all under its saving covert for their present and eternal good, and for the glory of God, and not for self-aggrandisement and to the hurt of men, as is the way of the kingdoms of this world. Therefore it shall never fall, nor shall those who trust in its shadow (chap. Eze 17:23; Mat 13:32) ever be confounded, for it is a kingdom that is established on the everlasting principles of the Divine truth, righteousness, and love."—Fausset.

Eze ; Eze 31:7. "The waters made him great—his root was by great waters." The River the natural source of Empire. 

1. Affording a bulwark of protection. 

2. A necessary element of sustenance. 

3. An important highway of commerce. 

4. Giving fertility to the soil. 

5. Favourable for the massing together of great populations.

Eze . "Little rivers." "Beneficence, justice, protection, encouragements that subjects need and good princes disperse among them. So the deep filled this king, and he sent out his streams to all his subjects in his kingdom."—Pool.

Eze . "Envy has an aspect in which it may be regarded as a good for him whom it affects. Let us only reflect on the proverb, ‘Better envied than pitied.'"—Hengstenberg.

—"The tallest trees are weakest in the tops, and envy always aimeth at the highest."—Trapp.

Eze . Fallen Greatness. 

1. Occasioned by the indulgence of an arrogant spirit. "Because thou hast lifted up thyself in height" (Eze ). 

2. The inevitable result of a life of iniquity. "I have driven him out for his wickedness" (Eze ). 

3. The victim of forces whose growing power was unnoticed or despised. "I have delivered him into the hand of the mighty one of the heathen—strangers, the terrible of the nations, have cut him off" (Eze ). 

4. Abandoned alike by allies and dependents. "All the people of the earth are gone down from his shadow, and have left him" (Eze ). 

5. An object of insulting ridicule by those who had been benefited in better days. "Upon his ruin shall all the fowls of the heaven remain, and all the beasts of the field shall be upon his branches" (Eze , compared with Eze 31:6; Eze 31:18). 

6. A suggestive warning to the proud of all nations. "To the end that none of all the trees exalt themselves for their height" (Eze , comp. Eze 31:16). 

7. A subject for profound and widespread grief. "I caused a mourning—covered the deep—all the trees fainted for him" (Eze .)

Eze . "He shall surely deal with him." "Heb., ‘In doing he shall do for him—he shall do what he list with him,' as Tamerlane since did with Bajazet, whom he carried about in an iron cage, using him on festival days for a footstool, and feeding him like a dog with crumbs fallen from his table. All which Tamerlane did, not so much for hatred to the man, says the historian, as to manifest the just judgment of God against the arrogant folly of the proud."—Trapp.

Eze . "To the end that none of all the trees." "This is the use men should make of God's heavy judgments upon others. This man's forefather, Sennacherib, had a statue set up in Egypt, says Herodotus, with this in-inscription, ‘Let him that looketh upon my misery learn to be modest and to fear God.'"—Trapp.

—"Genuine humility brings to elevation its only corrective. It fixes the eye on the lowliness which in all human greatness is present with the greatness."—Hengstenberg.

Eze . "Thou shalt lie in the midst of the uncircumcised." Death—

1. Reduces all ranks to the same level. 

2. Is indifferent to the contempt of fancied superiority. 

3. Reveals the artificiality of social distinctions. 

4. Its uncertainty should lead to a moral preparedness.

"Transferred to the king of Assyria, whom the cedar represented, this parabolical history tells us in the first instance of his unparalleled greatness. He was the head and centre of a vast monarchy which was fed by the tributary streams of surrounding nations, and gathered within its ample bosom the resources of the civilised world. But its peerless grandeur proved the occasion of its overthrow, for it only served to nurse into fatal maturity that pride which goeth before a fall. How thoroughly the loftiness of spirit in the head of that monarchy kept pace with the growth and magnitude of his dominion may be seen from the Heaven-daring language of Sennacherib to Hezekiah, when, before the gates of Jerusalem, his servants openly blasphemed and defied the God of Israel. Most truly was his heart lifted up in his greatness, and the hand of a righteous God must cast him down. In an amazingly brief period the mighty fabric of Assyrian glory fell, an irrevocable ruin. It was a lesson, on a gigantic scale, to the world that then was, how God in His providence abases the proud and scatters the mighty from their seats; how all power and glory that is of the world is destined to vanish away as a dream of the night. And connected as it here is with the guilt and the doom of Pharaoh, it was to him, and to those who knew the will of God concerning him, an instructive warning and example of that which certainly awaited him!"—Fairbairn.

"How dreadfully do the wicked scourge one another! Israel must be the first to fall; then Egypt, her ally; then Babylon, then Persia, then Greece, and lastly the iron power of Rome. These empires sank in succession, like the mighty swells of the ocean, and but faintly left their traces behind. They fell by the overflowing scourge which came suddenly upon them and involved the rich and the poor in one common ruin. But the poor who may survive have some resources in the labour of their hands. Lay not up, then, O my soul, thy treasures in earthly banks; build not thy mansion on the sand. Blessed is the man who has the Lord for his rock and trusts alone in His salvation."—Sutcliffe.

32 Chapter 32 

Verses 1-32
PROPHETIC DIRGES OVER EGYPT'S FALL (Chap. 32)

EXEGETICAL NOTES.—Eze . "In the twelfth year"—in the twelfth year from the carrying away of Jehoiakin: Jerusalem was by this time overthrown, and Amasis was beginning to revolt against Pharaoh-Hophra.

Eze . "Like a young lion and as a whale"—any monster of the waters: here the crocodile of the Nile. As a lion on dry land and a crocodile in the waters, Pharaoh is terrible alike by land and sea.

Eze . "I will spread my net"—the Chaldeans (chap. Eze 29:3-4; Hos 7:12.) "Jehovah spreads His net in the congregation of many nations, and gives it over to them that they may draw it out."—Hengstenberg.

Eze . "Then I will leave thee upon the land"—it will fare no better with thee than with a fish, which must perish miserably because it is taken out of its element.

Eze . "I will fill the valleys with thy height"—"thy hugeness" (Fairbairn). "The multitude of thy forces, on which thou pridest thyself, shall only be a great heap of corpses to fill the valleys up to the sides of the mountains."—Fausset.

Eze . "I will put thee out"—extinguish thy light in the political sky. In great political catastrophes and the endless woe connected with them, the heavenly luminaries appear to be extinguished (Isa 13:10; Amo 8:9-10; Mat 24:29; Rev 6:12).

Eze . "When I shall bring thy destruction among the nations"—"the tidings of thy destruction (breakage) carried by captive and dispersed Egyptians among the nations" (Grotius); or, "When I bring thy ruins among the nations—thy broken people, resembling one great fracture, the ruins of what they had been."—Fairbairn.

Eze . "Then will I make their waters deep"—"to subside into the deep, to sink, or decrease" (Fairbairn). "To settle and grow clear. The Nile fertilises Egypt by its black mud, whence it is called ‘the black.' Ezekiel poetically saw it become a clear-flowing stream in the Messianic times."—Geikie. "Their rivers to run like oil"—their canals flow like oil—emblem of quietness, or sluggish action.

Eze . "This is the lamentation wherewith they shall lament her"—frequently repeated. "This is a prophetical lamentation; yet so shall it come to pass."—Grotius.

Eze . "The daughters of the famous nations"—the glorious nations themselves, some of whom are enumerated in the succeeding verses. They were as virgins, or daughters, once splendid in the bloom of youth, lovely to behold.

Eze . "Whom dost thou pass in beauty?" "Beyond whom art thou lovely?"—Hengstenberg.—"Art thou any fairer than others?"—Geikie. "Go down"—to Sheol, the under-world, where all beauty is speedily marred.

Eze . "Draw her and all her multitudes"—to the shades of the grave, ye powers of the under-world. As if addressing her executioners—drag her forth to death.

Eze . "The strong among the mighty shall speak to him"—with a taunting welcome, as now one of themselves.

Eze . "Asshur is there and all her company—his graves are about him." "The abrupt change of gender is because Ezekiel has in view at one time the kingdom (feminine), at another the monarch. Assyria is placed first in punishment as being first in guilt."—Fausset. "The brightest example of greatness going to destruction."—Hengstenberg.

Eze . "Whose graves are set in the sides of the pit." "In the depths of Sheol."—Geikie. "Deepest in guilt, they occupy the lowest depths."—Fairbairn. "The grave is deep even if, materially taken, it be only a few feet, as a stream is very deep if it be only six feet. The grave is deep enough to cover all glory."—Hengstenberg.

Eze . "There is Elam." "Placed next as having been the auxiliary of Assyria. Its territory lay in Persia. In Abraham's time an independent kingdom (Gen 14:1). Famous for its bowmen (Isa 22:6)."—Fausset.

Eze . "Slain by the sword." The very monotony of the same phraseology so often repeated gives to the dirge an awe-inspiring effect.

Eze . "Meshech, Tubal, and her multitude"—the Moschi and Tibareni on the Pontic Mountains, between the Black and Caspian Seas.

Eze . "With their weapons of war." "The custom, regarded as significant by the prophet, prevailed among them, to bury their fallen warriors with their death-weapons, in which they have their misdeeds with them, so that guilt and punishment are united in the grave."—Hengstenberg. "But their iniquities shall be upon their bones." "Their iniquities shall come upon their very bones."—Geikie. Their swords buried with them bear witness of their violence, and of the retributive cause of their own humiliation.

Eze . "Edom and all her princes." Edom was not only governed by kings, but by subordinate princes or dukes (Gen 37:36). This people had shown a malicious joy in the downfall of Judah. "They shall lie with the uncircumcised." Though Edom was circumcised, being descended from Isaac, he shall lie with the uncircumcised.

Eze . "There be the princes of the north." "Syria, which is still called by the Arabs the north; or the Tyrians, north of Palestine, conquered by Nebuchadnezzar (chaps. 26-28)"—Grotius. "And all the Zidonians"—who shared the fate of Tyre (chap Eze 28:21).

Eze . "Pharaoh shall be comforted." "He sighs, is troubled. Others explain, He comforts himself. But Pharaoh could so much the less derive comfort from the view of the others, as they had been not his foes but his confederates on earth, and their defeat was at the same time his own."—Hengstenberg. Pharaoh's comfort was but a sigh.

Eze . "I have caused my terrors." Pharaoh was a long time terrible, not by his own power, but by the operation of God, who made use of him as His instrument. The terror he had been to others shall be experienced by himself and his people. "He shall be laid in the midst of the uncircumcised." "Used up, Pharaoh is now destroyed by the same power which employed him before for its own ends. He has in the time of the power vouchsafed to him proved himself unclean and uncircumcised, and hence must share the fate of the uncircumcised."—Hengstenberg.

HOMILETICS

THE TERRIBLENESS OF THE DIVINE VENGEANCE

(Eze .)

I. Provoked by the reckless abuse of power (Eze ). Egypt is here represented as a young lion, or enraged crocodile working havoc by land and sea in sheer wantonness and prodigality of strength. The needs and enjoyments, the rights and privileges, of others are utterly disregarded in the reckless and excessive exercise of absolute power. Egypt had oppressed the people of God, and this was not forgotten. It had already measured its strength against the Asiatic forces, and had been checked in its ambitious projects. Its defeat abroad tended to intensify its tyranny at home, until its oppression and viciousness became unbearable. The day of retribution was at hand. It had roused the righteous anger of Heaven, and the fiat had gone forth—"Shall I not visit for these things? saith the Lord; shall not My soul be avenged on such a nation as this?" (Jer 5:9).

II. Seen in the utter ruin of a mighty nation. 

1. Its power to harm others shall be crippled (Eze .) In the graphic style of Ezekiel, Egypt is represented as a huge crocodile caught in a net, dragged from the waters, slung out upon the open field, and left stranded in the valley, its vast bulk spreading on the mountain-sides, the land soaked and the torrent-beds filled with the gushing-out of its blood, the birds and beasts of prey gorging themselves on its distended carcass. The great tyrant is now powerless to oppress, and is in the death-grip of the avenger. 

2. Its glory is quenched (Eze ). The sun is veiled with clouds and the moon gives no light, the stars and all the shining lights of heaven become black, and darkness is poured over the land. The plague of darkness in a former age (Exo 10:21-23), filling the people with awe while it lasted, was temporary; but the dense gloom that now settled upon the nation meant the permanent extinction of its brilliant career. 

3. Its desolation is complete (Eze ). The sword of the mighty will beat down the proud pomp of Egypt and destroy its people. The cattle that browsed beside its rivers shall be swept away, so that no foot of man or hoof of beast shall trouble these waters more. The waters shall then settle and grow clear and the canals flow like oil; no longer shall they descend violently, as the overflowing Nile, on other countries, but shall become still and sluggish in political action. The land shall be stripped of its abundance—"destitute of that whereof it was full"—and desolation shall reign supreme.

III. Fills surrounding nations with dread (Eze ). The rehearsal of Egypt's tragic fate shall paralyse the people of other lands with fear. Kings shall shake with terror and tremble continually, as if apprehensive that a similar punishment is impending over them. It shall then be evident that Egypt had a greater foe than Nebuchadnezzar, and one who could not be insulted and ignored with impunity. "Then shall they know that I am the Lord" (Eze 32:15). The desolating weapon was the sword of Babylon; but it was brandished by the arm of the invisible Jehovah. If men will not seek to know God in the tenderness of His mercy, they shall know Him in the severity of His judgment. "Let all the earth fear the Lord: let all the inhabitants of the world stand in awe of Him. He bringeth the counsel of the heathen to nought: He maketh the devices of the people of none effect" (Psa 33:8; Psa 33:10).

IV. Is the occasion of national sorrow. "This is the lamentation that they will raise; the daughters of the nations shall chant it: they will sing this dirge for Egypt and for all her multitude" (Eze ).—Geikie. London witnessed the other day a remarkable military pageant, when the remains of Field-Marshal Lord Napier of Magdala, the hero of many a fierce battle fought for his country, were borne in funeral procession to their last resting-place in St. Paul's Cathedral. The packed masses of the people in the streets silently and sorrowfully saluting the coffin as it passed; the solemn, melting music of the Grenadiers and Scots Greys, the best musicians of the British army, playing the funeral march; the long lines of Guards in soldierly array, and the softened sunshine occasionally brightening the scene, made up a wonderfully imposing and impressive spectacle. In the presence of royalty and the highest magnates of the realm, and amid the tears of an appreciative people, the body of the great warrior was reverently placed alongside the tombs of heroes who had won distinction in many a hard-fought battle by land and sea. A nation may well mourn the loss of its brave defenders; but who can fathom the depths of grief of a people wildly lamenting over national disaster—the throne overturned, government disorganised, homes wrecked, the land ravaged by the ruthless destroyer, and chaos everywhere!

LESSONS.—

1. Divine vengeance is never inflicted without ample warning. 

2. Is based on the highest principles of justice and equity. 

3. Will be a terrible awakening to the impenitent wicked.

GERM NOTES ON THE VERSES

Eze . "With the Chaldean conquest the political ascendancy of Egypt began finally to decline; the arm of its power was for ever broken; its monarch could no more move about as he pleased and trouble the nations; he was henceforth to reside in comparatively still and peaceful waters, himself on every hand restrained and hemmed in by superior force, and all his pride and glory, as the head of empire, reduced to perpetual desolation. It is Egypt's doom as a kingdom, not the mere condition of its soil and surface, that the prophet throughout has in view."—Fairbairn.

Eze . Difficulties and their Conquest. 

1. Difficulties terrify the weak and indolent. "Like a young lion—as a whale in the seas" (Eze ). 

2. Difficulties are resolutely encountered by the brave and strong. "I will spread My net over thee" (Eze ). 

3. Great difficulties are not conquered without great havoc. 

(1.) Their hugeness evident in their ruins (Eze ). 

(2.) Their dazzling glamour quenched in darkness (Eze ). 

4. Conquered difficulties the admiration and the fear of others.

Eze . "Take up a lamentation." "Ministers that would affect others with the things of God must make it appear that they are themselves affected with the miseries that sinners bring upon themselves by their sins. It becomes us to weep and tremble for those that will not weep and tremble for themselves, to try if thereby we may set them weeping, set them atrembling."—M. Henry.

—"Like a young lion and crocodile"—"for pride, fierceness, and cruelty. Thou domineerest over sea and land, far and wide; thou playest rex."—Trapp.

—"Troubledst the waters." "A great deal of disquiet is often given to the world by the restless ambition and implacable resentments of proud princes. Ahab is he that troubles Israel, and not Elijah. The princes and conquerors of this earth, who, like Pharaoh, gain a great name by aggression and violence, are no better in God's eyes than beasts which live by making the weaker their prey, or monsters of the deep which ‘trouble the waters and foul the rivers' in pursuit of their victims."—Fausset.

Eze . "A large, long, and wide net drawn out to full extent, with which both lions and crocodiles might be taken, and in which this lion and crocodile should certainly be taken, for God, whose hand never errs, will spread the net. In brief, war by land and sea, by a confederacy of many people against Hophra, shall be God's net, wherein he shall be taken, kept a prisoner as he was, and at last strangled."—Pool.

—"He will repay them in their own coin. ‘All they that take the sword shall perish with the sword' (Mat ). As they had spread their net over weaker peoples, with a company of many peoples, so God will spread out His net over them with a company of stronger people, the Chaldeans, who should bring them up as fishes caught in His net (Hab 1:14-17)."—Fausset.

Eze . Darkness. 

1. A symbol of destruction and mourning. 

2. A proof of the awfulness and completeness of the destruction. 

3. Suggests how all the forces of nature are subservient to the purpose of an avenging Deity.

—"As a torch is extinguished. A description of great sorrows, fears, troubles, and perplexities. Or it may intimate particularly the total ruin of the whole kingdom, in which the best, greatest, and noblest parts are: for heaven suppose the government, the sun the king, the moon the queen, the stars the princes and nobles, the bright lights the most eminent of the subjects for wisdom and understanding, and the land the common people. All shall be covered with clouds and darkness of misery and sorrow."—Pool.

Eze . I will involve thee, thy house, thy people, and the whole land in desolation and woe.

Eze . Reasons for Fear. 

1. When conscious of personal sin. 

2. When the sword of vengeance is brandished before our eyes. 

3. When we witness the fall of the proud and great. 

4. When in trembling uncertainty as to the nearness and manner of our approaching fate.

—"All they who had admired the grandeur and power of Egypt when the tidings of her destruction should be brought, would be ‘amazed and horribly afraid.' The kings, whosoever were conscious of similar sins to those of Pharaoh, would ‘tremble, every man for his own life, when the Lord should brandish His sword before them.' Those who admire the pomp of worldly greatness shall necessarily be astonished at its downfall, and shall tremble for themselves as involved in the same condemnation as the world which they love. But the fall of earthly things will not take by surprise nor alarm the children of God, whose portion is not in this world, and who know its real emptiness."—Fausset.

Eze . "Spoil the pomp."—"Break her strength, rob her treasures, sack her cities, captivate her people, make the kingdom tributary, and so stain all her glory."—Pool.

Eze . The Desolation of the Sword. 

1. The occasion of savage delight to the warlike. 

2. Silences the proud boaster. 

3. Depreciates the value of human life. 

4. The foe of commerce and national prosperity. 

5. Is the theme of bitter lamentation among the suffering survivors.

Eze . "Those that delight in war and are on all occasions entering into contention may expect some time or other to be engaged with those who may prove too hard for them. Pharaoh had been forward to quarrel with his neighbours, and to come forth with his rivers—his armies. God will now give him enough of it."—M. Henry.

Eze . "There should be so few men left in Egypt that they should not, as formerly, disturb the waters by digging, swimming, or rowing on them; or no more trouble the waters with the passing of mighty armies over them to invade their neighbours; so few horses or cows that they should not at watering times, or in the heat of the day, foul the waters by running into them and stamping or trampling in them; but the waters should continue pure and undisturbed."—Pool.

Eze . "God can soon empty those of this world's goods that have the greatest fulness of those things and are full of them; that enjoy most, and have their hearts set upon those enjoyments. The Egyptians were full of their pleasant and plentiful country and its rich productions. Every one that talked with them might perceive how much it filled them. But God can soon make their country ‘destitute of that whereof it is full.' It is, therefore, our wisdom to be full of treasures in heaven."—M. Henry.

—"Then shall they know that I am the Lord." "The awful and destructive visitation shall be sanctified to those that survive; it shall yield them important instruction, and they shall give glory to My power and justice, while a sensible conviction of the vanity of the world, and of the fading and perishing nature of all things in it, shall draw their affections from it and from all that it contains, and induce them to seek an acquaintance with Me as their portion and happiness."—Benson.

HOMILETICS

A FUNERAL CHANT OVER THE GRAVES OF FALLEN NATIONS

(Eze .)

In this paragraph Ezekiel, the prophet of the captivity, foresees the approaching downfall of the great monarchies who had oppressed and were then oppressing his beloved Israel. He sees them marching to the grave in slow and solemn funeral pomp, and as if standing by the huge sepulchre into which they disappear, chanted over them a sad, pathetic dirge which rises here and there into strains of the wildest and weirdest character. "The seers of Judah," writes Milman, "uttered their sublime funeral anthems over the greatness of each independent tribe or monarchy as it was swallowed up, first in the empire of Assyria, and then Chaldea. They were like the tragic chorus of the awful drama which was unfolding itself to the Eastern world." This funeral chant of Ezekiel's has in it more of sorrow than exultation. The old-world kingdoms, with all their tyranny and oppression, are not allowed to pass away without a sigh. He is friendless indeed who does not leave behind a solitary mourner. Observe—

I. That the grave brings the proudest nationalities to a common level. Egypt, with her sedate antiquity and stately pride; Assyria, with her vast empire and riches; Elam, with her strong-armed bowmen; Edom, with her fierce highlanders; and the princes and kinglets of the North—Meshech, Tubal, and the Zidonians—are all buried in the same earth over which their mighty armies tramped. The clash of arms, the flutter of banners, the noisy pomp of regal magnificence, the shout of triumph, and the groan of defeat are alike unheard and unheeded. The rules of etiquette, the rights of precedence and supremacy, about which so many bloody battles were fought, are now utterly meaningless.

II. That the grave knows no distinction of persons. Prince and peasant, the general and the humblest soldier, the great in wisdom, wealth, and power, lie side by side with the common multitude; rich and poor, circumcised and uncircumcised, are huddled together in the same capacious sepulchre. The Egyptian, with his fastidious notions of cleanliness, shrank from the contamination of the uncircumcised, but the grave effectually cured all such scruples. The reflective Cyrus, the great Persian conqueror, saw how completely the grave would strip him of his imperial glory when he ordered this inscription to be engraven on his tomb—"O man! whatsoever thou art, and whencesoever thou comest, I know that thou wilt come to the same condition in which I now am. I am Cyrus, who brought the empire to the Persians: do not envy me, I beseech thee, this little piece of ground which covereth my body!"

III. That the grave reveals the vanity of national strife and ambition. Questions of boundaries, official privilege, insulted honour, or tarnished fame dwindle into utter insignificance. Great warriors have cherished to the last the memory of their victories and parted reluctantly with the trophies of their ambition. A king of Prussia, conscious of the near approach of death, desired to see his army defile before him for the last time, and his couch was moved to a window where by reflection in a mirror he was able to take a last adieu of his troops as they marched past; and it is said that Napoleon Bonaparte ordered himself to be seated on his deathbed and arrayed in military dress that he might meet the King of Terrors as he had been accustomed to meet his mortal foes. In the grave all military glory is for ever quenched. Philip III. of Spain, who strove to do his duty as king, once said he would rather lose his kingdom than willingly offend God. Convinced of the vanity of all imperial ambitions in comparison with the claims of religion, he broke forth with the lament—"Would to God I had never reigned! Oh that those years I have spent in my kingdom I had lived a solitary life in the wilderness! Oh that I had lived a life alone with God! What doth all my glory profit, but that I have so much the more torment in my death!"

IV. That it is but meagre comfort to the fallen that in the grave they share the same fate as those who have been as great as they" (Eze ). Yet this is all the comfort some will have: it was all that proud Egypt found. It is no satisfaction and but little relief to the sufferer to know that many others suffer with him. In this verse there is a clear indication of a consciousness after death. This indestructible consciousness will be the vehicle of future joy or sorrow.

LESSONS.—

1. National reverses evoke sympathy. 

2. The grave suggests many salutary reflections. 

3. The highest and best work we do survives the tragedy of the grave.

GERM NOTES ON THE VERSES

Eze . "Thus closes the Divine word against Pharaoh and his kingdom; they go down to the land of forgetfulness in common with all the surrounding heathen who stood in a position of rivalry or antagonism to Israel. Throughout the whole series of the predictions we find the one grand point of difference between the two parties steadily kept in view; the judgment that lights on Israel is only partial and temporary, the power and dominion again return to him and settle in everlasting possession, while the neighbouring kingdoms that in turn aspired to the supremacy fall to rise no more. The question virtually discussed in all such predictions is this—Who shall give law to the world; Israel, or the rival nations of heathendom? And the answer returned, though with manifold variety of form, is perpetually the same. All other dominions are destined to pass away; that of Israel alone becomes permanent and universal. This is to be sought only in Christ, in whom all that peculiarly belonged to Israel concentrates itself and rises to its proper perfection. In Him, therefore, it is that the pre-eminence destined for Israel has its accomplishment, and all the external victories gained over the surrounding heathen, or the advantages granted to Israel in preference to them, were but the sign and prelude of that glorious ascendancy over the whole earth which in right is already Christ's, and in due time shall also be His in actual possession."—Fairbairn.

—"The prophet in this funeral song brings Egypt into connection with the congeries of nations on which the Chaldean judgment fell. The practical aim is expressed in the words of the Psalmist—‘Trust not in oppression and fraud; if riches increase, set not your heart on them.' The prophecy is fitted to call forth a deep feeling of the vanity of earthly things; to warn against carnal confidence in earthly power and its abuse by violence and wrong; and, what comes specially into account here, to guard against envying those who enjoy such power for the moment. Human nature, what is it? In an hour it falls to the ground!"—Hengstenberg.

Eze . "The Egyptians affected to be buried either in the isle Chemnis or in the Pyramids. Their kings and great ones thus would be laid by themselves, but Ezekiel provides them their grave among common people—buries them where they fall. They shall not have what they account so much of in their funeral."—Pool.

"Where they an equal honour share,

Who buried or unburied are;

Where Agamemnon knows no more

Than Irus, he condemned before;

Where fair Achilles and Thersites lie,

Equally naked, poor, and dry."

Eze . Beauty. 

1. A rare endowment, whether national or personal. 

2. No modern type that has not been equalled in the past. 

3. No protection against the ravages of time. 

4. Undistinguishable when the grave has done its work. 

5. Its possession no ground for vain boasting.

—"‘Art thou better than others that thou shouldst not die and be laid in dust? Speak, Hophra, if thou hast any privilege to plead, what hast thou to say why thou shouldst not go down to the pit as a despised mortal?' The prophet, hearing no plea of privilege, says sarcastically, ‘Go down; take up thy lodging, thy long, dark, dismal recess, where thy dust and bones shall never be known by any royal figure.'"—Pool.

—"How little does it signify whether a mummy be well embalmed, wrapped round with rich stuff, and beautifully painted on the outside or not! Go down into the tombs, examine the niches, and see whether one dead carcass be preferable to another."—A. Clarke.

Eze . "Make no ceremony more than usually is made when common soldiers, slain in the field where the battle is fought, are dragged by scores into mighty pits and thrown into them promiscuously, or, suppose any of them unwilling to stoop, draw them to it against their will."—Pool.

Eze . The Grim Welcome of the Dead. A welcome. 

1. To the great majority—"All her multitude." 

2. To defeat—"Slain by the sword." 

3. To humiliation and shame—"They lie with the uncircumcised, though they caused terror in the land of the living." 

4. To whatever comfort may be found in sharing the same fate as great conquerors—"Pharaoh shall see them and be comforted."

Eze . "His graves are about him." The Graves of our Kindred. 

1. Recall many tender memories of affection, acts of kindness, and words of counsel received from those who sleep so peacefully there. 

2. Arrest the tendency to reproach those who are gone for any injustice they may have done to us when living. 

3. Remind us we shall soon be called to share their resting-place, and how utterly useless all worldly gain, power, and reputation will be to us there. 

4. While reverently bending over them we should solemnly resolve, by God's help, to seek that glorious immortality which the grave is powerless to destroy.

Eze . "All which caused terror"—"where a terror to all they would be enemies to, and proudly boasted of and inhumanly used their power, now lie quiet, their dust little regarded, less feared, and least of all pitied."—Pool.

Eze . "With their weapons of war." "It was usual in former times to put swords, shields, and other armour in the graves of military men, as they did in the grave of Theseus and on the bier of Alexander the Great. But the meaning of the prophet here is, that those of whom he speaks should be without these usual martial solemnities with which people formerly honoured their dead."—Benson.

Eze . "It is God who speaks, who had punished former tyrants, that the world might see His just judgments. They were a terror to the world by their cruelty, oppression, and continued violence; by their covetousness, ambition, and pride; and God had made them a terror by His just severities in their punishment."—Pool.

—"Surely men disquiet themselves about a vain thing in so keenly pursuing pleasure, gain, fame, and power, at the cost of their immortal souls. What will all these objects of worldly men's pursuit do for them when they are laid in the grave? Lord, do Thou teach us the blessedness of having Thee as our portion for ever!"—Fausset.

